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PREFACE TO THE SECOND EDITION 

Ex Orientate lux ; Ex occidente frux —from the East 
light; from the West fruit—is a suggestive old saying. 
Spiritual light has always come from the east and the fruit of 
materialistic science has been the gift from the west. India 
has produced a host of intellectuals among whom Sankara 
takes the place of eminence. His life has been a miracle of 
thirty-two years which to relate is not history but a piece 
of poetry and will sound like a legend. He was a sublime 
actor on the stage of the world who knew what he was 
thinking of when he unflinchingly said: 

smffRszrr sr^hr mx: 11 

* I expound in half a verse, what has been spoken of in 
million volumes—Brahman is the Truth and the world is 
mere illusion ; the soul is none other than Brahman.' This 
great luminary did save our Sanatana dharma at a critical 
juncture of religious unrest and he was its most virile and 
combative exponent. We reckon Sankara as an avatar with 
a practical mission in an age of delusion and decadence. 
Unique in the achievements of his own life, his greatness all 
the more is enhanced by the rich legacy of thought he had 
'left behind and the stable institutions he had founded for 
individual salvation and knowledge. Centuries have rolled 
by, still he shines in the row of renowned teachers of the 
world. 

My father, who was engrossed in this intense study about 
Sankara for twenty long years, produced this biography 
of the Loka-Guru in 1916, which stands as his chef-d'oeuvre. 
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As originally planned he could not bring out all the supple¬ 
ments he promised to incorporate. Death overtook him at 
the prime of life and prevented him from fulfilling his 
Intentions. The manuscripts containing valuable matter 
were lost, leaving no trace behind. Our revered Jagadguru 
Sri Sankaracharya of the Kanchi Kamakotipitha has 
graciously accorded his willingness to include my father’s 
work in the Kosasthanam book series. Destiny has resusci¬ 
tated my father’s work at last after half a century of oblivion. 
Now the second edition has been enlarged with three 
appendices, one of which is a reproduction of my 
father’s * Successors of Sankaracharya *. The publication of 
this second edition happily synchronises with the birth 
centenary of its author. I render my sincere pranamam to 
His Holiness, Sri Acharya Swamigal of Kanchi Kamakoti¬ 
pitha without whose munificence this work would not have 
come to light at all. To Sri Neelakanta Iyer of B. G. 
Paul & Co., Madras, I am very much indebted for the keen 
interest he took in this project and for his valuable advice. 
I will not forget the Liberty Press people who did this job- 
promptly with typographic excellence. 

It is my earnest hope that my father’s method of 
approach to the problem of Sankara will stimulate 
other scholars to bring to light more facts about our 
World-Teacher. Lastly, my part here is very insignficant; 
I can say with the poet ‘ *TFT f% »T qrfo 


I-Block, 17 Flat, Turnbulls Rd. 
MADRAS-35. 

Pausha Purnima, 9-2-1971 


T. N. Kumaraswamy* 
Author’s son. 
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TO I 



(To the Line of Gurus originating from Sadasiva, Sankara in 
the middle, up to the present PIthacharya I bow.) 


AUTHOR’S FOREWORD TO THE FIRST EDITION 


“The Age of Sankara,” herewith submitted to the public, 
is intended to be published in Two Parts, each consisting of 
about 400 Pages (16 mo. Double Crown) with a number of 
Appendices added to each part. Part I consists of a 
General Introduction and four Chapters and six Appen¬ 
dices. Chapter I deals with the Method of Investigation 
followed in the book; and Chapter II enumerates the 
various chief Eras of Indian Chronology with their res-; 
pective dates as settled and assumed in this work. 
Chapter III is a very long chapter dealing with all the 
main incidents connected with the life of Srimad Adi. 
Sankaracharya or Sankara as he is uniformly called here, 
—the first Sankara who was bom at Kalati in the year 2593 
of the Kali Yuga, corresponding to 509 B. C. of Aryamba 
and Sivaguru, and who, after establishing the Advaita 
Philosophy throughout the whole of India, finally attained 
his Brahmibhava at Kanchl in the year 2625 of the Kali 
Yuga corresponding to 477 B. C. In this chapter, is also 
given a short and succinct sketch of the various works 
composed by him and of the occasions on which they were 
composed. Chapter IV deals with the various Sankara- 
charyas or successors of Sankara in the five great Mutts 
established by him for the preservation and propagation of 
the Advaita-Vedanta Darsana. As at present written, it 
consists of four sections. In section 1 is given a detailed and 
critical account of the 67 successors of Sankara in the Kama** 
kotipitha established by Sankara at Kanchi on Vaisakha 
Sukla Purnima of the year Siddharthin in 2620 of the 
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Kali Yuga corresponding to 481 B. C. with Sri Sankara-. 
Bhagavatpada himself as its first Acharya. It also briefly 
notices other works of importance written by them, and other 
great men or poets who were contemporary with them 
together with the dates of their Abhisheka or installation 
on the Pitha, and Brahmibhava or mysterious union or 
departure from this mundane existence. In section 2 is 
given a similar account of the successors of Sankara in 
the Sarada Pitha at Sringagiri established by Sankara at 
Sringgri on Pausha Sukla Purnima of the year Pingala in 
2618 of the Kali Yuga corresponding to 483 B. C. with 
Hastamalakacharya or Prithvidhara (PrthvTdhava) as its 
first Acharya. It consists of only 33 Acharyas from the 
Beginning of its establishment up to the present day, as 
given in the list of Acharyas of the Sringgri Mutt as at 
present published. Evidently the records of the Sringgri 
Mutt before the time of SrT Vidyaranya must have been- 
lost, and a vain attempt has been made by some of the 
Acharyas to trace up their predecessors or supposed? 
predecessors up to the time of Adi Sankara and in the 
attempt they have ignominiously failed and ended in 
assuming a wrong date for Adi Sankara himself by mistaking 
the year 2625, the date of his Brahmibhava as referring to 
the Yudhishthira Saka as understood by the Buddhists and' 
Jains, which according to them began 468 years after the 
commencement of the Kali Yuga, instead of taking that 
year 2625 as referring to the Era of Kali Yuga, itself, and 
thereby wrongly placing Sankara in the first century B. C.,. 
while all the other four Mutts are uniform in their accounts 
in placing him in the 6th century B. C. Section 3 deals with 
the 142 successors of Sankara in the Govardhana Matha at 
Jagannath established by Sankara on Vaisakha Sukla 
DasamT of the year Nala in 2617 of the Kali Yuga corres* 


ponding to 484 B. C. with Sri Padmapadacharya or 
Sanandana as its first Acharya. Section 4 similarly deals 
with the 73 successors of Sankara in the Saradapitha at 
Dwaraka established by Sankara on Magha Sukla Saptami 
in the year Sadharana in 2611 of the Kali Yuga correspond¬ 
ing to 490 B. C. with Sri Brahmasvarupacharya or 
Vi§varupa, the brother of the famous Suresvaracharya or 
Mandana Misra, as its first Acharya. I intended to devote 
a fifth section to a description of the successors of Sankara 
in the Jyotir Matha at Badarikasrama on the Himalayas 
established by Sankara on Pausha Sukla Purnima of the 
year Rakshasa in 2616 of the Kali Yuga corresponding to 
485 B. C. with Sri Totakacharya or Anandagiri as its first 
Acharya; but I was not able to get any account whatsoever 
of the said Mutt. It appears that the Jyotir Mutt ceased to 
exist for the last two or three centuries; and It has nothing 
to do with the Joshi Mutt which now exists in its. 
vicinity. I was told that the records of the said Advaitik 
Mutt were with the Maharajah of Theri who in answer to- 
my query has been pleased to direct me to enquire from the 
Paijdah of the temple at Badarinath founded by Sankara; 
but he has not been pleased to furnish me with any account 
of the said Mutt in spite of several requisitions made to him. 
If any one will be pleased to furnish me with some information 
as to the said Jystir Matha, I shall be glad to devote one more 
section to an account of the said Mutt, which, I am glad to 
hear form His Holiness Sankaracharya of the Govardhana 
Mutt, is attempted to be revived. With this, the main body 
of the substance of Part I of the Age of Sankara closes. 

As stated above. Part I consists of six Appendices. 
Appendix A deals with the age of Sri Krishna, of the 
Mahabharata War and of the Kali Yuga, wherein the 
various conflicting theories are discussed pro and con, and 
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the birth of Sri Krishna is placed 105 years, and the 
Mahabharata War 37 years, before the commencement of 
the Kali Yuga, which itself is fixed in the year 3102 B. C. 
Appendix B dealing with the age of Gautama Buddha and 
after refuting the various theories propounded by Western 
and Eastern scholars fixes his birth in the year 1862 B. C. 
and his Nirvana or death iu the year 1782 B.C. Appendix C 
deals with the chronology of the Kings of Kashmir as 
given in the various Rajataranginls, and shows how they 
have been systematically misrepresented and misinterpreted 
both by Occidental and Oriental scholars, and how their 
interpretation must lead to the absurd result of placing 
Kalhana himself some 400 years after our own times, if the 
genuineness of RajataranginT is to be accepted. Appendix D 
deals with that important and vexed question as to the identity 
of Chandragupta Maurya with the Sandracottus of the 
Greek historians, first suggested by Sri William Jones, 
proposed by Colonel Wilford and seconded by Professor 
Max Muller and blindly followed by all scholars as it were 
an axiom that Chandragupta Maurya lived about 322 B.C. 
Herein is torn to pieces the so-called ‘anchor-sheet’ of 
Indian Chronology, pointing out in detail the absurdities of 
their arguments—how they are opposed to all Indian and 
Buddhistic works and traditions, and how the description of 
Sandracottus as given by the followers of Alexander the 
Great will only tally with Chandragupta (Xandramus) and 
his son Samudragupta (Sandracottus) of the Gupta Dynasty 
and how such identification will completely harmonise and 
perfectly accord with all the Buddhistic and Hindu traditions 
and accounts. Appendix E deals with the dynastic list of the 
Nepalese kings from the very end of Dvapara Yuga up to 
a very recent date; and Appendix F deals with the dynastic 
list of the Kings of Magadha from the very commencement 


•of the Magadha kingdom by Bfihadratha, the father of the 
'famous emperor Jarasandha up to the end of the Gupta 
Dynasty, as per the authority of the Purarjas and Itihasas, 
inscriptions and coins, and other materials. 

Part II of the Age of Sankara deals with the vexed 
questions of the date of Sankara and of his system of 
Philosophy and Religion as revealed in his famous Bhashyas 
or Commentaries on the Vedanta Prasthanatraya, and in his 
various minor works and Prakaranas. It consists of Ten 
“Chapters. Chapter I deals with the review of current 
opinons on the date of Adi Sankara. Chapter II shows 
how the year 788 A. D. the commonly accepted date for the 
birth of Sankara is quite untenable and unfounded. 
Chapter III deals with the two great Sankaras—Adi Sankara 
and Abhinava Sankara—and shows how they have been 
confounded with each other by later biographers, and how 
the year 788 A. D. is really the date of the birth of Abhinava 
Sankara who adorned the Kamakotipitha at Kanchi as the 
38th successor of Adi Sankara. Chapter IV refutes all the 
other theories regarding the date of Adi Sankara. Chapter V 
deals with the external evidence relating to the date of 
Sankara such as the various Sankara-Vijayas, Punyasloka-* 
Manjaris, Tamrapatranusasanas, Guru-Paramparas, etc. 
Chapter VI deals with the internal evidence relating to the 
date of Sankara. Chapter VII determines the true age of 
Sankara by placing his birth in the year 509 B. C. and his 
death in 477 B.C. Chapter VIII gives a short account of the 
theoretical Philosophy and Religion of Sankara as revealed 
in his commentaries on the Upanishads, Bhagavadgita and 
Brahmasutras. Chapter IX deals with the practical 
Philosophy and Religion of Sankara as is evidenced by his 
numerous minor works—Stotras and Prakaranas. Chapter X 
summarises the author’s conclusion. 
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The second Part also contains four Appendices. 
Appendix A deals with the so-called Edicts and Inscriptions 
of Asoka and shows how these edicts and inscriptions have 
nothing to do whatever with Asoka or Asokavardhana, the 
grandson of Chandragupta, the founder of the Maurya 
Dynasty. Appendix B deals with the Lunar Dynasties of 
Kings. Appendix C deals with the Solar Dynasties of 
Kings; and Appendix D gives a short bibliographical 
account of all the works of Adi Sankara. 

Such then, in brief, is the description of the nature and 
scope of the work. The whole book is ready in manuscripts 
and perhaps requires a slight revision as it is being given to 
the press. As the whole book with illustrations would cost 
something like 4,000 Rupees, I thought of issuing the book 
in 8 parts, each part containing about 112 pages; and the 
publication of the whole work depends entirely upon the 
patronage of the philanthropic public, the Zamindars and 
Maharajas: and I sincerely hope that this work, which 
embodies the result of my researches and labours for the last 
20 years in the field of Samskrit Literature, will be 
patronised by all patriotic Indians by subscribing liberally 
for separate parts or for the whole work in advance, and in 
doing so, they will be doing a golden piece of service to 
Mother India by enabling the author to publish the whole 
book which will certainly disabuse the minds of several of 
our educated countrymen of the numerous wrong notions 
and ideas engendered by foreign savants and their followers 
In India, regarding the age of the greatest intellect that the 
world has ever produced. 

* SUNDARI S ADANAM, ’'l // 

16. Coral Merchant St.. I 

Madras f ^*^7^ 

9th October 1916. J 
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THE AGE OF SANKARA 


INTRODUCTION 

In the whole history of Religion and Philosophy, 
ancient or modern, no name deserves to be written higher 
than that of Sankara. He is beyond question “the 
mightiest intellect the world has ever seen.” None, can 
equal him in loftiness of soul, in calmness of spirit, in 
firmness of mind, or in keenness of intellect. None can vie 
with him in versatility of genius, in sublimity of thought, in 
rigidity of logic and in comprehensiveness of philosophic 
vision. Not even the compassionate Prince of Kapilavastu, 
nor even the miraculous Carpenter of Galilee can approach 
this holy Ascetic of Kalati in depth of Philosophy and in 
earnestness of Religion. The boldness of his conception, 
his sweeping grasp of the multifarious systems of doctrine 
and practice that obtained in his day, the impartiality with 
which he solved the national problems of his time, the 
wonderful adaptability of his philosophy to meet all possible 
interpretations of ancient texts and all possible inquiries of 
advancing thought, above all, the clearness of his exposition, 
its beauty, simplicity and unassailable reasonableness—those 
have been the wonder of successive generations of sages and 
scholars, poets and philosophers, critics and thinkers, that 
came after him. 

Philosophy, from of old, has been defined as the search 
after the One in the Many, and if any one ever successfully 
solved the problem of “ the One in the Many ” in its 
1 
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metaphysical as well as physical, in its ethical and religious, 
in its social and political applications, it is, beyond doubt, 
the great Sankara who expounded the Advaita Dar'sana or I 

the Philosophy of the Absolute. Philosophers from Plato 
to Bain are unanimous in their testimony to the elevating 
and alleviating influence of his philosophy. * It is the 
source of much needed peace and happiness to mankind ; it 
is the law and life of every great nation ; it is the balm of 
all evil.* Referring to it, a great Indian scholar says: 1 
“The Absolute Philosophy is the Gospel of Nature;— 

Nature, not as understood by dogmatic materialism, but 
Nature, the source and support of all life and all love. 

It throws a bridge across the wide gulf of country and 
country, nation and nation, caste and caste, individual and 
individual. It melts all shadows of separateness into the 
substance of unity. One touch of it ‘ makes the whole 
world kin.’ It puts new life in action, new meaning in 
words, new vitality in forms, new things in thought.” 

The Philosophy of Sankara, and the wonderful manner 
in which he applied it to the practical conditions of his time 
have truly saved India from superstitious ritualism on the 
one hand and from the sceptic materialism on the other. It 
has, since its first exposition, exercised a magical charm 
over the mind of India ; it has begun to exercise the same 
charm over the mind of the rest of the whole civilized world. 

It has been the Saviour of India and it is destined to be the 
Saviour of the World. The complete triumph of his 
Universal Philosophy over contending systems of thought v 
has made him the One Jagad-Guru, the Universal Acharya, 
the High-Priest of Philosophy to the world in general. 

1 Vide M.N. Dvivedi’s “Imitation of Sankara,” Introduction, 
p. xil 


The period when this Master-Philosopher lived is, there- 
ore, of the most vital interest not only to the chronicler of 

th i >ught in P ar b'cular, but to the historian of the 
World s Philosophy in general. His date is also of great 

help in fixing the dates of several other writers that lived 
both before and after him. It is a great pity that no critical 
search has yet been made about the history of Sankara 
about the time when he lived and wrote his wonderful 
commentaries on the Prasthdna-Tr ay a—the Upanishads, the 
Bhagavad-Gi td and the Brahma-Sutras— the glory of his 
literary activity, to say nothing of the numerous other works 
composed by him in prose and poetry, in elucidation of his 
Philosophy and Religion. Speaking of his works in general 
the same great Indian scholar remarks: 3 “Fascinating 
weird music ; lucid, chaste, powerful, balanced expression; 
universal, unsectarian, fearless, loving expositionthese 
are some of the characteristics of his varied literary style 
He was a real master of the philosophy he preached; he can 
express it in half a verse or a quarto volume of many 
hundred pages. He would readily break a lance with any 
adversary, atheist, materialist, ritualist, magician, ascetic 
yogin or tdntrik. His writings largely reflect the spirit of the 
age he lived in ; but the magic of the master, whose wand 
can wield all differences into the homogeneous unity of his 
spell, is unmistakable throughout.” 

This lack of any satisfactory inquiry with regard to the 
age of Sankara is the more to be regretted when we find that 
the dates of other great teachers such as Ramanuja and 
Maddhva 8 hav e been ascertained with tolerable accuracy. 
ix 2 Vide M N * Dvivedi’s “Imitation of SafikajVMntrodiK^ 

4 14 ' s 9 u * te certain that Ramanuja was born in 1017 a d • smi 
Maddhva in 1119 a. d, ‘ ’ and 
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With regard to Sankara’s date few Orientalists, whether 
Eastern or Western, are agreed: some place him several 
centuries before, others several centuries after the Christian- 
Era—just as it suits their fancy. The author or Sukra-Nadh 
for instance, in his great zeal to assign as ancient a date as. 
possible, places him 32 years before Sri Krsfana, about 
3240 b.c. ; and the author of Kannada Sankara-Vijaya 
similarly says he was born in the year 934 of the Kali Yugd 
corresponding to 2169 b.c. 4 There are others, and they are 
quite numerous, who think with equal zeal that all real 
philosophy and civilization had been ushered into the world 
long after the time of Christ, and place Sankara, therefore,, 
just a few centuries before our own time. Thus the author 
of Dabistan (Vol. II. p. 141) brings Sankara down to 
1349 a.d. The discussions of several Orientalists and their 
new theories based on untrustworthy records have only 
made confusion worse confounded. The result is that this 
historical question remains unsolved practically to this day. 
Our attempt now is first to review the opinions and methods- 
of these Orientalists and show how they are untrustworthy 
and secondly to determine from the materials that we have 
been able to gather what date should impartially be assigned 
to this greatest of philosophers. 


4 Vide Andhra-Bharati, Vol. I. Pt. I. p. 72, under the heading 
“ Sankaruni-Jmtamu ” by V. Ramadas Garu, b.a., b.l., and also 
Appendix to Kokkanda Venkatramana Pantulu’s Telugu “ Sankara- 
Vijaya-Dhvajamu .” 


PART I 

•REVIEW OF CURRENT OPINIONS ABOUT THE 
AGE OF S'ANKARA 


CHAPTER I 

METHOD OF INVESTIGATION 


It is by no means an easy task to settle the exact date 
'Of an ancient philosopher and writer like Sankara. The 
question “When did a particular writer live?” presents 
innumerable difficulties to the historian of Indian Literature. 
Nor need this surprise us when we see how almost 
impossible it is for the historian of English Literature to 
ascertain the exact date of any writer before Chaucer and 
how the very individuality of Shakespeare has come to.be 
questioned—though Chaucer lived but six centuries, and 
Shakespeare but four centuries ago. In the absence, 
therefore, of definite facts and figures which can be accepted 
as historically reliable, our only method of investigation 
certainly consists in bringing together all possible data and 
determining the hypothesis which best satisfies them. 

In determining the chronology of Ancient India much 
valuable light is doubtless thrown by (i) Inscriptions which 
have been found on rocks and pillars in caves, temples, 
maths and other buildings, (ii) Inscriptions on plates of 
copper found all over India, and (iii) Inscriptions on old 
coins unearthed in various parts of the land. Of these, the 
inscriptions found on copper-plates are generally more 
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valuable than others inasmuch as they generally contain not 
only the names of the grantor (who is almost always a 
Ling) and the grantee (who is similarly a philospher, poet, 
or religious teacher), but also a long and often complete list 
of the grantor’s predecessors and some details also of the 
family or line of the grantee. Nevertheless, without further 
corroborating particulars, it is difficult to identify the 
grantor or be sure of the date (and its era ) which the plate 
may sometimes bear. Hasty inferences by several 
Orientalists from the apparent story of certain inscriptions 
have been fruitful of no little confusion and have not 
unfrequently misled the true direction of researches. The 
first Orientalists had no doubt hard intellectual feats to 
perform to reconcile the undeniable antiquity of Indian 
Civilization with the common traditions of European 
History which could not trace back to any civilization 
earlier than that of Greece, nor to a period anterior to a few 
centuries before the Christian Era. The most liberal minds 
could not, therefore, be brought to admit the possibility of 
any great literary achievement in India before the time of 
Alexander s invasion; and too much has been made of the 
testimony of foreign travellers, whether Greek or Chinese. 
We can understand, for instance, that a work or author 
named by Megasthenes or Hieuen Tsang had existed in or 
before his time but can we infer at the same time that any 
not mentioned by them had not so existed—unless we grant 
that the Greek ambassador or the Chinese traveller came to 
India for the express purpose of writing out a history of the 
civilization and literature, of India in his time, nay had the 
capacity, means, time and inclination to make an exhaustive 
research and leave to posterity a perfectly correct record ? 
Yet this is exactly the argument throughout used by 


Alfrecht,Weber in his ‘History of Indian Literature’ in* 
fixing the dates of several Indian authors and works. 5 

How could Megasthenes or Hieuen Tsang, whose 
mission was purely political or religious, be expected to 
know every book and author of such a vast empire as India? 
Is not such expectation tantamount to crediting these foreign 
visitors with powers, objects and facilities that they could 
hardly lay pretence to or any man for that matter similarly 
situated ? Yet this is the argument freely used by Western 
Orientalists as by their Eastern followers. 

A still greater fallacy has to be noted in the readiness 
with which identity is generally established between the 
unmeaning hybrid names found in the accounts of these 
foreign travellers and those of famous Indian kings or 
writers—an identity based entirely upon partial resemblances 
in sound and circumstances. Inscriptions on coins have 
been similarly handled. For instance, from the inscription 
on a coin bearing the figure of a standing king in Greek 
costume, and some modified Greek characters and figures 
deciphered as * Kanerki,’ the conclusion has been drawn by 
Dr. Fleet and implicitly accepted by many an other 
Orientalist, that the ‘ Kanerki ’ of the said coin must be the 
‘ Kanishka * of Kalhana's Raja-Tarahgipi, and that he 
must have founded the Saka Era of 57 b. c. 8 The fact 

6 Thus Megasthenes says nothing of the Great-Epic—the Maha- 
bharata —and it is “ for the first time "—by a European writer we 
presume—mentioned by Dion Chrysostomus who flourished in the 2nd 
half of the 1st Century a. d., the learned Professor comes to the 
conclusion that the Mahabharata must have been written after the 
commencement of the Christian Era ( Vide his ‘ Indian Literature 3rd 
Edition, pp. 186-188.) 

6 Nothing, however, like certainty has yet been arrived at with 
regard to the date of Kanishka. Lassen holds on the authority of this 



8 


THE AGE OF SANKARA 


however, is that these Orientalists have been “simply 
indulging in their fancy and piling conjecture upon conjecture 
to construct their cloud-land.” They accept the authority 
of the Itihasas and Puranas and works like Raja-Tarangi^i 
so far as those works support them in their theories, but 
tear them mercilessly to pieces—under the convenient plea 
of interpolations—whatever portions thereof conflict with 
their preconceived notions. Thus after identifying in the 
manner pointed out * Kanerki ’ of the coin with ‘ Kanishka * 

same coin that Kanishka reigned down to 40. a. d. (Vide Lassen /. 
Ak'. ii. pp. 412-413). Miss Mabel Duff makes this Kanishka the 
founder of the Saka Era of 78 a. d. (Vide her ‘ Chronology of Ancient 
India,’ p. 21.) Mr. V. A. Smith places him in 128 a. d. (Vide his 
‘Early History of India,* p. 239); and Mr. V. Gopala Aiyar between 
27 and 65 a.d. (See his article in the Indian Review, Nov. 1909.) On 
the other hand Dr. Bhandarkar places him in 278 a. d. (Vide Smith’s 
' Early History of India,’ p. 240.) Dr. Fleet, in his latest publication 
(J. R. A. S. 1907, p. 1048) tells us that he arrived at this date of 57 b.c. 
on a tradition current in Northern India that Kanishka lived 400 
years after the death of the Buddha, which he assumes to have taken 
place in 457 b. c. This tradition has been proved to be entirely 
untrustworthy. Mr. Smith refers to a number of other traditions, 
equally unfounded, which place Kanishka 500 years after the Buddha. 
He also refers to a third tradition which places Kanishka 700 years 
after the death of the Buddha. ( Vide his ‘Early History of India, p. 241.) 
On the other hand, Kalhana’s Raja-Tarangini states in very explicit 
terms that Buddhism was at its height in Kasmir during the reign of 
Kanishka, that he was a contemporary ofNagarjuna, a celebrated 
Buddhist, and that he flourished 150 years after the death of Lord 
Buddha. Thus in Taranga I, verse 172, we read: 

srfcrpT TT^tersTTcft irw 11 ” 

which may be freely translated as follows: “ Then as this king of the 
Earth (Kanishka) began to rule, there had elapsed 150 years since the 
Par anir varia of Lord Buddha, the Lion of the Sakya family of kings.” 
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of the Raja-Tarangini, and on like flimsy grounds attributing 
to him the Saka Era, they try to determine the date of 
-Gautama Buddha. Now the theory that Kanishka founded 
the Saka Era is opposed to all orthodox traditions held in 
sacred veneration by all classes of Hindus from the oldest 
times. Further the predecessors of Kanerki—Hermaios, 
Kadphises I., Gondophares, Kadphises II,—seem to be 
after all Greek adventurers as amply testified by their names 
us well as coins that bear inscriptions in the Greek language. 
Further the predecessors and successors of Kanishka of Raja- 
Tarangini are entirely different from those of Kanerki of the 
-coins, where he is said to be the Ruler of Kabul. Nor could 
Kalhana’s Kanishka be placed in 57 b.c., much less in 78 a.d., 
inasmuch as Kalhana’s ‘History of Kasmir’ and its many 
-dynasties from Kanishka down to his own time covers 
up at least 2362 years; 7 and if Kanishka be placed in 
57 b.c., or in 78 a.d., then Kalhana, the historian will have 
to be placed in 2305 a.d., or in 2440 a.d.; and we are only 
now in 1911 a.d. ! But Kalhana, everybody admits—for we 
have his own explicit statement to that effect—lived in the 
12th Century a.d. To get over this absurdity. Orientalists 
have had to revise all Kalhana’s dates, cut short his 
2362 years between himself and Kanishka to a little more 
or less than a thousand years—while accepting in toto the 
list of kings he gives—all this to save their pet Kanishka 
of 57 b.c., or other fancied date ! They would not admit 
that Kanishka lived 2362 years before Kalhana, for then he 
could not be identified with Kanerki of the coin—the basis 
of their entire hypothesis. 

It follows from what we have said that many of the 
dates at present received as correct are to be carried back 

7 See Appendix A for details regarding Kalhana’s date.. 
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considerably. With Kanishka of Raja-Tarangini, Gautama 
Buddha will also go back by several centuries. We have 
already referred to the attempt made to fix the Buddha’s date 
from Kanishka's. Finding probably the weakness of the 
ground in this method, some scholars have adopted another, 
and tried to calculate the time of the Buddha from that of 
Chandragupta, the successor of the Nandas and the founder 
of the Maurya dynasty. For this purpose they identify 
Sandrakottas of the Greek writers, contemporary of 
Alexander the Great, with Chandragupta, the Maurya. 
They take 315 b.c., as the outside terminus or the starting 
point; and form this attempt to determine with the help of 
the Puranas and Itihasas and Buddhistic writings, the 
chronology of the various Indian dynasties mentioned in 
them and of the Buddha’s death—thus reconstructing the 
history of ancient India. But even if‘Sandrakottas’ be rightly 
interpreted as Chandragupta, the Maurya, on what evidence 
is he to be identified with Chandragupta, the Maurya ? As a 
matter of fact there have been a number of kings bearing 
that name in the ancient history of India. There were two 
Chandraguptas in the Gupta dynasty; another who was 
a contemporary of Kalidasa, and a fourth who was a con¬ 
temporary of Hashavardhana—Baija’s patron. The latter 
appear to have been even more famous than Chandragupta, 
the Maurya; and how do we know that not any of the later 
Chandraguptas, but the Maurya alone was described by the 
Greeks under the name of ‘ Sandrakottas T If this be 
granted, what becomes of the starting point of 315 b.c. ? 

8 Now according to our researches Chandragupta I, the founder 
of the Gupta dynasty, has to be placed about 321 b.c. : and the des¬ 
cription given of ‘ Sandrakottas ’ by Greek writers applies on all fours, 
only to this king, and not to Chandragupta of the Maurya dynasty. 
(Vide Appendix B. for further particulars.) 


Indeed as Mr. Wheeler says in his ‘ History of India * th& 
date of the birth of Gautama Buddha is still uncertain. 
On this point. Prof. Weber says in his ‘ History of Indian > 
Literature,’ p. 287: “ With reference to the traditions 

* as to the Buddha's age, the various Buddhist eras which 

commence with the date of his death exhibit the widest 
divergence from each other. Among the Northern 
Buddhists fourteen different accounts are found ranging 
from 2422 b.c. to 546 b.c.” Even according to Chinese 
accounts, Gautama Buddha has to be placed before the 
10th Century b.c . 9 According to Kalhaija, the author of 
J Rija-Tarangi^T, who thinks that the Mahabharata War 

between the Pandavas and Kauravas took place 653 years- 
after the commencement of the Kali Yuga, Gautama 
Buddha must be placed before the 14th Century b.c. ; for 
he is said to have died 150 years before the reigns of the- 
brothers Hushka, Jushka and Kaniskha who lived just one 
generation before Gonanda III who began his reign, 
according to Kalhana about 1183 b.c. (Laukika Era 1894). 
But if we take for granted that the Mahabharata-War 
a, took place 37 years before the commencement of the 

9 According to the chronology of the Chinese, the Nirvana of 
Sakyamuni took place in 949 or 973 b.c. instead of in 543 b.c. 
following the chronology of the Southern Buddhists. Vide 
Dr. E. J. Eitel’s ' Sanslcrit-Chinese Dictionary ’—a handbook of 
Chinese Buddhism, p. 139 (Hongkong, 1888) and Beal’s ‘ Catena of ~ 
Chinese Scriptures,’ p. 116 (note). 

10 The Mahabharata and all the important Puranas uniformly 
hold that Sri Krishna who was a contemporary of the Pagdavas and- 
Kauravas and who had witnessed the Mahabharata War fought 
between them lived for a period of over 100 years, that he passed- 
away from this earth 36 years after the said Mahabharata War and- 
that the Kali Yuga commenced on the same day on which the Lord- 
left this earth. We also learn that Parikshit was still in the womb' 
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KKali Yuga, which appears to be a more correct view 10 and 
'Which is admittedly the opinion of all the Hindu writers 
"from the most ancient times, Gautama Buddha must be 
-placed about 2000 b.c. This view is fully supported by all 
the authentic Pur anas and Itihasas, which are beginning to 
be recognised as contributing genuine historical information 
-about Ancient India and according to which the Buddha 
Is to be placed not later than 1800 b.c . 11 

We have pointed out some of the defects in the 
methods of Western Orientalists and of their Indian 
followers in order to show to our countrymen how unsafe 
it is to rely upon the conclusions arrived at by these 
writers. We shall, as we proceed on, have occasion to 
point out several fallacies committed by them with respect 
to the age of Sankara in particular. It is unfortunate 
that whenever an ancient record conflicts with any of their 
hasty conclusions, they should try to misinterpret or 
discredit the record rather than revise their own conclusions. 
This is the only explanation we can give of the treatment 

of his mother Uttara, when her husband Abhimanyu, the illustrious 
- son of Arjuna by Subhadrl was killed in the Mahabharata War, that 
he was 36 years old when he was placed on the throne of Hastinapura 
by the Pandavas, and that he ruled the earth for a period of 60 years 
from the beginning of the Kali Yuga. (Vide, for instance, 
Mahabharata: Stri Parva, XXV. 39-45; Mausala Parva, I. 13, 
II. 19-21, III. 25-41, IV. 12-24, VI. 23, VII. 10-12, VIII. 26-28; 
•and Mahtprasthlnika Parva, I. 1-45; Vishiju Pur ana. Fourth 
Amfca: XX, XXIV, 38-40, 105-115, Fifth Am^a: XXXVII. 18-20, 
XXXVIII. 8-9; Devi Bhagavata Purana, Skandha II. Ch. VIII, 
Skandha III. Ch. xxiii; Srimad Bhagavata Purana, Skandha XI. 

• Ch. VI. 23-26, Skandha XII. Ch. II; Brahma Purina, Ch. CCXII. 

• 9-10; Garuda Purlija, Ch. Cl; Harivamfca, III. 47-48; Surya- 
Siddhlnta, Ch. I.) 

11 Vide Appendix B : The date of Gautama Buddha according to 
£PurSnas and Itihasas. 


accorded to the historical portions of our Purinas and 
Itihasas, as well as to the traditions handed down from the 
oldest times. We so entirely agree with the late Pandit 
N. Bhashyacharya on the treatment of Oriental questions 
by many of the so-called savants that we cannot refrain 
from quoting a few of his observations 

“ I. The writings of many of these Orientalists are 
often characterised by an imperfect knowledge of Indian 
Literature, Philosophy and Religion and of Hindu traditions 
and a contemptuous disregard for the opinions of Hindu 
writers and Paijdits. Very often facts and dates are taken 
by these writers from the writings of their predecessors or 
contemporaries, on the assumption that they are correct,, 
without any further investigation by themselves. Even 
when a writer gives a date with an expression of doubt 
as to its accuracy, his follower frequently quotes the same 
date as if it were absolutely correct. 

***** 

III. It is often assumed without reason that every 
passage in the Vedas containing philosophical or meta¬ 
physical ideas must be looked upon as a subsequent 
interpolation and that every book treating of a philosophical 
subject must be considered as having been written after 
the time of the Buddha or after the commencement of the 
Christian Era. Civilization, philosophy and scientific 
investigation had their origin, in the opinion of these 
writers, within the six or seven centuries preceding the 
Christian Era, and mankind slowly emerged for the first 
time from the depths of animal brutality within the last 
four or five thousand years. 

IV. It is also assumed that Buddhism was brought into 
existence by Gautama Buddha. The previous existence of 
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Buddhism, Jainism and Arhat Philosophy is rejected as an 
absurd and ridiculous invention of the Buddhists and others 
who attempted thereby to assign a very high antiquity to 
their own religion. In consequence of this erroneous 
impression every Hindu Book referring to the doctrines of 
the Buddhists is declared to have been written subsequent to 
the time of Gautama Buddha.” 

(Vide ‘The Theosophist,’ Vol. IV. p. 304, et seq.) 

We have certainly no desire to ignore or belittle the 
labours of Orientalists. We have the greatest admiration 
and praise for their devotion and ardour, for the enthusiasm 
and love they have brought to bear on the study of Indian 
questions. But at the same time we feel keenly that they 
have not completely triumphed over the difficulties and 
obstacles in the way of a correct understanding of the 
problems they have had to deal with. Their works bristle 
with vague theorisings, hasty conclusions and supercilious 
disposals of hostile opinions and facts. The result is that a 
good deal of what is published on the Chronology of India 
has to be taken cum grano salis, and even a tolerably 
accurate chronology of the various dynasties of Ancient 
India has yet to be sketched. This is the honest conviction 
to which we have arrived after a very careful and thoughtful 
perusal of most of the works published on the subject. On 
these lines, therefore, we propose to ascertain the date and 
identity of Sankara, the author of the Commentaries on the 
Prastha na-Traya, and other works,-a topic, on which we 
fear the researches of scholars have been unfortunately 
ill-directed. The evidence which we propose to admit in 
determining this subject may be said to be partly external 
and partly internal and comparative. 


CHAPTER II 

THE CHIEF ERAS OF INDIAN CHRONOLOGY 

V 

{ A good deal of the confusion and difficulty experienced 

In determining the dates of events in the history of Ancient 
India is no doubt due to the variety of Eras that have been 
or are current in various parts of India and the conflicting 
nature of opinions with respect to most of them. These 
opinions are fully discussed by us in a separate paper on 
“ The Chronology of the Purapas and Itihasas " to which 
the reader is referred for detailed facts and figures. We 
shall briefly reproduce here the conclusions which we have 
arrived therein, to avoid the constant repetition of explana¬ 
tions that may otherwise be felt necessary with respect to the 
calculations we shall have to make in the ensuing pages. 

I. The Srishtyabda 12 of the present world commenced 
about 1,955,885,011 years ago, in 1,955,883, 101 b.c. 

II. The Chatur-Yuga, made up of Krita, Treta, 
Dvapara and Kali, consists of 12,000 “ years of gods ” or 
4,320,000 human or solar years. The Krita Yuga was the 
long “ period of wandering and formation ” and extended 
over 1,728,000 solar years. It commenced with the destruc¬ 
tion of the Original Arctic Home of the Aryans by the last 
preceding Ice Age when the survivors of the evolving Aryan 
race were forced to roam over the northern parts of Europe 
and Asia in search of land suitable for new settlements. In 
the Treta Yuga, which extended over 1,296,000 solar years, 
the North-Eastern branched off from the North-Western 
Aryan race and settled respectively north of the * Himalayas' 

12 This is the Era of the Creation of the present world, presided 
over by our present Vaivasvata Manu. 
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and ‘ Hemakata.' The Dvdpara Yuga, consisting of 864,000 
solar years, was the age when the North-Eastern or Asiatic 
Aryans who were living together for a long time as members 
of one and the same race, divided themselves into two 
branches becoming the * Devas ’ and the ‘ Asuras '—the 
Hindus and Iranians of the later times—and slowly settled 
themselves as two hostile nations to the east and west of the 
river Sindhu. By the end of this period, the greater portion 
of India had been ‘ Aryanized ’ by the Hindus. The Kali 
Yuga, the fourth or the present age, consists of 432,000 
years of which 5,012 years had elapsed in 1911 a.d. This 
was the age when the Hindu Aryans after completely 
subjugating the whole of India took to an easy-going and 
luxurious life, quarrelling among themselves and subjecting 
the whole nation—once great and powerful—to the might 
and avarice of every foreign nation that came to India. 

III. The Kali Yuga or the present age consisting of 
432,000 solar years 18 commenced in 3102 b c. It is 

13 Mr. Gopala Aiyar, the author of the Chronology of Ancient 
India, thinks, however, that the Kali Yuga originally comprised only 
1000 years—or at the most only 1200 years including the Sandhya and 
Sandhyamsa—that it commenced at the winter solstice occuring in the 
latter part of the year 1177 b.c., that it came to an end in 177 b.c. or 
24 a.d. according as we take the Kali Yuga last for 1000 or 1200 years, 
that accordingly the Krita Yuga or the Golden Age began in the year 
178 b.c. or 25 a.d. and that the Hindus unwilling to admit that the 
Krita Yuga set in at such an early date, by a subtle explanation 
converted the 1000 or 1200 years allotted for the Kali Yuga into so 
many divine years, thereby giving it an extraordinary duration of 
432,000 ordinary human years. In support of his new theory he mainly 
relies upon two passages found in Manu Smriti and Mahabharata, and. 
says that according to them the four Yugas—Krita, Treta, DvSpara 
and Kali—with their SandhySs and Sandhy amsas, consisted respectively 
of no more than 4800, 3600, 2400 and 1200 ordinary years of mortals. 
It is, therefore, necessary that we should minutely examine these two- 


reckoned in cycles of sixty years beginning from the 1st day 
of Chaitra of the year Pramathi according to Southern 

authorities upon which he relies and determine whether they refer to 
divine or human years when they speak of the four Yugas as consisting 
of 12000 years,—especially as he himself admits that the Puranas and 
all other Hindu works speak of the four Yugas as consisting of 12,000 
divine years or 4,320,000 human years, a divine year being equal to 
360 human years. 

In the first place, he refers to stanzas 69 and 70 of Chapter I. of 
Manu Smriti and relies upon them in support of his new theory. No 
doubt, according to these stanzas, if we do not take into consideration 
what precedes and what follows them, it will be possible to hold that 
the Krita, Treta, DvSpara and Kali Yugas with their respective twilight 
periods consists of 4800, 3600, 2400 and 1200 years. But there is 
nothing in these stanzas themselves from which we can determine with 
certainty that the years referred to in them are ordinary human 
years and not divine years. In order, therefore, to determine this 
point, we shall quote the whole passage from the Manu Smriti and 
leave it to our readers to judge it for themselves. The passage runs 
as follows:— 

“ f%?Rf <TT: | 

*Tgcf: FTTcf, STfTRPT 5 cTT^cf: II II 

STffTTT# TTm | 

Tffa: ^FTT, II II 

fW *tt w. srfwir *3 ratf: i 

SR®: II ^ || 

Sff TTfo: **IT II |J 

3 2Tc5FTP>T SRFFT: I 

' JFTFTF3 II II 

2 
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astronomers. AH traditions, records and writings from the- 
oldest times are absolutely agreed on this point—that 5012 

srprifar i 

crqTf^r: 11 \\ u 

sffsjN- i 

>3 O 0-0 

*r^nfq- srcrrfa- ^ w \so \\ 

*T^RT 'TfomRr IR I 

t£cR %^T^Tt ? T T T , T^q% 11 vs l II 

^FTFTTFj; I 

*T^T cTT^cft II \3R II 

cP? # iTT^j ynr Tiff k%: I 

TTf^ ^ cTFRTt *FT cl s^tTT^f^t 3RT: || V9^ II 

(Manu-Smriti, Ch. I, 64-73.) 

Now, in the Sacred Books of the East Series, Professor Buhler has- 
translated these stanzas as follows :— 

“ 64. Eighteen Nimeshas (twinklings of the eye) are one Kasiithi, 
thirty Kashthas one Kala , thirty Kalas one Muhurta, and as many 
(Muhurtas) one day and night. 

65. The sun divides days and nights, both human and divine, the 
night (being intended) for the repose of created beings and the day for 
exertion. 

66. A month is a day and a night of the Manes, but the division 
is according to fortnights. The dark (fortnight) is their day for active 
exertion, the bright (fortnight) their night for sleep. 

67. A year is a day and a night of the Gods; their division is (as- 
follows): the half year during which the sun progresses to the north 
will be the day, that during which it goes southwards the night. 

68. But hear now the brief (description of) the duration of a 
night and a day of Brahma and of the several ages (of the world, yuga} 
according to their order. 


years of Kali have now elapsed. None of our new-fledged 

69. They declare that the Krita age (consists of) four thousand 
years (of the Gods); the twilight preceding it consists of as many 
hundreds and the twilight following it of the same number. 

70. In the other three ages with their twilights preceding and 
following, the thousands and hundreds are diminished by one 
(in each). 

71. These twelve thousand (years which thus have been just 
mentioned as the total of the four human) ages, are called one age of 
the Gods. 

72. But know that the sum ef one thousand ages of the Gods 
(makes) one day of Brahma, and that his night has the same length. 

73. Those (only, who) know that the holy day of Brahma, indeed 
end after (the completion of) one thousand ages (of the Gods) and that 
his night lasts as long, (are really) men acquainted with (the length of) 
days and nights.” 

It clearly follows from this that the 12000 years given as the total 
period of the four Yugas is given by Manu in divine years and not in 
ordinary human years. This is not only the natural meaning of the 
passage as can be determined by common sense, but the same meaning 
has been given in all the seven commentaries available on Manu- 
Smriti. It is in the same terms that we find the total period of these 
four Yugas given in all the Pur anas and Siddhantas. The passage 
preceding stanzas 69 and 70 in which the different periods of these 
Yugas are given defines what is meant by a divine year, and the passage 
following the same explicitly states that these 12000 years which form 
the total period of the four Yugas are calculated in divine years. We 
are, therefore, unable to see how Manu-Smriti supports Mr. Gopala 
Aiyar in his new theory that the four Yugas consists of only 12000 
human years. 

Let us now see how far the Mahabharata supports our new 
theorist. With regard to the age of the Yugas two references are given 
in the Mahabharata. The first reference to Yugas is found in the 
188th Chapter of Vana Parva. Mr. Gopala Aiyar evidently relies upon 
stanzas 22-27 of this chapter, but there is nothing to shotv that the 
period of 12000 years which constitute the four Yugas are calculated in 
ordinary human years. The commentator Nilakantha exp lains the 
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theorists have assigned any substantial reason for altering 
,this traditional view, apart from their fanciful imaginings. 

.1 'i'i }/.**• • : ? , , 

expression Dvada^a-Sahasri—to mean 12000 years 

!{by. Deve-mana , according to divine calculation. Further, the very next 
Stanza declares that the 12000 years which constitute the four Yugas 
from one Deva Yuga, and that 1000 such Yugas constitute a day of 
JBrahma. It is therefore clear from this the that years in the Yugas are 
calculated are described, as in the Manu-Smriti, in Deva-Mana and not 
In Manushya-Mcina. 

im The second reference to the Yugas in the Mahabharata is found 
in the 231st Chapter of 6 anti Parva. It contains a fuller account of 
the various Yugas and leaves no doubt on the point in question; but 
pur theorist conveniently omits giving any reference to the same as it 
j Clearly contradicts his view. We shall therefore quote below the 
passage in question and leave our readers to judge the point for 
themselves: 

1 ‘ "RTOT frw faSTR 

T55T RR l 

N. 

' , RTR: 

" ' T*RRT i?RR?R R RR II H 11 

r*rt Rfafir: sr^ftcTT i 

*rtr:fr> fw cRRcsrd ^frtrtr ii?^ii 

^r^r: i rrJt *Rfcr sfsrw r?r^r it n 

STftTTR RRRtfR% i 

TTfr: ftrr rrrt %rtr 3RRT Rf: ii \\ n 

fRR TRR^ft RTR: RfRRR *cR>: 5R: I 

RR %rrt f^R: SRRTR srtT II %% II 
TRR^ft RR RfRRTR *cRt: JR: I 
Lsifj ^cr^wf TTfr: *rt ^fsTRiwr ii ^ u : 
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IV. The Laukikabda dates from the year 24 of Kali Of. 
3078 b.c. It is otherwise known as Saptarshi Era and ls 
traditionally used in Kasmir. It is reckoned by cycles of 
100 years. The figures representing the centuries are 
generally omitted in Laukika chronology and have to, be 

R ^ TRR^rT JR RRRRR I 

RR>: *RRTR RR?R RT|T R3RT || ^ || , 

rjrr 5R?irfR *Rfs-RR fRR>R Jr n \% u 

^ V. , . 

RTRTR?f: R^ifR RRTRf RR fR R*R I 

cTR RR^Rt R?ert SFSRRRR RRTfRR: II || 

SR^R RR?«R R^RRIR RR f*RR | 

^ 'O O >0 

irrt^r Riwifar ^RrfRR u ^ n 

B « * * 

RR: RT fRRR RRTRf 5TTT RRRR I 

0 >0 N. 

§TR^ ^Rlf 3?R ^ RR II || 

rrt jfre^rcrr^ff rrrrt rrr> fRj: i 
R^TRfrRR rr rt^t feRR rrr ii || 

TTf^r Jtrtrr) 1 rr rrtrT }rr i 

R^R ERR RTfR^R JRRT RTSR fRRETR || 3<J II 
RpTRRRRR R^RR R^PRT fR|: | 

TTf% RRRj[RT Rt 5RT: II \\ || 

It is clear from this long passage of the Mahabharata that tjie 
years of the various Yugas are calculatad in Deva-Mina. and that the 
four Yugas, Krita, Tret I, Dvapara and Kali, comprise a total 
period of 12000 divine years, or in other words the Kali Yuga com-, 
prises 432,000 human years. 





22 


THE AGE OF SANKARA 


Blade out of the context. It is the era largely used in all the 
Raja-Taranginis. Some Orientalists hold that the Laukika 
Era dates from 26 Kali. 

_ V. The Yudhishthira Saka, according to all classes of 
Hindus, commenced 37 years before the beginning of the 

Z al lJ U , Sa . iD 3139 B * c ’ and dates from the coronation of 
Yudhishthira, the eldest of the five Pandiva brothers at the 
close of the Mahabharata War. 

The Jains, Buddhists and other non-Hindus of India 
also use in their calculations a Yudhishthira S’aka which 

they place 468 years after the commencement of Kali or in 
2634 B.c. 

, VI. The S'aka Kala or the Saka Era. properly so-called 
dates from the defeat of the Sakas by Sri Harasha 
Vikramaditya of Ujjain, and it commenced 2526 years after 
the time of Yudhishthira, H and must be fixed at 576 b.c 
reckoning from the death of Yudhishthira which took place 

14 Mr. V. Gopala Aiyar—a type of a modern Oriental Scholar— 
^,® v l en to us a vef y original date for the Kali Yuga and the 
Mahabharata War. One of his very weighty arguments—which may 
be taken as typical of the rest-is based on a ridiculous contention and 
interpretation of a stanza in Kalhana’s Raja-Tarangini which gives the 
interval between the time of Yudhishthira and that of" Saka-Kala .” 

I he stanza runs as follows; (I. 56)— 

" ampf 'pff Hlcft | 

This stanza has until recently been interpreted by all classes of 
Hindu and European Orientalists to mean: “ When Yudhishthira 
ruled the earth. Munis (the Great Bear) stood in the Nakshatra (asterism) 
Magha. The interval between his reign and the ‘ Saka-Kala ’ is 2526 
; years. According to this authority Saka-Kala must be fixed 2526 
years after the time of Yudhisthira and must be placed at 576 b c 
reckoning from the death of Yudhishthira which took place at about 
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immediately after the departure of Sri Krishna from the 
world (i.e.) at about 3102 b.c. Sr! Harsha Vikramaditya of 

the beginning of Kali Yuga (3102 b.c.) or at 611 b.c., reckoning from 
his coronation which took place about 3139 b.c. Mr. Gopala Aiyar, 
however, quotes this stanza in support of his contention that the Kali - 
Yuga commenced in the year 1177 b.c. —16 years after the Mahabharata 
War—and not in the years 3102 b.c. —36 years after the said War—as 
has been hitherto uniformly held by all scholars. He, therefore, first 
shows his scholarship of Sanskrit Grammar and Prosody by holding 
that the last quarter of the above-quoted stanza does not contain the 
requisite number of Matras or syllabic instants, that it contains only 
fourteen instead of fifteen, that the expression 1 *—‘ Saka- 

Kalah ’—must be a mistake— “ a glaring slip ”—committed by 
Kalhana, and that the said quarter must be corrected into 

‘ Sakya-Kalas tasya rajyasya.’ We 
simply cannot understand how Mr. Gopala Aiyar lost his head over 
such a plain verse. Kalhana was a better poet than Mr- Gopala Aiyar 
and he knew that the stanza was perfectly correct. Our critic evidently 
forgot that the last (short syllable) of a verse is equal to a 
(long syllable) and as such is equal to two matras or syllabie instants. 
The quarter in question does, therefore, contain 15 matras and is 
perfectly correct; whereas Mr. Gopala Aiyar’s correction makes it no 
stanza at all—neither Arya nor anything else! Further this stanza is 
found both in Aryabhatta’s Brihatsamhita and Vjiddha Garga’s work 
on astronomy in the very same form as we find it quoted in Kalhaga’s 
;Raja-Tarangini; and all these great writers must have also committed 
the same glaring mistake! 

Then comes Mr. Gopal Aiyar’s ingenuity of interpretation! It 
concerns the expression “Shad-dvika- 

pancha-dvi-yutah ’’-which means 2526. But according to our theorist 
it means 25 x 26. Why ? Under what rule of Grammar is the 
compound to be so interpreted ? We must point out that under no 
rule of Sanskrit Grammar can the expression “ Shad-dvika-pancha-dvi- 
yutah ” be possibly interpreted as meaning twenty-five times twenty-six 
or six hundred and fifty. Tt may mean 6 + 2 + 5 + 2or perhaps 
6 x 2 x 5 x 2 but certainly not 26 x 25. But Grammar must give place to 
^originality! So this learned scholar thinks the expression means 



24 


THE AGE OF SANKARA 


UjjayinT is mentioned by a host of writers. Kalhana 
mentions him in his Raja-Tararigi a T as a contemporary of 

25 x 26 or 650. But if he be simply content with this original 

S r f;° n without meddlin8 with the sta nza, he will have to place 
Yudhishthira 650 years before the Saka Kala. He perfectly knew the 
absurdity of interpreting Saka Kala to mean Saka of 57 b. c., or the 
saica of 78 a.d. He evidently ignored Sri Harsha Vikramaditya of 
Ujjaym,, the Sakari mentioned in the Raja-Tarahgini itself and nothing 
coiild have been more natural and easy than to have ascribed this. 

Saka Kala to the defeat of the Sakas by that great Emperor; but 
that would not suit his purpose. He was, therefore, obliged to strain 
thestanza and amend the expression ‘ Saka-Kala,’ into- 

RII^=hr^.- £ Sakya-Kalah,’ as the former stood as a stumbling block: 
on the way of his arriving at the desired conclusion. By ‘ Sakya- 
Kalah -his precious amendment for ‘ Saka-Kalah * he means the date 

VndhL^ a ,° i!c yamUni ° r Gautama Bu ddha. In other words 

m 548 « 3 / yCarS bef ° re thC Buddha ’ and as the ialter di ed 

548 b.c., according to Western Orientalists (which date is of course 

unquest,onable!) Yudhishthira lived about 650+543 or 1193 B C 

and the Kali Yuga, therefore, commenced in 1177 b.c. !! ' 

Such is modern scholarship. The writer has pre-conceived the 
7 ® a " d aIterS j and misinterprets poor Kalhana just as he chooses! 
(l r d n a ‘ th *s Hdiculous bungling passes now-a-days for originality and 
mra t 8 ; ^ r ' G °P ala Aiyar fortunately, admits that Kalhana himself 

leant by this expression 2526, that he took Kaliyuga as having 
commenced m the year 3102 b.c; and yet the Raja-Tarahgini must 

°“ r cr, * ic m hls ver y original discovery of the date of 
Yudhishthira, of the Mahibharata War and of the Kali Yuga But 
common sense and grammar would tell us that what we have stated is 
ttie correct interpretation of the stanza quoted from Kalhana’s Raja- 
arangini. In the first half of the stanza we are furnished with an 
astronomical reference that the Munis (Great Bear) occupied the 
constellation of Magha (Regulus) when Yudhishthira was king. This 

position of the Seven Rishis or Ursa Major at the time of Yudhishthira 
has been recorded in almost all the Puranas. The great astronomer 
Varahamihira, has also recorded it in Chapter XIII of his Brihatsamhita. 
He says that the Rishis take a period of 100 years to go over each of 
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Hiranya, Matrigupta and Pravarasena II. He is described 
as having established his supremacy over the whole of 
Northern India. He is said to have completely defeated the 
Sakas 14 in a great battle, the Saka Kala being founded in 

the 27 Asterisms. It might be possible to calculate the time of. 
Yudhishthira from the position of the Rishis with reference 
to this constellation alone; but to safeguard against confusion with 
any later or earlier conjunction of the Great Bear and Magha, the 
second half of the stanza mentions another method of calculation that 
Yudhishthira lived 2526 years before Saka Kala, about which in 
Kalhana’s time there was evidently not the same ambiguity of 
interpretation as at present. Whatever might be his view with regard 
to the period when Yudhishthira lived, Kalhana is positive that 
Gonanda I, the founder and the first king of Kasmir was d 
contemporary of Yudhishthira; for he himself states in his Raja- 
Tarangini (I. 59-63) that he (Gonanda I) was killed by Baladeva,-. 
brother of Sri Krishna, and hls son Damodara I was killed by Sri 
Krishna himself and that his grandson, Gonanda II, was quite a young 
child at the time of the Mahabharata War. Now if we calculate 2526 
years from Gonanda I, we approximately arrive at the time of Hiranya 
Matrigupta and Pravarasena II, in whose time it is, that Sri Harsha 
Vikramaditya, according to Kalhana himself, defeated the Sakas, and 
established the Saka Kala. So the expression 6 Shad-dvika-pancha- 
dvi-yutah’ can in no circumstances be interpreted to mean 26x25 or* 
650, whether we take Gonanda I as having commenced his reign 37 
years before Kali or 653 years after Kali. 

lb No adequate reasons have been given why the Sakas referred to * 
in the above passage as having been defeated by Sri Harsha - 
Vikramaditya of Ujjain should be identified either with the Indo- 
Bactrians or with the Indo-Scythians. It is on the strength of this - 
identification that Sri Harsha Vikramaditya is placed by some 
Orientalists in the 1st Century b.c., and by others in the 6th Century 
a.d. It is suprising to learn why these Sakas should be identified with 
any foreign tribes that came to India after the time of Alexander the 
Great. The name Sakas is of frequent occurrence in ancient Sanskrit - 
Literature. Manu says (Ch. X. 144-145) that the Sakas, Yavanas,. 
Kambhojas, Paradas and Pahlavas were originally Kshatriyas, but- 
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commemoration of the decisive victory. It was then that 
the title ‘ Vikramaditya ’ was applied to him—possibly at a 
great assembly of kings and poets—which afterwards 
superseded his real name of Sri Harsha. He is said to have 
installed his protege, the poet Matrigupta-who is identified 
with Kalidasa, the author of Malavikagnimitra, Virkamorvasi 
and Sakuntala—on the throne of Kasmir after the death of 
Hirariya. He is referred to as Sakari Vikramaditya and Sri 
Harsha Vikramaditya by Ramila and Mentha respectively— 
two poets whom Raja-sekhara places immediately after 
Bhasa, a predecessor of Kalidasa—whose works Maniprabha j 

became outcasts by neglectiog their Vedic duties, etc. The Mahabharata j 

(Adi parva, Ch. 85) speaks of these tribes as descendants of Kshatriyas | 

and having taken part in the Great War between the Pandavas and 
.Kauravas. The Ramayana of Valmiki (Balakanda, Sarga 56) 
mentions them among the tribes who fought during the war of 
Vifcvamitra with Vasishtha. The Gautama Dharma Sutra (Ch. IV. 21) 
speaks of the Sakas, Yavanas, etc., as a Pratiloma caste of the Aryas. 

It is stated in the Padma Purana (Svarga-khanda, Ch. 15) that the 

Sakas etc were driven out by King Sagara, a descendant of Ikshvaku. 

to the countries beyond the borders of India, after getting their heads 

etc., shaved under the advice of Vasistha, although they were ; 

Kshatriyas. Vishnu Purana (Amsa II. Ch. 3) describes the Yavanas as 

living in the west, the Sakas in the north-west, the Kiratas in the east, 

and the four Indian castes in the middle of India during the time of the 

Great War. The Matsya Purana also refers to Sakas, Yavanas, etc., 

as degraded Aryan tribes living on the frontiers or Bharata Varsha. 

Panini refers in his Ashtadhyayi (II. 2-84) to Sakas and Yavanas and 
requires to be placed before A|m • and Paijini even according 
to Western Orientalists lived long before the time of Alexander the 
Great. The Sakas, therefore could under no circumstances be identified 
with any foreign tribes that invaded India after Alexander’s time. 

Although the same thing has to be said with regard to the Yavanas, it 
lias to be admitted that the term denoted a foreign tribe in the later 
•Sanskrit Literature; but the same thing could not be said of the Sakas 
who were always understood to be a sub-division of the Aryas. 
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and Hayagrtvavadha throw so much light on the age of 
Sankara as well, that they, will be referred to later on. 
There is no doubt, therefore, of the Saka Kala being 
founded by Sri Harsha Vikramaditya, and it cannot be 
assi gned any date later than 576 b.c. 

VII. The Era of Sri Harsha dates from 457 b.c., just 
400 years before the Samvat or Vikrama Era founded by 
another Vikramaditya; and may be taken roughly to 
indicate the terminus ad quern of the suzerainty of 
$ri Harsha Vikramaditya. Alberuni, 16 the celebrated 
Mahomedan historian also speaks of the existence of a 

18 Vide Alberuni’s ‘India’ by Dr. Edward C. Sachau, Vol. II. 
Ch. XLIX: At page 7, Alberuni says “ Now the year 400 of the 
Yazdagird—the gaugeyear—corresponds to the following years of the 
Indian Eras:— 

1. To the year 1488 of the Era of Sriharsha, 

2 To the year 1088 of the Samvat or the Vikrama Era, 

3. To the year 953 of the Era of Salivahana. 

Again at page 5, we have “ The year 4132 before the gauge-year is the 
epoch of Kali Kala.” Further on Alberuni says “ The Navroz or the 
New year’s day of the Persian year 400 (the gauge-year) fell on the 
9th March 1031 A.D.” Thus the Era of Sriharsha, according to 
Alberuni, falls about 457 B C., 400 years before the Samvat or the 
Vikrama Era, and that the Kali Yuga dates from 3102 B. C. This 
Era of Sriharsha has been largely current in Nepal and other 
places. A good deal of confusion has been introduced into 
the Chronology of the dynasties of kings that ruled at Nepal 
by Dr. Fleet and other Orientalists by mistaking the Harsha 
Era given in some of the copper plates as referring to an Era 
supposed to have originated with Harshavardhana Siladitya 
of Kanouj who lived about 606-7 A.D. Thus in a Charter 
of Parama Bhattaraka Maharajadbiraja Sivadevavarma, who is the 
27th king of the 5th or the Suryavamsi dynasty of Nepal kings, the 
date is given as Harsha Samvat 119, and our Orientalists at once 
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Harsha Era in Nepal and other Northern countries, '400 
years anterior to the Samvat or Vikrama Era. 

VIII. The Vikrama Era ascribed to a Vikramaditya. of 
Malava dates from 57 B.C. It is otherwise known as Samvat 
Era or Malava Era. 17 

IX. Salivahana Era 13 ascribed to king Salivahana of 
Prasthana dates from 78 A.D. 


assume the Harsha Samvat to be an Era founded by Harshavardhana, 
and take it as equivalent to 119+A.D. 606-7=725-726 A.D. and ,sqy 
that the Nepala Vamsavali which places him about 338 B.C., calculated 
according to the dates given in Kali Yuga, must be a mistake. 
Whereas, if we take the Harsha Era as referring to this Harsha Era 
spoken to by Alberuni, Sivadevavarma will have to be placed 457 
B.C.—119=338 B.C., which exactly tallies with the Nepal Vamsavali 
as given in the Indian Antiquary, Vol. XIII. pp. 411-423, by Pa.ydit 
Bhagavan Indraji, Ph. D. Thus for instance, the Nepalese Chronology 
distinctly says that the first king of the SuryavamM dynasty came to 
the throne in the year 1389 of the Kali Yuga or 1712 B.C. But then 
these Orientalists calculating from their imaginary date assigned to 
Si\adeva Varma, place Vrishadeva Varma, the contemporary of 
Sri Sankaracharya in the 6th Century A.D., whereas according to 
the Nepalese Chronology, and also according to our calculation taking 
Sivadeva Varma as reigning in 338 B.C., Vrishadeva Varma, who was 
the 18th king of the Suryavamsi dynasty, will have to be placed about 
500 B.C. Farther, as a matter of fact, the 23rd king, Vasantadeva is. 
expressly said to have been crowned in Kali 2800 or 301 B.C., an d 
Vrishadeva Varma could, therefore, under no circumstances be placed 
later than Vasantadeva. 

11 It is a Luni-Solar year and is in common use in Hindustan. 
Its epoch begins when 3044 years of the Kali Yuga had expired. 

18 The beginning of this Era, commonly known as Sakabdain 
Southern India dates from the birth of Salivahana who is said to have 
reigned many years over the kingdom of Narasinga and to have been 
a liberal encourager of the arts and sciences. The years are. called 
Saka and are common solar years. • :, 


./X. The Kollam Era 19 is said to commence from the 
foundation of Kollam (Quilon) and dates from 825 A.D. 

These are the chief Sakabdas or Indian Eras 89 that are 
or have been current at different terms in different parts of 
India. In the following pages we shall have occasion to 
make use of many of these eras, as different works calculate 
according to different Eras; and in trying to ascertain the 

19 It is also known as the Era of Parasurama and is used in that 
part of the Peninsula of India called Malayala (Malabar) .by the 
natives, extending from Mangalore through the provinces of Malabar, 
Cochin and Travancore to Cape Comorin. According to approved 
tradition, it derives its name from the foundation of Kerala by 
Parasurama in 3176 B.C., and is reckoned by cycles of 1000 ^ears, 
and tlid present or the sixth cycle began in the year 1825 A.D». jt is a 
solar year commencing on or about the 14th August of each year. But 
the people of Malabar take it as commencing from 825 A.D., and the 
present year 1911 A.D. is written as 1087 of the Kollam Era. 

20 There are many other Eras which are or have been current in 
different parts of India. Some of them merely mark the be ginning of 
the reigns of kings or dynasties of kings. To facilitate reference, we 
give below, a few of these eras. The present year Virodhakrit which 
is the 45th year of the cycle of 60 years beginning from Prabhava 
according to Southern School of Astronomers, commences on 
Thursday the 13th day of April 1911 and corresponds to the years of 
the following Eras : — 

(1) The year 1,955,885,013 of the present Srishtyabda, 

(2) The year 5211 of Barhadrathabda (of Magadha), 

(3) The year 5117 of Sri Krishna Jananabda, 

(4) The year 5091 of Barhaspatyamana Shashtyabda, 

founded by Gonand I (of Kafcmir), 

(5) The year 5050!of Yudhishthirabda of the Hindus. 

(6) The year 5026 of Sauramana Shastyabda, 

founded by Yalambara (of Nepal) 

(7) The year 5014 of Sri Krishna Niryanabda, i 

(8) The year 5013 of Kalyabda, or Parikshitabda, 

(9) The year 4989 of Laukikabda founded by Gonanda II 

(of Kakmir), 

(10) The year 4545 of Yudhishthirabda of the Jains, etc.. 
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date of any writer from references in older Hindu books, we 
have to be careful about the chronology explicitly or 
implicitly followed by the writers of the books i n question. 

(11) The year 4036 of Pradyotabda (of Magadha), 

(12) The year 3871 of Saifcunagabda (of Magadha), 

(13) The year 3830 of Tritiya Gonandabda (of Kasmir), 

(14) The year 3778 of Pabuprekshadevabda (of Nepal), 

(15) The year 3623 of Bhumavarmabda (of Nepal), 

(16) The year 3511 of Nandabda (of Magadha), 

(17) The year 3327 of Mauryabda (of Magadha), 

(18) The year 3011 of Sungabda (of Magadha), 

(19) The year 2828 of Pratapadityabda (of Kaismir), 

(20) The year 2712 of Kanvabda (of Magadha), 

(21) The year 2667 of Andhrabda (of Magadha), 

(22) The year 2636 of Meghavahanabda (of Kabmir), 

(23) The year 2487 of Saka Kala or the Defeat of the Sakas,. 

(24) The year 2368 of Sriharshabda (of Ujjain), 

(25) The year 2236 of GuptSbda (of Magadha), 

(26) The year 2212 of Vasantadevabda (of Nepal), 

(27) The year 2012 of Amfcuvarmabda (of Nepal), 

(28) The year 1968 of Vikramabda (of Malava), 

(29) The year 1834 of Salivahanabda (of Prasthana), 

(30) The year 1612 of Viradevabda (of Nepal), 

(31) The year 1310 of Karkotabda (of Kaafcmir), 

(32) The year 1305 of Harshavardhanabda (of Kanouj), 

(33) The year 1224 of Prataparudrabda (of Orangal), 

(34) The year 1189 of Gwjakamadevabda (of Nepal), 

(35) The year 1161 of Sadasivadevabda (of Nepal), 

(36) The year 1086 of Kollabda (of Malabar), 

(37) The year 1056 of Utpalabda (of Kafcmir), 

(38) The year 1031 of the Nepalabda 

founded by Jayadevamalla (of Nepal), 

(39) The year 1021 of Narayanadevabda (of Nepal), 

(40) The year 972 of Yasaskaradevabda (of Kasmir), 

(41) The year 908 of Prathama Lodhrabda (of Kasmir), 

(42) The year 897 of Bhojadevabda (of Dhara), 

(43) The year 810 of Dvitlya Lodhrabda (of Kabmir) 

(44) The year 611 of Ramadevabda (of Devagiri), 

(45) The year 587 of Harisihmadevabda (of Nepal), 

(46) The year 383 of Kri$hnarayabda (of Vijayanagara), 

(47) The year 143 of Prithvi Narayanabda (of Nepal), 


CHAPTER III 

MAIN INCIDENTS OF SANKARA’S LIFE. 

There have been many Sahkaracharyas all over the' 
Advaitic Maths in India and many of them have been famous 
writers of works on the Advaita Philosophy and Religion. In 
the Kamakoti-Pitha alone, one of the five Maths established’ 
by Adi Sankaracharya and originally located at Kanchi 
(Conjeeveram), but subsequently removed to Kumbhakonam, 
there have been up to this time 68 Acharyas, who all bore 
the title of Sri Sankaracharya, and among whom there have 
have been no less than eight Acharyas who also actually 
bore the name of Sankara. Of these latter again, the 38th 
Acharya was, in addition considered, like the First 
Sankaracharya, an incarnation of Siva, possessed of a 
genius and personality in no way inferior to those of his 
illustrious predecessors, so much so that he has been by 
later writers identified with the First Sankaracharya himself, 
the greatest of the Expounders of the Advaita Philosophy 
and Religion. This identity in name, in title, in function, 
in status and in views has given room to no small confusion 
between the Adi Sankaracharya and his successors. There 
are innumerable works, large and small, which go under 
the name of Sankaracharya, and it is really impossible- 
at this distant period of time to determine with certainty 
which of them were the handworks of Adi Sankaracharya, 
and which were written by his successors. But it is really 
fortunate that all scholars should uniformly agree in 
ascribing the Bhashyas on the Prasthana-Traya to the 
First Sankaracharya or to Sankara as we shall call him 
hereafter. It is also a matter of great satisfaction to us to 
find that we have sufficient materials for deter minin g the 
main incidents of his remarkable life. 
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On the life of Sankara, we have no less than ten Sankara- 
Vijayas or Biographies of Sahkaracharya, purporting to 
.have been written by the followers of his school of 
Philosophy ; and these may be mentioned in the following 
- order according to their probable date of composition:— 

(1) The Sahkara-Vijaya of Sri Chitsukhacharya one of 
ithe direct disciples and co-students of Sankara, known 

tmder the name of Brihat Sankara-Vijaya; 

(2) The Sankara-Vijaya of Anandagiri, the well-known 
• cpmmentator of the Bhashyas and Vartikas of Sankara and 

Suresvara, known under the name of Prachina Sankara- 
Vijaya; 

(3) The Sankara-Vijaya of Vidyasankara or Sankara- 
nanda, the author of Atma Purana and of the Dipikas on 

:the Upanishads, Bhagavadgita and Brahmasutra, known 
.under the name of Vyasachaliya; 

(4) The Sahkara-Vijaya of Govindanatha, one of the 
Pandits of Kerala, known under the name of Acharya 
Charita or Keraliya Sankara-Vijaya ; 

(5) The Sankara Vijaya of Chudamani Dikshita, the 
.author of many Sanskrit poems and dramas, known under 
the name of Sankarabhyudaya; 

(6) The Sankara-Vijaya of Anantanandagiri known 
under the name of Guru Vijaya or Acharya-Vijaya ; 

(7) The Sankara-Vijaya of Vallisahayakavi, one of 
the adherents of the Sringagiri Matha, known under the 
name of Acharya Digvijaya; 

; (8) The Sankara-Vijaya of Sadananda, also an 
adherent of the Sringagiri Matha, known under the name of 
$anjcara Digvijaya Sara; 

(9) The Sahkara-Vijaya of Chidvilasa, also an adherent 
of the Sringagiri Matha, known under the name of Sankara 
Vijaya Vilasa; 


(10) The Sahkara-Vijaya of Madhava, also an adherent 
of the Sringagiri Matha, known under the name of 
Samkshepa Sankara Vijaya. 

Besides these various Sankara Vijayas, we have a 
number of Punyasloka-Mahjaris and * Guru-Par amparas 
preserved by the various Advaitic Maths in which we have 
a brief account of the chief incidents of Sankara’s life 
recorded by his own immediate disciples. We have also a 
brief reference to Sankara’s wonderful life recorded in an 
indirect manner in Gaudapadollasa, Harimisriya, Patahjali-i 
vijaya, Brihad Rajatarahgini, Hayagrivavadha, Ma^iprabha 
Gururatnamalika, Sushuma, Vimarga and other works. Of 
these works, the last three are of invaluable interest to the 
historian of Sankara and the Tamrapatrinugasana issued 
by King Sudhanvan of Dvaraka, one of the royal disciples 
of Sankara and published in Vimarga by His Holiness, the 
present Sahkaracharya of the Dvaraka Matha contains 
a brief and authentic account of the life of Sankara. There 
are also hostile references to the life of Sankara in 
the works of the Jainas, Maddhvas and Vaishnavas, such as 
Jina-Vijaya, Maddhva-Vijaya, Mani-Manjari, etc. Though 
in some of the later Sankara-Vijayas and in the works of 
those hostile religionists abovementioned, the lives of many 
of the Sa^karacharyas—especially the life of Adi Sannkara 
of Kalati and that of Abhinava Sankara of Chidambaram 
—are blended together by ascribing the incidents of the life 
of these to one and the same person, it is still quite possible 
to separate and distinguish the main incidents of the life of 
Adi Sankara, the admitted author of the Bhashyas on the 
Prasthana-Traya from those of his successors and our 

* “ Guruparampara Namamala of Govardhana Mutt ” is in 
our possession—Ed. 

3 
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attempt in the present chapter is simply to sketch in brief 
the main incidents of the life of this Sankara. 

We are told by Sankara himself in his preface to his 
masterly commentary on the Bhagavad-Gita, that the 
Almighty and Omniscient Lord with a view to secure the 
well-being and happiness of the animate and inanimate 
world that He brought into existence at the beginning of 
Creation, produced Marichi and other Prajapatis on the one 
hand, and Sanaka and other Kumaras on the other and 
taught them respectively the two paths of Dharma described 
in the Karmakapda (Samhitas and Brahmanas) and Jnana- 
kanda (Upanishads) of the Vedas, the Pravritti-Marga 
and Nivrittl-Marga—the Path of Action and the Path of 
Knowledge'—the one leading to temporal and ephemeral 
prosperity and the other to spiritual and eternal bliss. As 
time went on, these two paths of Dharma, which were 
being trodden for ages, came, however, gradually to be 
neglected as men became more and more engrossed in their 
temporal concerns, and thought less and less of their 
, spiritual interests; so that the real sense of the Vedas was 
lost and unrighteousness prevailed all over the land. The 
Lord said : “ Whenever, Oh Bharata ! righteousness is on 
the decline and unrighteousness assumes predominance, I 
come forth Myself to protect the good, to punish the wicked 
and to establish Dharma on a strong foundation. Tims do 
I appear from age to age.” In accordance with this. His 
gracious promise, the Unborn and Eternal Lord incarnated 
Himself as $rl Krishna in the interval of time between 
Dvapara Yuga and Kali Yuga, in the house of Vasudeva, 
In the womb of Devaki, and re-established Dharma on 
.earth. Out of pure mercy He, then, proclaimed to man¬ 
kind the knowledge of the two paths of Pravritti and Nivritti 
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in His Divine Song—the Bhagavad-Gita—in the shape of the 
eighteen wonderful discourses addressed to Arjuna. 

As the Age of Kali advanced, Virtue once more began to 
wane and Vice in all its hideous forms began to spread over 
the land, entailing untold miseries upon mankind. With a 
view to avert these miseries, men of intelligence like 
Jaimini and Buddha began to unfold the teachings of the 
Vedas to persons of their respective times, giving exclusive 
prominence to Karma on the one hand and ■Jfijfrsira on the 
other, so that in course of time in the hands of their ignorant 
followers who were men of narrow views, even their pure 
teachings were calculated to lead men to atheism, immorality 
and consummate hypocrisy. The two paths of Dharma 
taught by the Lord were again in imminent danger of having 
their past wiped out from history under the formidable 
influence of Blind Ritualism of the Brahmana Tantrikas on 
the one hand and of Dry Formalism of the Bauddha Free¬ 
thinkers on the other. 

Minds like Patanjali and Badaraya^a had already 
pointed out in their Sutras—the Yogadarsana and 
Vedantadarsana—that the salvation of the Vedic Dharmas 
lay in the recognition of inaction in action, of unity in 
diversity. Since the time of Patanjali, a new school of 
Philosophers was springing up at Badarika^rama on the 
Himalayas under the guidance of Badari and his son 
Badarayana, the author of the Brahma Sutras. §uka 
YogTndra, Gaudapadacharya and Govinda Bhagavatpada 
who came in that school had already found that the true 
ideal of the Vedas was concealed in the Absolute Philosophy 
of the Upanishads and that the reconciliation of the various 
conflicting theories of Vedic Philosophy as well as of Non- 
Vedic Philosophy, depended upon the distinction between 
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the Para and Apara Vidyas of the Upanishads. But it 
required a born genius, a master-mind, an inspired teacher, 
to enlarge upon these materials, to lay hold of the esoteric 
Vidyas spoken of in the Upanishads, to emphasize the 
distinction between Karma and Jnana, to proclaim to the 
world the truth of the Absolute Philosophy of the Vedanta 
for the purpose of saving the country from running headlong 
into political chaos, intellectual ruin and spiritual perdition. 
It was at such a time that the Divine Sankara made his 
appearance on the earth. 

In the ancient agruhara of Kalati resplendent with the 
temples of Sri Govinda and Sri Vrishadrinatha—of the Gods 
Hari and Hara—on the northern bank of the Churrii (Alavoi) 
river, in the enchanted country of Kerala, in the sacred land 
of Paragurama, there lived a pious Brahmaija pair by name 
Sivaguru and Aryamba, of the family of Vidyadhiraja, 
famous for their great learning and wealth. The husband 
and wife, though possessed of all other blessings, had no 
issue for a long time. But the grace of the God Vrishadri¬ 
natha, in the all-auspicious Nandana Samvatsara of the year 
2593 of the Kali Yuga (corresponding to 509 b.c.), on a 
Sunday (Bhanu Vasara) when the Sun was on its Northern 
Path (Uttarayana), on the 5th day (Panchami Tithi) of the 
Bright Half (Sukla Paksha) of the month of Vaisakha 
(May-June), in the asterism Punarvasu under the sign 
Sagittarius of the Zodiac (Dhanur Lagna), was born, in a 
miraculous manner, a wonderful male child from the sacred 
womb of Aryamba, the dutiful wife of Sivaguru. Being 
exceedingly delighted at the sight of this marvellous child of 
wonderful lustre and complexion like that of God Sankara, 
bearing a mark like the digit of the moon on the top of the 
head, a dimple like the eye in the centre of the forehead, 
and a mole like the trident on each of the shoulders the 


father gave him the name of Sankara. He was true to his 
name inasmuch as he was the embodiment of the blessings 
of Sankara and a source of immense joy to every one who 
saw him. The young Sankara grew up possessed of singular 
personality and precocious intelligence which led people to 
think of him as an actual incarnation of Sankara, the God 
of Wisdom Himself. 

The child exhibited such uncommon intelligence even 
at the time of his first Abda-pnrti, the father felt the 
necessity of initiating him into the mysteries of the Alphabet 
by celebrating his Aksharabhynsa as soon as he reached his 
third year. It is said of the young boy that he was an 
Eka'srutidhara and that he could repeat any work as soon as 
he went through it even once. Chitsukhacharya, one of 
his co-pupils who became his constant companion and 
trusted disciple afterwards, informs us that young Sankara 
learnt all the branches of the secular literature including 
grammar and rhetoric in less than two years and that his 
father had to invest him with the sacred thread in the very 
commencement of his fifth year by performing his 
Upanayana so that he may be duly introduced into the study 
of the Vedas and of other sacred literature. Not only on 
account of his innate genius and extra-ordinary learning, 
but also on account of his genial disposition and kind heart, 
the boy Sankara soon became the chief object of admiration 
and attraction in Kalati and its neighbourhoods. A large 
number of students, young and old, already began to gather 
around him as his pupils to learn the wisdom of the Vedas 
from his eloquent lips and the Balabodha Sangraha said to 
have been composed by him in his sixth year remains to this 
day as a standing monument of the wonderful feats of 
intellect of this young Sankara. His biographers tell us 
That on one of these days while he was studying in his 
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Gurukula, he went into a poor Brahmans house, as was 
usual with Brahmacharins, to receive his Bhiksha, and the 
poverty-stricken Brahmand—the mistress of the house—not 
being able to give him any substantial alms, brought and 
gave an Amalaka (a fruit of the Emblic Myrobalan) to 
young gankara as a humble token of her contribution 
towards the Bhiksha ; and that the latter was so much 
moved at the sight of her poverty, he prayed to the Goddess 
of Wealth by composing his famous Kanakadhara Stotra 
and had her house filled with showers of gold Amalakas. 

Young Sankara thus became proficient in the whole 
field of Aryan Literature before he reached his eighth year. 
His intellect began almost intuitively to perceive in each, 
part of the Veda as he was taught, the central doctrine of 
the Unity of the Absolute Existence on which his Advaita 
Dor sana or the Philosophy of the Absolute was to be built. 
But the poor father had not the happiness to sefe his son 
accomplish this grand object of his mission. In the: 
beginning of the eight year of Sankara, while he was still 
engaged in his studies, the aged Sivaguru passed away from 
this world. This sad event merely helped to guide his 
innate tendency and he soon formed within himself a 
resolution to renounce the world and become a Sannyasin. 
It was the great reverence the he had for the departed soul 
of his worthy father whose funeral ceremonies he had to 
perform, and the extreme affection that he had for his 
loving mother who bewailed her sad fate, that prevented 
him from taking this course for a period of one year. No 
sooner did he finish his Paitrimedhika-karma by performing, 
his father's first annual ceremony (Sraddha) than he began 
to persuade his mother who was most sorry for her loneliness 
during the remainder of her life to willingly give her consent 


to his becoming a Sannyasin. The incident of the crocodile, 
which is said to have caught him by his foot while bathing 
in the river Churfii with his aged mother, furnished him 
with a splendid opportunity in getting the needed per¬ 
mission and the mother at last allowed her son to adopt the 
vow of asceticism, as a case of Apat-Sannyasana and 
declared him a Sannyasin. No sooner was he so declared 
than the crocodile left him and he emerged from the water as. 
a declared Sannyasin. Thus after assuring his mother tha t 
he would always be ready to attend to her spiritual wants 
Sankara entered the holy order of Sannyasins by renouncing 
the world while still quite a lad of nine years, thereby 
transferring the sphere of his activity from the narrow 
limits of his simple homestead and village to the wide 
expanse of interesting humanity and the world. 

The young ascetic, after repeating his promise to bis 
mother, left Kalati, all alone, in search of a Guru with a 
view to get himself formally initiated into Krama-Sannyasa. 
It is said that just before Sankara left Kalati, God Achyuta 
appeared to him in a dream, blessed him in his journey and 
directed him to go to Govinda Bafiavadpada to get himself 
formally initiated into Sannyasa ; and it was at this time 
that Sankara composed his famous Achyutashtaka. On his 
way he passed through Gokarna, an ancient city on the 
West Coast, where he was joined by Vishnusarman 21 one of 


21 He is the famous Chitsukhcharya who came to the Pitha of the 
Dvaraka Matha, as the successor of Sri Brahmasvarupacharya, in the 
year 2691 of the Yudhishthira Saka corresponding to 2654 of the Kali 
Yuga (448 B.C.) and attained his Brahmibhlva on Pausha Sukla 
Tritiya of the year 2715 of the Yudhishthira Saka, corresponding to 
the year 2678 of the Kali Yuga (424 B.C.) at the advanced age of 80 
years. He himself states in his Sankara-Vijaya in the first or 
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his co-students at Kalati while he was studying in his 
Gurukula, who thereafter became one of his immediate and 
trusted disciples under the name of Chitsukha. He 
wandered with him long in Northern India until he came in 
contact with Govinda Yogin at Amarakanta on the bank of 
the Narmada, where he was waiting with his son Bhartrihari 
and with some of his select disciples to receive the young 


Upodghata Prakarana, that he was a native of Gokarna in Kerala, j 

that he became acquainted with Sankara even while he was a boy of 
five years reading in his Gurukula, that he had very high admiration 
for his superior talents and extraordinary knowledge of all the j 

Vaidika and Laukika lores even before he took the permission of his j 

mother to become a Sannyasin, that he followed Sankara when he ' 

went in search of a Guru to get himself formally initiated into i. 

Sannyasa, that he never departed from Sankara from the time he left 
his native place until he attained his marvellous Brahmibhava at 
Kanchi in the temple of the Goddess Kamakshi. It fact, he was an 
eye-witness of the life and doings of Sankara from start to finish, and 
one of his direct disciples, being himself older than Sankara by five 
years. In his biography of Sankara, which is known to the later 
writers, on account of its bulk, under the name of Brihat Sankara 
Vijaya or Guru Sankara Vijaya, he has given a full account of the i 

lives of Sankara and Sure&vara and of the various works they had j 

written. Excepting the Bhashyas which are simply referred to, almost 
all the minor works of Sankara are collected and given in his work with 
the occasion on which they were composed. (The book has been 1 

evidently divided into three parts, (I) Purvacharya Satpatha, (II) 
Sankarachirya Satpatha and (III) Surefcvar&charya Satpatha; but we 
have been able to get a mutilated copy of the work containing only 
Sankarichirya Satpatha.) It is a pity that the work has not been as j 

yet completely collected and printed in any part of India. Sankara 
Vijaya Vilasa attributed to one Chidvilasa Yati appears to be a mere ! 

re-production and imitation of Chitsukhacharya’s large work by a 
modern writer, with certain omissions, additions and alteration to suit 
his own private ends. Chitsukha also appears to be the author of 
Chitsukhi, an important work on Vedanta. 
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ascetic Sankara, having been previovsly ordained by the 
Lord to initiate him into regular asceticism. 

From the most ancient times there have been in the 
various parts of India, recognised seats of learning for each 
school of Indian Philosophy, sanctified with the name of 
some great teachers. The ancient schools of aa Vaiseshiko, 

\sa Although it is difficult to ascertain when each of the six well- 
known Darsanas or Orthodox schools of Indian Philosophy exactly 
came into existence, we can easily assert that those Dar sanas came into 
existence in the following order, as we can trace a consistant develop¬ 
ment of thought from one to the other:— 

I. The Vaiseshika Darkana of KanSda, 

II. The Nyaya Darsana of Gautama, 

III. The Sankhya Darkana of Kapila, 

IV. The Yoga Darkana of Patan jali, 

V. The Mimamsa Darsana of Jaimini, and 

VI. The Vedanta Darsana of BadarSyaija. 

With regard to the non-orthodox systems Philosophy we are of 
opinion that they came into existence in the following order: 

I. The Lokayatika Darkana of the Charvakas, 

II The Arhata Darfcana of the Jainas, 

HI. The Tathagata Darfcana of the Bauddhas, 

IV. The Paiicharatra Darsana of the Bhagavatas. 

V. The P asupata Darsana of the Saktas 

The last three Darsanas—the Paiicharatra, the Pafcupata and the 
Kaula— aie clearly developments upon the Yoga Darfeana. the 
Mimamsa Darfcana and the Vedanta Darsana, giving prominence to 
Bhakti (Devotion), Karma (Action) and Jnana (Knowledge) respec¬ 
tively with, of course, a fusion of the Brahman theory of the 
Upanishads with a belief in a personal Highest Being, According to 
the last, Brahman carries within its own nature an element from which 
the material universe orginates, but according to the first two, it is 
only the operative cause. All these systems of philosophy were in 
existence at the time of Sankara when he wrote his famous Bhsshya 
on the Vedanta Sutras of Badar&yana wherein he has refuted the 
doctrines of all these other Darsanas and of their subdivisions. 
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Nyaya and Sankhya philosophies founded respectively by 
the great sages Kanada, Gautama and Kapila, which had 
hitherto exercised authority as independent masters in the 
field of Indian Thought, had now sunk to the low position 
of bond-slaves to the Lokayatika, Jaina and Bauddha 
Darsanas—the three great unorthodox schools of philosophy 
that prevailed in India at about the beginning of the 10th 
Century B.C. To counteract the evil effects of these 
unorthodox schools of philosophy which were dragging 
India into the most alluring chance of running on the path 
of utter denationalization and ruin, and to restore the 
Sanatana Dharma to its pristine purity as taught in the 
Srutis and Smritis with the aid of those three ancient schools 
of orthodox philosophy, three other great schools of 
Orthodox Philosophy were founded by three great eminent 
sages about the close of the 10th Century B.C., under the 
names of Yoga Dar'sana, Mimamsa Dar'sana and Vedanta 
Dar'sana. Each of these schools had its recognised seat of 
learning, where its traditional interpretations have been 
treasured up and handed down by oral teaching to genera-? 
tions of earnest and faithful students. 

Of all these schools of philosophy, the most important 
and authoritative was the Vedanta Darsana founded by 
Badarayana, 28 son of Badari, at Badarikasrama on the 


23 It is a great pity that Badarayana, the author of the Vedanta 
Sutras is generally identified with Krishna Dvaipayana or Veda Vyasa 
the compiler of the Vedas and the author of the Mahabharata. Bada¬ 
rayana in his Vedanta Sutras quotes and refutes the doctrines of 
almost all the other schools of Indian Philosophy including those of 
the Lokayatikas, Jainas and Bauddhas and he cannot, therefore, be 
identical with Krishna Dvaipayana who was a contemporary of Sri 
Krishna and the Pandavas and who lived in the interval of time 
between DvSparayuga and Kaliyuga, at about 3102 B.C. Further 
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Himalayas. He found that the existing schools of philosophy 
—both orthodox and unorthodox—were in some way or 
other opposed to the true spirit of the Gratis and Smritis as 
handed down by Veda Vyasa or Krishna Dvaipayana, the 
compiler of the Vedas and the author of the Mahabharata. 
He at once understood that the true ideal of the Srutis lay 
in the unity of the Infinite in man and the Infinite in 
nature and that this was fully declared and established 

Bsdarayana quotes from Patan jali, the renowned author of the Maht- 
bhasbya on Panini’s VySkarana and he is also accredited as having 
written the Bhashya on Patanjali’s Yuga Sutras. As Patanjali’s date is 
fixed between the 10th and the 9th Century B.C; (Vide ‘Age of 
Patan jali’ by the late Pandit N. BhashyScharya) Bsdarayana can, under 
no circumstances, be placed before the 10th Century B.C. Moreover, 
BhahavadgltS, which forms a portion of the MahabhSrata written by 
Veda Vyasa is quoted as an authority by Bsdarayana in his Vedanta 
Sutras under the name of Smriti, but this could hardly be the case if 
the author of both these works—the Bhagavadglts and the Vedsnta 
Sutras—were one and the same. Veda VySsa’s patronymic name is- 
Krishna DvaipSyana and he is said to be the son of the great sage 
ParSisara by Satyavati and his hermitage was nearPraySga (Allahabad) 
between the Ganges and the Jamna. Whereas, Badarayana, as the 
name itself clearly shows, was the son of BSdari und his hermitage was 
at BadarikSbrama on the Himalayas. It is possible that Badarayana’s 
father and preceptor was called Badari after the name of this sacred 
hermitage, which soon became a great seat of learning for the Vedanta 
school of Philosophy. 

The earliest authentic reference to Badarayana and Veda Vyasa is 
by Sankara himself, and it is clear from his works that he always made 
a distinction between Kjrisbga Dvaipayana Veda Vyasa, the author of 
the Bhagavadgita, and Badarayana or Vyasa, the author of the; 
Vedanta Sutras. In commenting on Bhagavadgita, Sankara refers to 
the author in the Preface in the following terms 

“ cf %<*e4RT: 

SFcrftr: I ” (It is this Dharma: 
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in the Aranyaka or Upanishad portion of the Vedas and 
not in the Samhita and Brahmana portions *of the 
same. Like the great Veda Vyasa, Badarayana divided 
ihe whole of the Vedas into two main parts—the 
Karmakanda and the Jnanakanda—the exoteric and the 

which was taught by the Lord, that the omniscient and adorable Veda 
Vyasa embodied in the seven hundred verses called Gitas.) But in the 
•only place where he names the author of the Vedanta Sutras, Sankara 
says as follows: “ 

WrT , ^RT SyR ?TIRFT 

STT^IT^: TSfa—" SRRftT: TOT TOTrT ”— 

C C *\ 

I ” (But from the circumstances of the Lordly power of the 
released souls not being absolute, it follows that it comes to an end 
.and then they will have to return from the world of Brahman ! To this 
objection, the reverend BadarSyaija Acharya replies in the following 
Sutra—Of them there is non-return according to scripture; non-return 
according to scripture’—(Vide Sankara’s preface to Vedanta Sutra, IV. 
4-22). It is apparent from these two passage that Sankara makes a 
clear distinction between the author of the Bhagavadgiti and that of 
the Vedanta Sutras, taking the one as the incarnation of the Omnisci¬ 
ent Lord Himself, and the other as one of his own respected Acharyas 
or teachers. 

Further, in Sutra III. 3-32 of his Vedanta Dar'sana, Badarayana 
himself refers to Krishna Dvaipayana, as an instance of persons who 
knew Brahman and yet took on new bodies for the purpose of saving 
the world. In commenting upon this Sutra, Sankara says:— 

"wrvrrfenT sr^rf^rfq- 

i cr«rrf|, ?tttt 

jrmfr f^f?FT>TRr frwrt'TRRT: sfsr- 

c\ 

•(There is indeed room for the inquiry proposed, as we know from 
Itihasa and Purana, that some persons although knowing Brahman, 
yet obtained new bodies. Tradition informs us that ApSntaratamas. 
an ancient Rishi and teacher of the Vedas, was, by the order of 


MAIN INCIDENTS OF SANKARA’S LIFB 


45 


esoteric, and arranged the latter into Ten Principal Upani- 
shads. Again he separated the Bhagavadgita from the rest 
of the Mahabharata and made it—perhaps with slight 
alterations—an independent authority 54 like the Upanishads 
for his new school of philosophy. But bare quotations 
from these Srutis and Smritis were not enough to satisfy 
the growing demands of the intelligent inquirers of his time. 
Further, there were apparent inconsistencies between the 
various texts of the Upanishads and the Bhagavadgita, 

Visbiju, born on this earth as Krishna Dvaipayana at the interval of 
time between the Dvapara Yuga and Kali Yuga.) If Krishtja 
Dvaipayana was the author of these Sutras, nothing would have been 
more natural and easier for Sankara than to refer to the author him¬ 
self as an instance. Further it is clear from this passage, that Krishna 
Dvaipayana, according to Sankara, lived before the Kallyuga and he 
could not be, therefore, identical with Badarayana, the author of the 
Vedanta Sutras and the reputed commentator of Patanjali’s Yoga 
Sutras. Moreover, the Vedanta Sutras are widely known as Badarayana 
Sutras, but no one has yet called them Krishna Dvaipayana Sutras. 
Sankarananda, one of these successors of Sankara, and one of the 
greatest of Sanskrit scholars, makes it clear in his preface to his 
commentary on the Bhagavadgita, that these two persons could never 
be identical. In that preface, he refers to the various works ascribed 
to Krishna Dvaipayana, but makes no mention of the Vedanta 
Sutras, as one of his works. No doubt some of the later Acharyas have 
made a confusion between these two names, but that is no reason why 
the authors of the Bhagavadgita and the Vedanta Sutras should be 
blindly identified and looked upon as one person. 

Si The colophon at the end of each chapter of the Bhagavadgita 
makes it clear how it has been elevated from its original position as an 
Itihasa into an independent authority like the Vedas. The actual 

words are: ‘ *r>r- 

5IT^T, 

According to this, Bhagavadgita is not only an Upanishad, but it is 
also a Brahma Vidya, a Yoga Sastra, and a Samvada. 
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-which required to be reconciled and explained away by 
means of strict reasoning. To reduce, therefore, the teachings 
of the Upanishads and of the Bhagavadgtta or the 
Mahabharata to a consistent and systematic whole, to 
-explain away apparent contradictions in those various texts, 
and to refute all objections that have been or might be 
urged against them, it was necessary for Badarayana that he 
should compose a work strictly based on reasoning. He 
accordingly composeed his famous 35 Vedanta Sutras in four 
chapters in 556 aphorisms. Each of these four chapters 26 
.(Adhyayas) comprises in its turn four sections (Padas) and 

26 These Sutras are also called and known under various names. 
They are called Uttara Mimamsa Dar'sana, as reasoned exposition of 
the Uttara or latter part of the Vedas, i.e., of the Upanishads, in 
contradistinction from Pfirva Mimamsa Dar&ana, ascribed to Jaimini 
who' expounded the Pfirva or the earlier part of the Vedas, i.e., the 
Mantras and the sacrificial portions of the Brahmanas. They are also 
called Brahma Sutras, aphorisms expounding the nature of Brahman as 
distinguished from the Dharma Sutras or aphorisms expounding the 
nature of Dharma, the subject matter of Jaimini’s work. They are also 
called by other names such as Sariraka Sutras or Sariraka Mimamsa 
or Sariraka Darfcana (as expounding the true nature of the embodied 
soul), Vyasa Sutras (Aphorisms expounding the true opinion of Veda 
Vyasa or Kyishija Dvaipayana as handed down to Badarayana Vyasa 
through a long line of teachers like Atreya, Asmarathya, Audulomi, 
Kabakritsna, Karshnajani, Badari, Jaimini, etc.); Badarayana Sutras 
(Aphorisms composed by Badarayana, son of Badari, also known as 
Vyasa, on account of his having arranged the Srutis and Smritis as 
detailed above). They also go under the name of Vedanta Mimamsa 
or Vedanta Darfcana (Reasoned exposition of the Vedanta) and 
Aupanishadi Mimamsa or Aupanisbad Dar'sana (Reasoned exposition 
of the Upanishads). 

2S These four chapters are called the Samanvayadhyaya (con¬ 
necting), Avirodhadhyaya (reconciling), Sadhanadhyaya (means) and 
PhaladhySya (fruit). The first four Sutras embody the fundamental 
doctrines of the Vedanta and the rest of the Sutras are more or less 
-explanatory of the same. 


each section a number of sub-sections (Adhikaranas). 
These three—the Upanishads, the Bhagavadgtta and the 
Vedanta Sutras—constitute, according to Badarayana, the 
complete canon of the Vedanta Dar£ana. They are called 
the three Prasthanas or Institutes of Vedantic teaching, the 
Upanishads being called the Sruti-Prasthana (Scriptural 
Institute); the Bhagavadgtta, the Smriti-Prasthana 
(Traditional Institute); and the Vedanta Sutras, the 
Nyaya-Prasthana (Logical Institute). 

It is said that these Sutras has been thoroughly revised 
and enlarged upon by Suka Yogindra, the son and direct 
disciple of Badarayaria; and Sankara in his commentary 
on the Vedanta Sutras often refers to the compiler under the 
name of Sutrakara, wherever it was necessary for him to 
distinguish 27 the original author from the actual compiler of 
the said Sutras. The compiler often quotes the authority of 

27 There cannot be any doubt that the main body of the Vedanta 
Sutras is the handwork of Badarayana, but the text of those Sutras as 
we have them at present clearly bears the mark of having been 
compiled by an equally great Vedantic scholar with his own additions 
and modifications; and tradition uniformly ascribes this task to Suka 
Yogindra, the son and disciple of Badarayana himself. In corrobo¬ 
ration of this statement it may be sufficient to quote the following 
Sutras as expressing the opinion of Badarayana as distinguished from 
that of the Sutrakara or the actual compiler of the Vedanta Sfitras: 

" ^rcfq- swa” i, 3-26. 

“ttft 5f| n i, 3-33. 

“5 in* 2-41. 

" 4l<UIW ” III, 4-1. 

“ STf^tq^Tj ^PTT3 ” III, 4-8. 

" 5TT3TTW ” III, 4-19. 
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Badarayana as opposed to Jaimini and other teachers, and 
his views appear to be decidedly Advaitic, more in accor¬ 
dance with those of Sankara, his great-great disciple than 
with those of Badarayana, his own father and direct teacher. 
He looks upon both Badarayana and Jaimini as his teachers, 
and he seems to give great weight to the opinion whenever 28 
both the said teachers are agreed. 

” IV, 3-15. 

The compiler of these Sutras or as Sankara, calls him Sutrakara^ 
often contrasts the views of Badarayana with those of Badari and 
Jaimini and agrees with one or more of these. The following 
consecutive Sutras from the 4th Pada of the 4th Adhyaya of tho 
Vedanta Sutras will suffice to show this : 

“3TOFT ifsrri II ll” 

“*tft n u n” 

“ crrcrmtscr: ii ^ n 

Sankara in all these places calls these as Acharyas. (Cf. cf’T 
: etc., : etc., «nwr: 

TT^Ff: etc.) 

28 Compare the following Sutra (IV. 1—17) “ 3Trfts?2Trfq 

(For, there is also a class of good works other 
than this according to some. There is agreement of both teachers as 
to the fate of these works.) Sankara commenting upon this Sutra 
says: “ Both teachers, Jaimini as well as Badarayana, are’agreed that 
such works, undertaken for the fulfilment of some special wish, do not 
contribute towards the orgination of true knowledge.” Similarly 
commenting on Sutra III. 4-40, Sankara writes: “ By the word ‘ also,’ 
the Sutrakara indicates the consensus of Jaimini and Badarayana on 
♦his point, in order to confirm thereby the view adopted.” Many more 
passages might be quoted, but we think what we have already cited is 
quite sufficient to show that the compiler, whoever it might be, has 
clearly revised and enlarged upon Badarayana’s original work. 
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Suka is said to have been one of :9 the greatest of the 
Yogins of his time and it is said that he attained the 
knowledge of Brahman, even while he was quite an infant. 
He is the first great teacher who proclaimed Sannyasa or 
asceticism as the best mode of life for attaining spiritual 
growth, by himself practically becoming a 80 Sannyasin of 
the order of Paramahamsa Parivrajakacharya. He is said to 
have taught the Vedanta Sutras to several of his disciples at 
Badarikagrama, among whom Gaudapada and Upavarsha 
were prominent. 


It is an established f practice of the ancient Hindus that 
whenever a work is written in the form of Sutras, there 
must, of necessity, be a small commentary called Vritti to 
enable the reader to understand those Sutras; and the 
author of the Vritti is generally either the author of the 
Sutras themselves or a pupil or pupil’s pupil of his. We 
know that su ch a Vritti had been written on the Vedanta 

29 That is the reason why he is generally ealled Suka Yogindra. In 
commenting on Sutra (IV. 2—14) “ ^ ” Sankara instances 

Suka in support of his proposition that he who knows Brahman neither 
moves nor departs. He says: “ Suka, having moved through the air 
more rapidly than the wind and having shown his yogic power was 
seen by all beings.” By the way in which he speaks of him, Sankara 
himself appears to have witnessed this wonderful Yogic feat of his 
great-great teacher, Suka Yogindra. 


30 Gaudapadacharya, one of the greatest of Suka’s disciples, 
always refers to himself in the following terms: 

c ff<5ir'4 e hM|2T IT fspsj: ” as “the disciple of the 

Revered Paramahamsa Parivrajakacharya Sri Sukamunindra”. 
(Compare the colophon at the end of his Vartika on the Nrisihmotta- 
ratapaniyopanishad which runs as follows: J 5ftqnr^f 


4 
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Sutras of Badarayana as well as on the Mimamsa Sutras of 
Jaimini by 81 Upavarsha, a brother of Varshacharya under 
whom the great grammarians, Panini and Katyayana, t e 
authors of Ashtadhyayi and Vyakaraija Vartika are said to 
have learnt their first principles of Sanskrit Grammar. 

The next great teacher in regular succession after Suka 

Munindra in the school of Vedanta Philosophy founded by 
Badarayana was the great scholar Gaudapadacharya spoken 
of above. ’ He is said to have originally belonged to the 
Dravidian country (Southern India) and to have learnt the 
Mahabhashya the great commentary on Panim s 
Ashtadhyayi by Patanjali 83 from the lips of that great sage 
himself, at Pundarikapura along with 999 other pu pils who 

si upavarsha must no doubt have been a contemporary of 
Patanjali, Jaimini and Badar&yatja, the authors of the three great 
systems of later Hindu Philosophy. He is referred to by Sankara 
several times in hisBhashya on the Vedanta Sutras under the respecful 
appellation of Bhagavad Upavarsha; and in commenting on Sutra III. 
3-53 “ TnjTSTTrJT*: % he distinctly refers to 

Upavarsha’s Vritti on the Vedanta Sutras. ThepassageinquesUon-- 

STPfr# also dearly 

shows that the Reverend Upavarsha must have also written a Vritti on 
Jaimini’s Purva MimamsS. The expression “Bhagavat applied to 
Upavarsha by Sankara as distinguished from the expression Achary a 
applied to Badarayana, Jaimini and Gaudapada, distinctly shows that 
Upavarsha cbarya must have passed away from this world long before 

the advent of Sankara into Northern India. . . . 

3 a pataniali is believed to be an incarnation of Adi Sesha. It is 
said that he was born in a miraculous manner from a great sage who 
was making penance on the bank of the Gonarda river in Kafcmir and 
he is, therefore, sometimes known as Gonardlya. Besides his Maha¬ 
bhashya which is his latest and best production, Patanjali is said to 
have written two other works on Yoga and Vaidya. King Bhoja, in 
his commentary on Patanjali’s Yoga sutras, refers to him not only as 
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bad come down to that sacred city from different parts of 
India to learn that Great Commentary on Sanskrit Grammar. 
As all these pupils were anxious to learn the Mahabhashya 
from his own sacred lips, Patanjali is said to have hit upon a 
device by which he could teach them all, at one and the same 
time, as effectively and impressively as if he taught every 
one of them separately in person. With a view to spend the 
greater portion of his time in the daily service of the Lord, 
Patanjali arranged for a course of daily lectures (Ahnikas) 
to be delivered in a spacious hall in the sacred temple of 
Nataraja Himself between certain specific hours of the day. 
A curtain was put up between the teacher and the pupils and 
the latter were strictly warned not to raise the curtain under 
any circumtances while the former was delivering his lectures 
behind the screen. It is said that as soon as he went up to 
the dais to deliver his lectures behind the curtain, he 
assumed his superhuman form as Adi Sesha and addressed 
his pupils with all his one thousand faces to give strength to 
his voice and emphasis to his lectures : but as soon as he 
finished his lecture for the day, he is said to have resumed 
his human form and appeared again before his pupils in his 
usual shape. 

It so happened that on the last day of his course of 
lectures when Patanjali was expected to finish his Maba<* 

a great philosopher, but also as a great grammarian and physician. 
He is thus said to have prescribed medicine for body, mind and spirit 
—all three. Hearing the greatness of Pundarikapura (now known as 
Chidambaram) and of the Great Lord Natela, the Chief Deity of that 
sacred place, Patanjali is said to have gone to that ancient city in 
Southern India and spent the last days of his mundane existence along 
with Vyaghrapada in serving the Lord Natesa and in teaching his 
Mahabhashya and other works to the various pupils that gathered 
■around him to learn the same. 



52 THE AGE OF SANKARA 

bhashya, while he was, as usual, addressing his 1000 pupils- 
behind the curtain with his 1000 faces as Adi Sesha, and' 
while Gaudapada, one of his pupils had gone out 
of the lecture-hall, without the teacher’s permission, to 
answer calls of nature, some of the pupils in the hall, being 
struck with wonder at the majestic voice of his peroration, 
raised the curtain, out of pure curiosity, to see if it could be 
possible for a human being to address them in that wonderful 
manner. The result was most disastrous. All the pupils 
in the hall had been instantaneously burnt to ashes by the 
poisonous flames that proceeded from his one thousand faces. 
Alas ! it was too late for the teacher to find out the mistake 
of his pupils; and the master’s labour of several years had 
all been lost in an instant by the inquisitiveness of the pupils. 

Patanjali had suddenly made up his mind not to teach 
the Mahabhashya to any one in future; but he soon became 
extremely sorry that not one out of his one thousand pupils 
had been spared to spread his Mahabhashya in the world. 
While he was thus feeling sorry on the one hand on account 
of all his labour having been lost in vain, and indignant on 
the other at the rash inquisitiveness of his pupils in having 
disobeyed his commands, poor Gaudapada, his Dravidian 
pupil, re-entered the hall, perfectly ignorant of what had 
happened ; and as he stood amazed at the ghastly sight of 
his co-pupils, a curse and a boon fell upon him from his 
master’s lips. For his fault of having left the place of 
instruction without the teacher’s permission, poor Gauda¬ 
pada was cursed by the great sage to become a Brahma¬ 
rakshasa and to forget all he had learnt from his teacher’s 
lips. But as he was the only pupil fortunately spared to 
propagate his Mahabhashya, the sage blessed him to 
remember it so long as he was a Brahmarakshasa and 
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comforted him with the hope that he would regain his 
human form as soon as he had taught the whole of the 
Mahabhashya that he had directly learnt from him to a 
competent pupil. Having said this, the great sage 
mysteriously disappeared ftom the earth, never to be seen 
again by mortal eyes. 

Gaudapada accordingly left his native place and 
wandered long in Northern India in his strange form as a 
Brahmarakshasa and at last took his abode on a big banian 
tree on the way to Ujjain to find out a competent pupil. 
On one-day it so chanced that Chandra barman, a learned 
Brahmana of PrichyadeSa who was all along anxious to 
learn the Mahabhashya, passed by that tree when he was 
found out by the Brahmarakshasa to be a competent pupil 
and the whole of the Mahabhashya was taught to him from 
day to day by Gaudapada, exactly as he had learnt it from 
Patanjali; and the eager pupil carefully reduced them all to 
writing by engrossing them, then and there, on banian leaves. 
Lo, no sooner had Gaudapada completely taught the 
Mahabhashya to Chandra S arm an, than he was freed from 
the curse by regaining his human form! But his head 
became perfectly blank so far as the Mahabhashya was 
concerned and he could not remember one word of what he 
had learnt from Patanjali at Pundarikapura along with his 
999 co-pupils. Having blessed the young Brahman from 
the East and ordaining him to propagate the Mahabhashya 
in the world, Gaudapada went forth in search of a Guru 
to secure his spiritual happiness. He wended his way into 
the extreme north of India among the Himalayas, and became 
a disciple of Suka Yogmdra, son of Badarayana at 
Badarika£rama. There he learnt the Vedanta Sutras from 
bis Guru and Paramaguru, with whom he spent the 
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remaining portion of his life-time as a Sannyasin of the 
order of Paramahamsa Parivrajakacharya, refuting with the 
Buddhists and Jains and teaching his Advaita interpretations 
of the Vedanta to his numerous disciples who resorted to 
him for instruction. As he came 'from the Dravida country, 
he was generally known in the North under the name of 
Dravidacharya. He is said to have written 88 commentaries 
on several important works relating to Hindu Philosophy, 
especially on the Vedanta wherein he was considered to be the 


33 Gaudapada or Dravidacharya as he was better known in the 
North, is said to have written a prose commentary on the Sankhya- 
Karikas of I&vara Krishna and the Yoga-Sutras of the Patanjaii, his 
former master. Although the former work has been several times 
published with various glosses and translations in various parts of 
India, nothing is yet known of the latter work. It is said that he 
wrote these two commentaries with a view to reconcile the Sankhya 
and the Yoga with the Vedanta. 

Gaudapada has also written a commentary on Anugita, and 
Uttaragita, portions from the Mahabharata, but only the latter work 
has been recently published in the Srirangam Sanskrit Series. Ever 
since his time, these two works came to be considered as supplements 
to Bhagavadgita, and are looked upon as equally authoritative with 
the latter work. 

It is also certain that Gaudapada had written a commentary on 
the ChhSndogya Upanishad—one of the most important scriptures on 
which the Advaitic doctrine of the Vedanta Philosophy is based— 
inasmuch as Sankara refers to the same in his Bhashya on the said 
Upanishad. [Vide his Avataranika (Preface) as well as his Bhashya 
(Commentary) on the 1st verse of the 8th Khanda of the third 
Prapathaka of the Chhandogyopanishad.] 

Gaudapada is also said to have written Karikas or poetical 
commentaries on Mandukyopanishad, Nrisihmatapaniyopanishad 
and Vedanta Sutras. Although we have complete copies of the first 
two Kafikas, we have not as yet come across a complete copy of his 
Karikas on the Vedanta Sutras. Sankara frequently refers to his 
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greatest authority by all his contemporaries. Even in 
Sankhya Philosophy Gaudapada was considered such a great 
authority by his contemporaries like PraSastapadacharya 
and Udyotakaracharya that his commentary on Hvara- 
krishna’s Sankhyakarika was selected and translated into 
Chinese so early as the reign of the Chang Dynasty. 

The chief among the disciples of, and one in regular 
succession of Vedantic teachers from Gaudapadacharya was 
Govinda Yogin. This Govinda Yogin or Govinda 
Bhagavatpada as £>ankara uniformly calls him in his works 
was no other person than Chandra Sarman or Chandra- 


Karikas on the Vedanta Sutras and quotes them with approval. Take 
for instance the following Karikas or explanatory verses. 

“*fWr 1 

*«TT<:SPTT#5r II 

STHT^f if 

N. 

and these are quoted by Sankara in his commentary on the Vedanta 
Sutras at the end of the fourth Sutra of the first Pada of the first 
Adhyaya, and these verses are cited by him as if from his Acharya in 
support of his view that when there has arisen in a man’s mind a 
knowledge that ‘I am Brahman’ the apparent world with all its distin¬ 
ctions ceases to have any meaning for him. Sankara, no doubt, does 
not mention the author by name. Wherever he refers to Gaudapada¬ 
charya or to his commentaries on the Upanishads and the Vedanta 
Sutra& he does so by calling him ‘Acharya’, apparently to show the 
great respect he had for him as his Paramaguru. It is only Anandagiri 
that explains the term Acharya in these passages as meaning Dravida¬ 
charya. The following two stanzas by which he concludes his 
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charya, the renowned grammarian who is said to have had 
the special fortune of preserving to the world Patanjali’s 
Mahabhashya on Pacini’s Ashtadhyayi, as amplified by 
Katyayana’s Vartika, as we possess it at present. The 
traditions current in different part of India as well as the 
written accounts that are recorded in Patanjali-Vijaya, 

commentary on Gaudapada’s Man^ukyopanishad Karikas, show the 
great amount of respect and reverence that Sankara had for his 
Paramaguru. They run as follows:— 

fqq 

q *q ^^rrf^r^if <rcqqq qq trtt# qqtsftq ii 
^sr^T^t^TRTT srfcTffr nqqq 

qsqt?q™r ^q qft qq ; qqtq*qfq qrq^ - q i 

*Tc7RT TTf^rTTTt qfqqqfqqqsTTfcl TWZT fPT>TT 

qcqrqt qrqqtaft qqqqfqqq^ qqqrq qq*q u” 

vD 

Even here Sankara does not mention his Paramacharya (Teacher’s 
teacher) by name. Rai Bahadur Lala Baij Nath, in his admirable work 
on Hinduism, refers to these Karikas on the Vedanta Sutras and 
ascribes them to Dravidacharya. Until recently nothing definite was 
known about Gaudapada’s Karikas on the Vedanta SQtras, and people 
thought that the Dravidacharya to whom this work is ascribed was 
even different from Gaudapadacharya. Fortunately these verses are 
found in the manuscript copy of the Karikas on the Vedanta Sutras 
ascribed to Dravidacharya at present kept in the library of his 
Holiness, the present Sri Sankaracharya of Dvaraka, and from this 
copy, though an incomplete one, it is clear that Gaudapada himself, 
the Guru of Govinda Bhagavatpada, and the Paramaguru of Sankara, 
was known under the name of Dravidacharya. Pandit Vindhye'svara 
Prasida Dvivedi in his preface to Vedanta Parijata Saurabha, a 
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Gaudapadollasa, and Harimisriya, inform us that he was a 
learned Brahmajja of Prachyadesa, that he was well-versed 
in the Vaidika and Laukika literatures of his day, that he 
had the special fortune of learning the Mahabhashya 
from Gaudapadacharya, one of the direct disciples of 
the great sage Patanjali, that he settled at Ujjain and 
married four wives, one from each of the four castes, and 
became the father of four sons who all became renowned 
in Indian Literature under the names of 34 Bhartrihari, 

Vaishnavite commentary on the Vedanta Sutras by Sri Nimbarka- 
charya, recently published at Benares in the Chaukamba Sanskrit 
Series, refers to the existence of the Karikas on the Vedanta Sutras by 
Gaudapadacharya tn the following terms: “ ifteqrqffq srftra 

qqfrqqq^ qteqTqTqrqfiq qTfftq^qqTsqqfa 
ettt qqqq qq^ i # q feqq ’torRT 

=qrq: ^tt: qqfrqq: srfTTqiqT sqreqiqqqr ifq 

It is further clear from this that his Karikas on the Vedanta Sutras 
went under the name of “ Gaudapadi.” No doubt the adherents of 
Ramanuja’s School of Vedanta Philosophy would have us believe that 
this Vartika on the Vedanta Sutras and the Bhashya on the Chhando- 
gyopanishad referred to by Sankara in his Bhashya on the said works 
are the productions of a Dravidian Saint or Alwar who followed the 
doctrine of the Visishtadvaitic school of Vedanta Philosophy in 
opposition to the Advaita school proclaimed by Sankara; but we shall 
show in dealing with Internal Evidence on Sankara’s Age how absurd 
and unwarranted this assumption is. 

84 Bhartrihari or Bhartriprapancha as he was generally known 
in his later Afcrama, was the eldest son of Govinda Bhagavatpada 
by his Brahman wife. He is said to have ruled the kingdom of Ujjain 
for some time, as being the eldest son of his father: but being 
disgusted with the unchastity of his beloved queen, he soon resigned 
the kingdom in favour of his valarous brother Sri Harsha Vikramaditya, 
born to his father by his Kshatriya wife. He thereupon became a 
Sannyasin and lived with his aged father as one of his constant 
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85 Vikramaditya, Bhatti and 36 Vararuchi, that he thought the 

chelas. Sri Sada'siva Brahmendra refers to Bhartrihari in his Jagad- 
guru-Ratnamala in the following terms : 

fTOc^rr tpt 11 

It is clear from this that his proper name was Hari, and Bhartri was 
merely a title like 4 His Majesty.’ So it is that Kayyata speaks of the 
commentary, called Sara on the Mahabhashya as the work of Hari 
(Vide 1 * etc., in Kayyata’s Mahabhashya-Pradipa). 

He is said to have written commentaries on the Upanishads, the 
Vedanta Sutras and the Bhagavadgita, and he was no doubt a very 
famous writer as he is quoted by several Visishtadvaitic writers as well. 
Prom Sankara’s commentary and Anandagiri’s gloss on the Briha- 
daranyakopanishad of the Kanvafcakha, it is certain that Bhartrihari 
must have written a commentary on the same Upanishad as presented 
in the Madhyandina Sakha. It is a pity that nothing is known of his 
commentaries on the Prasthanatraya. Vakyapadiya, his famous work 
on grammar in the form of Karikas is still held in high estimation 
by all scholars and has been commented upon by Helaraja and 
Punjaraja. Besides these works, Bhartrihari is also said to have 
written his famous Subhashita-Ratnavali, consisting of the three 
Satakas on Sringara, Niti and Vairagya, which are still read with 
admiration by every Sanskrit student in India. 

36 This is the account that is given in Patanjali Vijaya, Gaudapa- 
dollasa and Harimisriya ; though in the first work Bhartrihari is given 
as the son of Chandra Sarman by his Sudra wife, and Vararuchi 
is substituted in his place ; the last work makes both Bhartrihari and 
Vikramaditya, the sons of Chandra Sarman by his Kshatriya wife, and 
adds Bharavi as the son of the Sudra wife. Pandit Appa Sastri Vidyi 
vachaspati makes them all sons of Sabarasvamin the author of the 
Purva-mimamsa-Bhashya, on the authority of a stanza quoted in his 
preface to Malavikagnimitra from Vangiya Prabandhas, whose autho¬ 
rity seems to be very questionable. The stanza runs a follows:— 

tfstt froprr: 11 
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Mahabhashya 87 as we have it at present to his numerous' 
disciples who propagated the same in the world, that k® 
afterwards initiated into the mysteries of the Vedanta Philo- 

f^rrirt f 

^rSTJTT THTT: ^ 

This is merely an attempt on the part of some modern writer to* 
connect the “ Nine Gems ” of Vikrama’s Court; but it is clea y 
opposed to all the facts known about these persons. SadaMva- 
Brahmendra distinctly says that Govinda login or Jayagovinda Mu 
as he calls him is no other person than Chandra Sarman. (Vide 1 
Gururatnamalt, St. 11.) The learned scholar also seems to thin 
that the Vikramaditya referred to in the said stanza is the Vikramar 
of the Malava Era of 57 B. C; but as we have already shown, iV 
refers to Sriharsha Vikramaditya, the Emperor of Ujjain referred to in 
Raja-Tarangini and other works as the patron of Matrigupta an 
who according to Chitsukhacharya’s Sankara Vijaya was a contempo¬ 
rary of Sankara. 

18 Vararuchi referred to here is not the same person as Katyayana^ 
or Vararuchi, the author of the Vyakarana Vartikas, who was a. 
contemporary of Pacini, the author of the Asht adhyayi. According 
to KathasaritsSgara, Pacini, Vararuchi, Vyadi and Indradatta were all 
co-pupils and disciples of Varshachtrya The Vararuchi referred* 
to here is probably the author of the Prakrita-Praka'sika and' 
other works. 

37 The Mahabhashya that we have at present is not a complete - 
commentary. It has not got the Upasamhara (the concluding - 
portion) as the same was not heard by Gaudapada; and certain 
portions even in the middle of the work are left out blank with star 
marks, as some of the leaves on which the Mahabhashya is said' 
to have been recorded by ChandraSarman were partially eaten away 
by a goat (sTST), which portions still go under the name of Aja- 
bhakshitas . Compare: 

(Patanjali-Vijaya, VI. 26.P 
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sophy by that very great scholar 88 Sri Gaudapadacharya, who 
had become the disciple of Sri Suka Yogindra, son of Sri 
Badarayana, the founder of the Vedanta School of Philoso¬ 
phy, that he thereupon renounced the world and became a 
Sannyasin of the order of Paramahamsa Parivrajakacharya 
initiated by his Paramaguru under the name of 89 Govinda 
Muni and that he lived partly at Badarikasrama on the 
Himalayas, where his teacher, great teacher and great-great 
teacher lived, learning the Vedanta from their lips, and 
partly at Amarakanta on the bank of the Narmada near 
Ujjain leaching the Vedanta to his disciples in turn. 

It was to this great teacher Sri Govinda Yogin that 
Sankara was ordained to go to get himself formally initiated 
into Sannyasa which he had already practically assumed at 
Kalati when he emerged from the river Churni with his 
famous 40 Nirvana-Pafichaka. Though not such a great 

* 8 Compare the following stanzas :— 

” TfecT fesi: 5^3% | 

II 

wit: t Ttfafa: c rfT c riTT srcfoprsnr n 

iT 

(Patanjali-Vijaya, Sarga VII). 

39 A’nandagiri, in his Prachlna Sankara Vijaya explains the origin 
of the name as follows : 

“ fw fr gfwfwr i 

*nr TTTT 11 

CN O S 3 

4° Nirvana-Panchaka, also known as Atma-Panchaka, Advaita- 
Panchaka, Pancharatna, and Pancharatnamalika is a collection of five 
.stanzas in which Sankara has expounded the indentity of the soul 
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scholar and writer as his Guru (Sri Gaudapadacharya), 
Govinda Bhagavatpada was like his Paramaguru (^n juka 
Yogindra) a born Siddha and a great Yogin. Besides the 
Mahabhashya which he said to have reproduced m its^pmsent 
shape, only three other works— Yoga-Taravali, Adv 

i biswith the 

Brahman, which are generally mistaken for the soul. Itb.gi^wit . 

TrTrTTT^TfTvrTf^-- frcT: TcTTTcTT 11 

It is published in Telugu and Nagari characters and is available 
with translation in English and vernaculars. It is printed in Nagari 
character with a Sanskrit commentary called Nirvaija-Panchaka- 
Vivriti written by Sri Svami Nityananda Sarasvati. It is also 
available with two other unpublished commentaries respectively known 

as Pancharatnamalika-KalpavallT and Pancharatna-Didhiti. 

4 i Yoga-Taravali is a small treatise on Raja-Yoga consisting of 
29 stanzas beginning with : tv ^ 

“ TOT TOT^fe^ l 

grrff^npn^- u” 

It is also known as Raja-Yoga-Tar avail and Ra -? a “^ Q8a3a f^' 
It has been printed by the Mysore Government with an Index. 

( STOTTfTTT) and it is also available in Nagari character with the 
Bhasha-Tika of Bhumanandaji. In the former it is ascn e 
Govinda Bhasavatpada, but in the latter it is ascribed to Sankara 
himself We accept the former view inasmuch as Sankara, according- 
!7chLlc hit ya, is said ,o have writtea abased 
on the said work under the name of Raja-Yoga-Bhashya. 

is Advaitanubhuti also known as Avadhuta Gita sets forth the 
chief principles of the Advaita Philosophy in 48 stanzas beginning 

with: 

“ 3T^ 1 

SFTTT^f^T TT II 
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tanubhuti and 48 Brahmamrita-Varshini—are ascribed to 
bim, but even these three works are sometimes ascribed to 
Sankara himself. Ordained by Lord Namyana, the chief 
Deity at Badarika£rama, who is likewise said to have appe¬ 
ared to Govinda Bhagavatpada in one of his Yogic visions 
and ordered by Gaudapada, his own Guru, he went out in 
-search of Sankara and was waiting for bis arrival in his own 
hermitage on the bank of the Narmada. Sankara, after 
wandering for nearly a year In search of his appointed Guru, 
arrived with his co-student and disciple Vishnu Sarman on the 


It is said to have been composed by Govinda Bhagavatpada in imita" 
-tion of Sankara’s Vakya-Vritti. In fact the two benedictory stanzas 
“ etc-” and “ f^^T: etc.” 

are found added at the beginning of each of these works. It is 
published at Haridvar in Nagari character with a Bhasha-TIka by 
Pandit Hari Sarikarji Sastrin. 

43 Brahmamrita-Varshiiji is an excellent work on Vedanta Philo- 
’ sophy consisting of about 3000 Granthas bristling with quotations 
from Upanisbads and various other ancient authorities interspersed 
with original stanzas. Though the work begins with quotations from 
Upanishads such as ‘‘ sff SHTtfip*: ” etc. the book 

.actually commences with the following stanzas: 

“ IgfWsTcf STfaftm *TT3T Sprang 

sn&r: *rrc 11 

It is said by Chitsukhacharya to have been compiled by Sankara 
himself, from the teachings of his Guru, Sri Govinda Bhagavatpada. 
Though not yet printed, complete * copy of the work is available 
fin several libraries in manuscripts. 
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bank of the Narmada, and met 3ri Govinda Yogin 44 , by a 
happy coincidence, in his own hermitage, surrounded by his 
illustrious son Bhartrihari and his disciples. Both the teacher 
and the pupil had their eyes filled with tears of joy at this 
unlooked-for meeting; and they rejoiced at the respective 
commands that thus brought them together. Sankara gladly 
chose Govinda Yogin as his holy teacher, and the latter 
was most happy to accept the former as his worthy pupil. 
Though the teacher felt himself inferior to the pupil, yet 
Govinda Bhagavatpada obeyed the Lord’s command by 
making Sankara go through the formalities needed for be¬ 
coming a full ascetic (Krama-Sannyasin.) In this way, we are 
told by Chitsukhacharya, Sankara sat at the feet of his holy 
master for nearly two years and learnt from him almost all 45 

44 In his Brihat Sankara Vijaya, Chitsukha informs us that Sankara 
took the permission of his mother to become a Sannyasin on the 11th 
day of the bright-half of the month of Kartika of the year 2639 of the 
Yudhishthira Saka (corresponding to 500 B. C.), and was ordained as a 
regular Sannyasin by Govinda Bhagavatpada on the 2nd day of the 
bright-half of the month of Phalguna of the year 2640 of the Yudhish¬ 
thira Saka (corresponding to 499 B.C). So Sankara became a full 
Sannyasin in his tenth year, and under the guidance of Govinda 
Bhagavatpada and his worthy son Bhartrihari, he became master of all 
the Sastras before he completed his twelfth year. It is said that 
Sankara had very great reverence for Bhartj-ihari or Bhartriprapancba 
as he calls him and it was in emulation of him and at his' inducement 
that Sankara wrote many of his minor works and commentaries. 

45 The following oft-quoted stanza : 

sft^T SlM *Tf?T II 

clearly shows how extraordinarily intelligent and active Sankara was 
throughout his life. According to this, Sankara learnt all the Vedas by 
the eighth year of his age, and completed his study of the Sastras in the 
house and under the guidance of his teacher before he completed his 
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the important works on the Vedanta and other philosophies 
current in his days. It was at this period that Sankara compo¬ 
sed his Narmadashtaka 46 and many of his minor poems and 
Prakaranas such as Pfatas-Smarana, 47 ^adhana-Panchaka, 48 

twelfth yean There will be nothing strange in this when we remember 
how remarkable the life of some of the modern English poets had been 
even in these degenerate days. 

48 Narmadashtaka is a collection of 8 stanzas said to have been 
composed by Sankara on his first visit to Narmada in praise of the said 
river. It begins with: 

II” 

47 PrStas-Smarana is a small poem consisting of 3 stanzas briefly 
explaining the nature of one’s own soul and its relation with the 
Supreme Brahman. It begin with: 

“ 5TRT: WTtfk 

and is available in Nagari and Telugu characters. 

49 Sadhana-Panchaka or Sopana-Panchaka as it is sometimes called 
is a collection of 5 stanzas setting forth briefly the several means of 
attaining self-realization. It begins with: 

11 faw *nffacTT, cT|f%cf 

' fMtocrr moi i 

'rrfbr: 'tFcsw t, sfoftsrgwfcrat, 

c\ ^ 

In the Telugu edition, it is known as " Sadhana-Pancha-Ratna- 
MalikS.” 
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Yati-Panchaka, 49 "VakyaVritti, “Viveka-Chudatna^i, 5S Da§a- 

49 Yati-Panchaka or Kaupina-Panchaka as it is sometimes called, 
is a collection of S stanzas explaining the object and duties of a 
Sannyasin. It begins with: 

" ^ rjfeTrT: I 

fsrefftr ^ : n” 

90 Vakya-Vritti or SvatmaprakaMka as it is sometimes known, is a 
short exposition by Sankara of the leading principles of the Advaita 
Philosophy in the form of a discourse given by a preceptor to a pupil. 
It is similar to Advaitanubhuti composed by his Guru, and consists 
of 51 stanzas excluding the two benedictory verses. It properly 
begins with: 

5T*TTfcSTsPT SPRT: ||” 

O \ o c 

There is a commentary on this Prakarana called Vakya-Vritti-Prakasika, 
said to have been written by Visvesvara Pandita, a disciple of Madhava- 
prajnaguru. 

61 Viveka-Chudamani or Atman atma-Viveka-Chudamani-Pra- 
karana as it is more fully styled, is a popular treatise on Vedanta 
Philosophy consisting of 582 stanzas. It begins with: 

and the expression “ Govinda ” in this poem is said to refer to 
Sankara’s own Guru, which we may well take as a proof of the great 
esteem that Sankara had for his teacher and of his sincere desire to 
express his great obligations to his Guru in writing this treatise. 

** Dafca-Sloki or Nirvana-Dafcaka or Siddhanta-Bindu is a collec¬ 
tion of 10 stanzas explaining the nature of the Atman or Soul by the 
process of elimination. It begins with: 

cs o' 

5 



gloki, S8 Atmanatma-Viveka, Maya-Vivarana, 54 Ekadasotta* 


^r^Ttrfw: f^FT: %^s^r n” 

There is a commentary on the same by Madhusudana Sarasvati called 
Siddhanta-Tatva-Bindu upon which there is again a gloss called Nyaya 
Ratnavali by Brahmananda Svami. The Kumbakonam Edition contains 
all these commentaries. 

63 Atmanatma-Viveka is a prose-work on Advaita Philosophy 
investigating into the nature of the difference between Soul and Matter 
and is said to embody the substance of the questions and answers put 
to and given by Bhartriprapancha and Sankara respectively at their 
teacher’s hermitage on the bank of the Narmada. It begins with: 

44 3TR*TT?TRiTfe%3r; —3TT^FT: f% fafarT fUsRT? 

44 3TRIRT STf *Tcf: 

fSRTfsnr^ft % ^ : | The work is available with 

translation. 

64 MayS-Vivaraij5 is a dissertation in prose explaining the doctrine 
of Maya peculiar to the Advaita Philosophy. The object of the work 
is explained by Sankara himself in his introductory verse which runs as 
follows 

cPT ^rf%rf%crr u" 

It consists of 5 Varijakas or parts respectively known as 

(1) Adhyaropapavada-Nirupana, 

(2) Anubandhachatushtaya-Nirupana, 

' (3) Prapanchavimar&ana- Nirupana, 

(4) Duh’khadivichara-Nirflpana, and 

(5) Kartritvakarayitritvavimarsana-Nirupana. 

Chits ukh acharya calls this work ‘ Vedanta-Pancha-Prakaranl ’ and says 
that this was composed by Sankara at Kalati, just before he took the 
permission of his mother to become a Sannyasin. The work actually 
begins with: 44 f f ^ 
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ra£ata-Vakya-Grantha, 85 PanchTkarana (Pranava-Bhashya), 58 


*par ^ ; f^FTTcT, 44 ^ 5?T 

TT^TcT ” «r^: I etc. 


hi Ekadasottarabatavakya-Grantha, as the name itself indicates, 
gives in 111 benedictory sentences the substance of the Upanishadic 
ideas bearing on the Advaita Philosophy as explained by his 
co-student and friend Bbartrihari in his commentaries on the Upani- 







t 


This and the previous work are still available only in manuscripts. 


66 Panchikaraija is a small treatise in prose explaining the process 
by which the elements undergo combination in the formation of gross 

bodies. It begins with: “ f<5l I'Jl'hl’TT ^PTRT 

f^nftsoir^cPT i ajoiisRipq^r i i a? 


cT^cpTTHTPn' I q^fT?TTT^^RT: qs^iTfPTrrTfq’! 

etc. The work ends with the following famous 


stanza: 


44 iT^T tfczr, f^s*TT, I ^ I 

TO TOSRTO: ||” 


In some manuscripts, this work is known under the name of Pranava- 
Bhashya. It has been published at Bombay in Nagari character with 
the Vaitika of Surefcvaracharya, called Panchikarana-Vartika or 
Pranava-Bhashya-Vartika, the Vivaraoa of Anandajnana, disciple jof 
Suddhananda, more generally known as Anandagiri, called PaHchi- 
karana-Vivarana, and the Tika of Rama Tirtha, called Chandrika. 
There is also a gloss on Panchikarana-Vartika by Abhinava Naraya- 
nendra Sarasvati called Panchlkarana-Vartikabharana, but it is stil 
unpublished. 
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Bala-Bodhini 57 and Raja-Yoga-Bhashya. 88 


87 Bala-Bodhini is a small work in prose explainingthe Pancha- 
Ko&as or the live sheaths of the body according to the Advaitic inter¬ 
pretations. It is available only in manuscripts and begins with: 

STRcftfsTift M 
^qWTT^or I 

d *PRTf$PT qTf’T fTT^ftScq-^r 11 

ffr: 3THT I sr^pciTr W^T: ? I 

f%S5, 1 3TPT^'5^^:qJ I ^cJTB’^Tfq'cnT I 

f?r^T ^r^rsrra’f^rfir i qfWrfr 1 
xvFtttwswi, srrf^Rsqr^Rffcr^ ?' etc! The 

colophon at the end runs as follows: 

^TR^Rtf^TT f^^+M c h^ | J| ^T^TTT I ” 

This is not to be confounded with Bala-Bodha-Sangraha which 
Sankara is said to have composed at Kalati, while he was still studying 
in his Gurukula. That is also a prose work on the chief principles of 
Adhyatmavidya, but is quite distinct from Bala-Bodhini. It is a much 
larger work and begins with: “ aft^T 3JWIcH 

s^rr^nFTTB’: 1 ^f^^fd+if«rtt%^rciTTfciT^if^^rr c rwzrrfTFr^r 


? cF^T- 'ft'TTT, ^f^TlTT f%T S2 T: 5|"^u| 

srfrrqw, f^rrqjf^tfcr 1 ! 

’ sfa 1 ^ %<st! ^ 

*rcrrcfqq% frftq wf^qi 1 ” etc. The colophon at the end 
runs as follows: 

^PTRT: l” This work also is still available only in manuscripts. 


68 Raja-Yoga-Bhashya, more often known as Vijrimbhita-Yoga- 
sutra-Bhashya is generally supposed to be a commentary on Raja-Yoga- 
Sara or Yoga-Taravali of Govinda Bhagavatpada. As is the case with 
his Pra xiava-Bhashya, this work also is an independent treatise. It may. 
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Among the various works taught to Sankara by his 
Guru, none impressed him so much as the Karikas of Sri 
Gaudapadacbarya ; he found in them, in a nut-shell as it 
were, the principles of Vedanta Philosophy which he after-! 
wards so ably and elaborately worked out into his own 
Advaita Darsana and he at once expressed his desire to see 


no doubt, bring out the substance of his Guru’s Yoga-Taravali, but is 
certainly not a commentary on the said work in the strict sense of the 
term. The work begins with these words: 

“ tT5T fjRPST STTf^T: 

r^rrt, 7T*pr>r ^ frqqfa i TOT^r- 

TfTTniff^Eii‘9jnTqiq«ri^^’ TR^W: TT^ft'T- 

q^rqtq:, zfmrqt tr^tt Tjwtm :; qqfarqtqT 

%ptt*rt:, fa^prrcR i” etc. 

The work ends as follows ^TBTTT ftrfqTOf: qwftlf 

sT^RFT ^Tf^Tf55T- 

%RiTcferw ?FprrfsR stfrt, : 

3TRTfRW"TTfrT- 

:^¥qqrqTFbt??TBj^B5TqRR^ 

fsr^^^qrcqf^r: sn^i, fasreni- 

cRqRRt ^T^TT ^RTq^Rq-cTlTTT^TT TTlfa- 

fRftsRr - 

11 ” As the work is still in manuscripts, we have quoted the 
introductory and concluding passages from which it will be clear that it 
is an independent treatise in prose on Raja-Yoga. As the language 
is not yet quite settled, Raja-Yoga-Bhashya must be one of the earliest 
productions of Sankara belonging to this period. This work is not 
however specifically mentioned by Chitsukhacharya as one of the works 
of Sankara. 
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his Paramaguru and to request his permission to write an 
elaborate commentary on the same. Govind Bhagavatpada 
was so much pleased with the suggession that he at once took 
his worthy pupil to his Guru, Sri, Gaudapadacharya at Badri- 
kasrama on the Himalayas. Sankara was extremly delighted 
to see his Paramaguru who was then said to have been 
120 years old, engaged in Brahmanishtha and simply wait¬ 
ing for the arrival of the young Prasishya who was to estab¬ 
lish the Advaita Philosophy started by him and by his Guru. 
On being introduced by Govinda Bhagavatpada, Sankara 
went and prostrated himself before the feet of his Parama¬ 
guru and Gaudapada was most happy to welcome him as 
one of his own pupils in future and offered to teach him all 
he knew. Sankara studied directly under Gaudapada for 
four years, composing may of his most important minor 
works on the Vedanta such as Shatpadi, 59 Hari-Stuti 60 Sata- 

5S Shatpadi is a Stotra in 6 stanzas in praise of Narayana. It 
begins with. 

“ srlwr *1WT feojft feWTWCTITiT 1 

f^TRJT cIRS FFRFHRcf: \\” 

This poem contains the following famous stanza, which shows clearly 
what was Sankara’s Philosophy and Religion for all practical purposes. 
The stanza runs as follows: 

" sczrfq- TTinwr rRT i ?r Tmrcrta sc^nr i 

The concluding stanza, which is given as the 7th stanza runs as follows: 

“JTrwr 2*R*T I 

v ^ 

60 Hari-Stuti more generally known as Harim-Ide-Stotra from the 
concluding words occurring in every stanza, is a beautiful poem in 
43 verses beginning with : 
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Sloki 61 (Vedanta-Kesari), Sv atma-Nirupana, 92 Paramartha- 

I 

^RS^rfcPTM n” 

The 44th stanza which concludes the work runs as follows : 

fas ?’• I 

refer ^pfrfr 

5fT?r TPT^r: n” 

It is available in Nagari character with the commentary of Svayam- 
prakasa Yati called Hari-Tatva-Muktavali. 

ei sata-Sloki as the name itself indicates consists of 100 stanzas. 

It is one of the most beautiful Vedantic poems written by Sankara at 
Badarikasrama, where his devotion to Narayana was unbounded. It is 
also known as Vedanta-Kesari and begins as follows: 

" ^Frfr K^RT ^T^T5 : 

c WTO; * 

ff rRTfqr fa<RR^K 

scfto ^^T^llwsrr u 

The concluding stanza runs as follows a . 

“ «TTcf WR? F# JfRPr T^ 

s<r Tfzfc *tt% cr i 

-r*(4 STjnfat f eT ^ II 

It is printed with the commentary of Anandagiri known as Sata-Sloki- 
Bhashya. 

82 Svatma-Niruupana is abeautifvl Vedantic poem consisting of 156 
tankas in Arya metre beginning with : 

8 
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Sara tfarigraha 68 and Praudhanubhati Prakarana. 54 On 
one of those days Sankara obtained the desired permission 

“ qF^S^ qfqq|:q|gr?grq | 

qrgqq q*q 11 

It is printed at Bombay with the commentary of Sachchidananda 
Sarasvati. 

bS Paramirtha-Sara-Sangraha, also sometimes known as Bodharya 
is a smaH beautiful poem in 33 stanzas in the Ary a metre pointing out 
that the salvation of the Soul does not depend upon the study of 
Prasthanatraya, but results solely through the realization of Brahman. 
It begins with: 

“ qRqrqqtqqqrr: fqqqThrfqqr q q Pt^dr: i 
*rsr: fqf% sft^spqq n ? u 
^ fqq qqrpqrqf, Tqq, qqr q>qf T^qrq i 
^ fqqTStfR fqq qrfcqcT qT^Tfcr qfq \\ ^ \i 

The following are some of the stanzas often quoted by the Vedantins 
from this beautiful poem: 

qrs fqTtqqfq, qtsfq qqq i 
qqr to icqr, qrqrcqrqfq «nr frnctq^r u ^ u” 
srf^cf ?qq fiTcqfcq vrq ^qiR-cf qqrq: qq: | 
^sfr^q-^r^rfjFrrq-.-^r^wqfg-^q; ii ^n” 

The poem is concluded by the following stanzas 

“ qqRrfqq?q ttrt ^r^qt qqsrfq i 
qprrqqqqsq qqqwqito ifqi>qf<qq u ^ n 
q^rfq fqesfq q|q qrfa q: q^qrq i 
jq Tfq q#qr^ fqfqfrq qteqwrqrrq* %ft u '33 n ” 

It is a pity that this excellent poem has not yet been published in any of 
the characters, though it is completely available in manuscripts. . 

64 Praudhanubhuti-Prakarana is a grand Vedantic poem in 
17 stanzas on the model of Dasa-Sloki. It begins with: 
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to write a commentary on his Paramaguru’s Mandukyopa* 
nishad-Karikas accordingly wrote his famous 85 Bhashya on' 
the same as if preparatory to his Bhashyas on the Prasthana^ 
traya which he was soon ordained to write. Gaudapada was 
so much pleased with his Mandukyopanishad-Karika- i 
Bhashya that he requested him to write similar commentaries- 

“ fq qjq%^ qqfcqq fti fasqrqq:q 7 frqq 
€ft qtqfqqfe qqq% WFctq fq# q ff I 
qsrq q^q qr^ qqT q RR 

q^rqkfq^Tq-qqq^: spfc^q^qtssR^q u ” 

The concluding stanza runs as follows :— 

“ ^qn^qqr^qtqqTqqq^ qkrqqfq fcqq 

qTqsqj q ^ q^qffqq’^RTT^qq q I 
qq TrqfqjTfqqtqq%T: sttrt wfer *qq 
qr % II" 

The work is still available only in manuscripts. 

6& The Bhashya of Sankara on the Mandukyopanishad-Karikas of 
Gaudapada forms as it were an introduction to his Bhashyas on the 
Vedanta Prasthana-Traya. The Karikas consist of 215 Anushfubh. 
verses divided into four Prakaranas or Chapters respectively headed 
Agama-Prakarana (Chapter on Scripture), Vaitathya-Prakarana 
(Chapter on Illusion), Advaita-Prakarana (Chapter on Monism) and 
Aiatafcanti-Prakarana (Chapter on Quenching of the fire-brand). The 
Bhashya begins with the following stanza:— 

“srqRiqsrqR: ftqTqrfqqr^qfqfq sqfcq- 

<ft rt qqfq fqqqiq tkftft qq^pF qrqqr qtqq vft ', 

qrqrqwr^q qr qqq m q^r q q qtsf^r n ” 

As is the case with his other Bhashyas, there is also a gloss on Sankara’s- 
Mandukyakarika-Bhashya by Anandagiri. In the colophon at the end,, 
the Bhashya is described as Gaudapadtyagama Sastra Vivarana. 
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op the Vedanta-Prasthana-Traya and thereby to establish the 
supremacy of the Advaita School of Vedanta Philosophy in 
the world for all times to come. 

It was during those four short years that Sankara exhi¬ 
bited his marvellous and almost superhuman activity by 
composing his world-renowned Shodasa-Bhasyas or the Six¬ 
teen Commentaries on the Vedanta-Prasthana-Traya. The 
exact order in which Sankara wrote his Bhashyas on the 
Prasthana-Traya is not definitely known. It is however, 
clear from his works that he began to write his commentaries 
on the Smriti Prasthana which he included in his time 
portions of the Mahabharata, such as Bhagavad-Gita, 
Uttara-Gita, Anu-Gita, Sanatsujatiya and Visbiju-Sahasra- 
nama-Stotra. As Uttara-Gita and Anu-Gita had already 
been commented upon by his Paramaguru, Sankara wrote 
his commentaries only on the remaining works of the Smriti- 
Prasthana—Vishnu-Sahasranatna-Stotra, 00 Sanatsujatiya 67 

66 Visbgu-Sahasranama-Stotra is one of the most precious gems 
dug out of the mine of Mahabharata, forming, as it does, the 149th 
Adhyaya of the Anu&asanika Parva of the Mahabharata. It consists 
Of 142 stanzas beginning with : 

sftwt'TTZR- ^rrer— 

" STc^TT SHT? Tiwfa ^ I 

It is very likely that Vishnu-Sahasranama-Bhashya is the first of the 
Shodasa-Bhashyas composed by Sankara. There is a gloss on the 
same by Taraka Brahmananda Sarasvati, but it is available only in 
manuscripts, although the Bhashya itself has been published in various 
characters. 

67 Sanatsujatiya or Sanatsujatiya Gita, as it is sometimes called, 
is a dialogue between Dhritarashtra and Sanatsujata and consists of 
four chapters forming the Sanatsujata Upaparva of the Udyoga Parva 
of the Mahabharata. Sankara’s Bhashya on the same is known as 
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and Bhagavad-Gita- 68 following the model of hisParama- 
guru’s commentaries on Uttara-Gita and Anu-Gita. 

Sankara’s attention was, then, directed to Sruti- 
Prasthana, which included in his time SvetaSvatara an 
Nrisihmatapani and one or two others like Kausbitaki and 
Maitreyi, besides the Ten Principal Upanishads enumerated 
in the following stanza : 

*r, II ” 

It is said that at the request of his Paramaguru, 
Sankara began to write his Bhashya on the Upanis hads 

Sanatsujattya-Vivarana and is probably the second of b»s sixteen 
commentaries. The Bhashya on Sanatsujatiya has been published by 
the Mysore Government in Nagari character along with his Sahasra- 
nama- Bhashya. 

os The Bhagavad-Gita or the Divine Song is a dialogue bet ^® e ” 
Sri Krishna and Arjuna. It forms Adhyaya XXV to Adhyaya V 
of the Bhishma Parva of the Mahabharata and it fits in so natura y 
with the narrative of the great epic that it cannot be said to be a later 

interpolation, but must, like the mam story of the Great War, to 
assigned to the beginning of the Kali Yuga about 310 . 

dialogue is said to have taken place just before the actual commence^ 
ment of the Mahabharata War between the Patjdavas and the Kauravas 
which took place 37 years before the Kali Yuga, i.e., about 3139 
B C. Sri Krishna could not have possibly spoken it in the form m 
which it is now available to its readers, any more than the other 
dialogues in the Mahabharata were held in verse but that it embo¬ 
dies his teachings in full and was compiled by Veda Vyasa at the 
beginning of the Kali Yuga as a portion of the Mahabharata is 
undoubted. It is justly described to be the milk of all to 
Upanishads” and “the essence of all the Sastras.’^ A host 
commentators have commented upon the Bhagavad-Gita but they a l 
want the depth and originality of Sahkara._ Sankara s Bhagavat Git 
Bh sshya has been commented upon by Anandagiri, his most correct 
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with Nrisihma-Purva-TapanTyopanishad, 69 as Gaudapada 
had already written a Vivarapa in verses on the Nrl- 
sihmottaratapanxyopanishad. He then wrote his famous 
Bhashyas on the Dasopanishads, which stand unrivalled to 
this day as the best exposition on the Upanishads. The 
order in which he wrote them cannot now be definitely 
ascertained, but we may assume for all practical purposes 
that he wrote his Bhashyas on the Upanishads in 
the following order: (I) 10 Uavasyopanishad-Bhashya, 

expounder, and the Text, Bhashya and Tika has been published in the 
Anandafcrama Series at Poona with several Anukramariikas. It has 
also been translated into several languages and is certainly the earliest 
commentary available on Gita. There is no lack of Advaitic commen¬ 
taries on Bhagavad-Gita in Sanskrit, but the most read of these after 
Sankara s are Sankarananda's, Madhusudana Sarasvati’s and SrT- 
dhara’s. Sankarananda’s Glta-Tatparya-Bodhina is, perhaps, the best 
Advaitic commentary on the Bhagavad-Gita. 

69 Nrisihma-Purvatapaniyopanisbad belongs to the Adharvana Veda 
and consists of five Upanishads. Sankara’s commentary on the same 
is known as ‘ Adharvana-Tapaniyopanishad-Bhashya ’ and the colo¬ 
phon at the end of the fifth Upanishad runs as follows :—“ 

♦ r jj 

I It has been published in the Ananda'srama Series together 
with the Dipika of Vidyaranya on the N r isihmottara-Tapan!yopani- 
shad. Both these Upanishads are available in manuscripts with the 
Dipika of SankarSnanda, the famous commentator of almost all the 
important Upanishads. 

70 Ifcavasyopanishad is the fortieth or the last chapter of the Sukla 
Yajur Veda Samhita and is named after opening words “ Davasyam.” 

It is also called the Vajasaneya-Samhitopanishad. Sankara’s Bhashya 
on this Upanishad together with the gloss (Tika) thereon by Ananda- 
giri is available with translations in almost all the languages of India* 
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(II) 71 Kenopanishad-Bhashya, (III) 78 Kathopanishad- 


It*has been published in the Anandaferama Series together with the 
following additional commentaries, viz. 

a. 

(a) Uvatacharya’s BSvSsya-Bhashaa, 

__ 's 

(b) Anandabhattopadhyaya’s IS a vasya-Bhashya, 

( c ) Anantacharya’s Isavasya-Bhashya, 

(d ) Brahmananda Sarasvati’s ISavasya-Rahasya. 

(e) Sankarananda’s Ifcavasya-Dipika, and 

's 

(/) Ramachandra Pandita’s Ifcavasya-Rahasya-Vivriti. 

71 Kenopanishad, also named after its opening word, is called the 
Talavakaropanisbad and belongs to a Sakha of the Sama Veda. The 
Kenopanishad-Bhashya of Sankara is available in most of the languages 
of India with its translations. The Anandafcrama Series contains not 
only the Bhashya of Sankara and the Tika of Anandagiri, but also the 
Dlpikas of Sankarananda and Narayana on the Kenopanishad. It is 
to be noted that Sankara has written two commentaries on this 
Upanishad, a Pada-Bhashya and a Vakya-Bhashya, one explaining the 
meaning of the Upanishad word by word, and the other explaining 
its meaning by general context. 

72 The Kathopanishad or Kathakopanishad or Kathavallyupanishad, 
as it is variously called, belongs to the Katha Sakha of the Krishna 
Yajur Veda and consists of 2 Adhyayas, each comprising 3 Vallis 
or Sections and the Upanishad tells us the story of Nachiketas and his 
instructions in Brahmavidya by the God of Death. Sankara’s Bhashya 
on this Upanishad is known as Kathakopanishad-Bhashya. There 
are two glosses on this Bhashya, one by Anandagiri known as 
Kat havalli-Bh ashya-Tika, and another by Gopalendra Yatifcvara 
known as Kathakopanishad-Bhashya-Vivarana ; and all these com¬ 
mentaries are printed together in one volume in the Anandafcrama 
Series. 

73 Prafcnopanishad, as the name itself indicates, is the Upanishad of 
Questions, and belongs to the Pippalada Sakha of the Adharvana Veda. 
It consists of six Prafcnas or Questions. Sankara’s Bhashya and 
Anandagiri’s Tika thereon are published in the Anandafcrama Series 
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Bhashya, (IV) 78 Pragnopanishad-Bbashya, (V) 74 Murida- 
kopanishad-Bhasbya, (VI) 75 Maridukyopanishad-Bhashya, 


together with the Prafcnopanishad-Dlpika of Sankarananda. There is 
also a gloss on Sankara’S Prafcnopanishad-Bhashya by Narayanendra 
Sarasvati, pupil of Jnanendra Sarasvati, whose preceptor was Kaival- 
yendra Sarasvati. It is still available only in manuscripts and is styled 
Prasnopanishad-Bhashya-Vivarana, 

74 Mundakopanishad is the Upanishad of the Mundaka or razor 
which cuts the knot of ignorance. It belongs to the Saunaka Sakha 
of the Adharvana Veda. It consists of 3 Mundakas or Parts, each 
divided into two Khan das of Sections. Sankara’s Bhashya on the 
Mundakopanishad and Anandagiri’s Tika thereon are published in the 
Anandasrama Series together with Narayana’s Mundakopanishad, 
Dipika. There is also a gloss on Sankara’s Bhashya on the Mundako¬ 
panishad by Sivananda Yatlsa called Mundakopanishad-Bhashya- 
Tippana. The colophon at the end of this Tippana has the following 
stanzas: 

fa? sfTfafer^ri JTfacT W I 
iTTTnTTq- | \ 

76 Mandukyopanishd is called from its Rishi Manduka. It belongs 
to the Saunaka-Sakha of the Adhai vana Veda. The Upanishad proper 
consists only 12 Vakyas, describing the meaning and the power of 
Pranava or the mystic Om, as a means of knowing the nature and the 
reality of Brahman. Gaudapada’s Karikas in interpretation of the 
Upanishads in general is considered by some to form part of the 
Mandukyopanishad itself, and the first Prakarana of Gaudapada- 
Karika is actually mixed up with it. Sankara has written a Bhashya 
not only on the Mandukyopanishad but also on the Karikas of 
Gaudapada on the same Upanishad. After composing his Bhashya 
on the Upanishad, Sankara seems to have incorporated his Bhashya 
on the Mandukya-Karikis of his Paramaguru and treated them both as 
one Upanishad. Sankara’s Bhashya on the Mandukyopanishad as well 
as on Gaudapada’s Mandukya-Karikas, together with Anandagiri’s 


(VII) 16 TaittirTyopanishad-Bhashya, (VIII) 77 Aitareyopani^ 


T!ka thereon has been published in the Anandasrama Series along with 
Sankarananda’s Dipika on the Mandukya Upanishad. In some of the 
manuscripts we find the name of Anandagiri variously given as 
Anandatman, Ananda, Anandajnana: but he is invariably described 
as the disciple of Suddhananda. the fourth Achtrya after Sankara in 
the Kanchi-matha, who is said to have attained his Brahmibh&va 
in the year (Nala) 2906 of the Kali Yuga corresponding to 196 B. C. 

The Taittiriyopanishad, called after the sage Tittiri, belongs 
to the TaittirTya Sakha of the Krishna Yajur Veda. It forms the 7th, 
8th and 9th Prapathakas of the Taittiriyaranyaka, and the three parts 
are respectively known unde the names : Sikshavalli, Brahmavalli, and 
Bhrrguvalli. Later on, the 10th Prapathaka, beginning with 
“srnTFT lit” came to be considered as a part of the Taitttiriyo* 
panishad; but during the time of Sankara, only the three Vallis 
beginning with ‘tf fat: t 

was considered to consitute the Taitti- 
riyopanishad proper, and he has accordingly written his Bhashya only 
on these three Vallfs. Anandagiri’s Trka also is confined to these 
three Vallis, and both are published in the Anandasrama Series, along 
with Sankarananda’s Taittiriyopanishad-Dipikn, which is also confined 
to these three Vallis. There is also a Vartika on Sankara’s Bhashya an 
the Taittiriyopanishad by Surefcvaracharya, which is also published in a 
separate volume in the Anandasrama Series under the name of 
Taittiriyopanishad-Bhashya-Vartika of SureSvaracharya, together with 
the Tika of Anandagiri thereon. It is only Vidyaranya that has, for 
the first time, commented upon all these four Prapathakas as Upani¬ 
shads and his commentary which forms an excellent exposition of 
Sankara’s views is also published as a separate volume of the Ananda* 
Sraina Series. Pandit A. Mahadeva Sastri has collected all these 
commentaries on the Taittiriyopanishad and has published an excellent 
English translation of the same under the name of Vedic Religion. 

17 The Aitareyopanishad derives its name from the Rishi Aitareya 
and it forms part of the Aitareyaraijyaka of the Rig Veda. In fact, 
Adhyayas 4 to 7 of the second Prafena of the Aitareyaranyaka constitute 
the Aitareyopanishad; and. Sankara’s Bhashya and Anandagiri’s Tika 
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shad-Bbashya, (IX) 78 Chhandogyopanishad-Bhashya, and 
(X) 79 Bfihadaraijyakopanishad-Bhashya. Besides the 


thereon are confined to these four AdhySyas. The second and third 
Prafcnas of the Aitareyaranyaka are known by the general name of 
Bahvyichabrahma^opanishad. while Adhyayas 4 to 7 of the second 
Prafcna are more particularly named as the Aitareyopanishad. Hence 
the colophon at the end of Sankara’s Bhashya on the Aitareyopanishad 
runs as follows 

fcft ST^HT- 

Sankara’s Bhashya on this Upani- 



shad along with Anandagiri’s Tika thereon is published in the 
Anandaferama Series, and it contains also Vidyaranya’s commentaries 
called Aitareyopanishad- D ipika. 


78 The Chh&ndogyopanishad forms a portion of the Chhandogya- 
Brahmana of the Sama Veda. Of the 10 Prapathakas which constitute 
the Chhandogya-Brahmana, the first two are called the Chhandogya- 
Mantra-Brthmaija, the remaining eight chapters or Prapathakas 
constituting the Chhandogya Upanishad. According to Chitsukha- 
charya, Sankara is said to have commented not only on the Upanishad 
portion but also on the Mantra portion; but it is a pity that nothing is 
known about his Bhashya on the first two chapters of the Chhandogya 
Brahmaga. Further, the abruptness and brevity of Sankara’s Intro¬ 
duction to this Upanishad clearly shows that he must have already 
commented upon the first two chapters constituting the Mantra portion 
of the Chhandogya Brahmana. The Upanishad is published in the 
Anandltrama Series with Anandagiri’s Tika thereon. 


78 The Bfihadaranyakopanishad is undoubtedly the biggest and the 
-most important of the Ten Principal Upanishads. It forms a portion 
of the Bj-ihadaranyaka of the Kanva Sakha of the Sukla Yajur Veda, 
and it consists of Adhyayas III to VIK of the said Aranyaka. The 
first Adhyaya of the Upanishad treats of Avidya, the next three 
chapters contain a lengthy discourse between Janakavideha and Yajna- 
valkya regarding the true nature of the Supreme Being and of His 
relation to the Universe. The fifth and sixth chapters deal with various 
UpSsanSs leading to the attainment of the highest wisdom. As 
Sankara’s Bhashya on the Bfihadaranyakopanishad forms the key for 


commentaries on these Eleven Upanishads and that on the 
Mandukya-Katikas, which Sankara made part and parcel 
of the Mafldukyopanishad itself, a commentary on the 
90 £>veta£vataropanishad is also ascribed to him. A perusal 


all the Upanishads, Suresvara has written an exhaustive Vartika on 
the same under the name of Brihadaraoyakopanishad-Bh&shya- 
Vartika. The first portion of the Vartika dealing generally with the 
Upanishads is known as Sambandha-Vartika. Both the Bhashya of 
Sankara and the Vartika of SureWaracharya are published in four 
separate volumes in the Ananda&rama Series along with the Tikas of 
Anandagiri on both the Bhashya and the Vartika. On the lines 
followed by Sankara, there is also a small but a beautiful commentary 
on the Bfihadaranyakopanishad called Mitakshara said to have been 
composed by Nityanandafcrama, a disciple of Purushottama, and the 
said commentary is also published in a separate volume in the 
Anandalsrama Series. While the Bhashyas of Sankara on all the other 
Upanishads have been translated and published in various languages, 
there has not been as yet published a single translation of the 
Brihadaranyakopanisbad-Bhashya, which is the best of Sankaras 
Bhashyas on the Upanishads. 

"The Svetaivataropauishad derives its name from the sage 
Sveta'svatara and forms a portion of the Krishna Yajur Veda. It 
consists of six Adhyayas and it is pre-eminently the Upanishad of Devo¬ 
tion. It explains the essential nature of the Supreme Soul and of the 
Individual Souls and of their relation to Bvara on the one hand and to 
Jagat on the other. There is no doubt a Bhashya on the said Upanishad 
ascribed to Sankaracharya, but a perusal of the same will clearly show 
that it is not the work of Adi Sankara, the ^admitted commentator of 
the Dafcopanishads. It is published in the Anandabrama Series along 
with the Dipikas of Sankarananda and Narayana and the Vivarana of 
Bhagavad Vijnanottama, a pupil of Jnanottama. The learned Editor 
is also of opinion that it is not the work of Sankara, but only of some 
one of his successors who assumed the title of Sankaracharya. The 
long list of quotations found at the beginning of the Bhashya and the 
authorities referred to by the commentator will suffice to show that it 
is the work of a much later writer than Sankara, the Founder of the 
Advaita Philosophy. 

6 
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of the said commentary will clearly show that it is not the 
hand-work of A'di Sankara, but, as we shall point out in 
the next chapter, it is the hand-work of Abhinava Sankara, 
one of the greatest of the Successors of Sankara who bore 
not only the same title but also the same name as the first 
Sankara. 

The last and the most important of the Sixteen 
Commentaries (Sbodaga-Bhashyas) composed by Sankara at 
this period was, of course, his 81 Bhashya on the Vedanta 


81 The Sankara Bhashya on the Vedanta Sastras is generally known 
as Sariraka-Mimamsa-Bhashya. It is the authority most generally 
referred to in India as to the right understanding of the Vedanta 
Sutras, and ever since Sankara’s time, the majority of the best thinkers 
of India have been men adhering to his school. There have been 
written several Tikas and Vivaranas on Sankara’s Bhashya on the 
Vedanta Sutras, but the most important and earliest of such glosses is 
that of Padmapadacharya, one of the direct disciples of Sankara, 
known as Panchapadika, which is, however, an incomplete commentary. 
There is a commentary on this Panchapadika by Prakasatma Yati, and 
it has been recently published at Benares under the name of 
Pannchapadika-Vivarana. There is also a gloss on this Vivarana by 
Sri Ramananda Sarasvati and the same has been published in the 
Chaukamba Sanskrit Series under the name of Panchapadika- 
Vivaranopanyasa. There is also another commentary called Tatva- 
Dipana on Prakasatma Yati’s Panchapadika-Vivarana by Akhanda- 
nanda Muni. There is again another commentary on Panchapadika- 
Vivarana called Bhava-PrakaSika by NrisihmaSramamuni, a disciple 
of JagannathaSrama, but it is only available in manuscripts. 

The next important commentary on Sankara’s Brahma-Sutra- 
Bhasbya is Bhamati by Sri Vachaspati MiSra, one of the best expoun¬ 
ders of Sankara’s Philosophy, Vedanta-Kalpataru is a gloss on 
Bhamati by Amalananda and it is published at Benares in two parts. 
There is again a gloss on this Vedanta-Kalpataru by Appaya Dikshita, 
the celebrated Sanskrit scholar of Southern India and it is also 
published under the name of “ Parimala ” at Benares in three parts. 
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Sutras of Badarayana. Whole hosts of commentators have 
commented upon the Brahma Sutras but 83 they all want the 


There are also four more commentaries available on Sankara’s 
Brahma - Su tra-Bhasya, and they may be mentioned in the following 
order. The first and the foremost of them is Sariraka-Nyaya-Nirnaya 
a regular commentary on Sankara Bhashya by his famous expounder 
Anandagiri or Anandajnana, the disciple of Suddhananda. The next 
is Bhashyaratna-Prabha, an equally famous commentary on Sankara 
Bhashya by Govindananda and it is also sometimes known as ' Rama- 
nandiyam.’ Brahma-vidy&bharana is another profound commentary 
oh Sankara-Bhashya by Advaitananda Sarasvati, a disciple of RamS- 
manda Tirtha who was himself a disciple of Bhumananda. The last 
and perhaps the most important of the commentaries on Sankara’s 
Brahma-Sutra-Bhashya though still unpublished, is Sariraka-Nyaya- 
Rakshamani, a commentary by Appayya Dtkshita. This is not to be 
•confounded either with his Parimala, a commentary on Vedanta- 
Kalpataru, or with his Sivtrkamajii-Dipika, a commentary on Srikay- 
tha’s Brahma-Sutra-Bhasya. The colophon at the end of the 1st Pads 
of the 1st Adhyaya runs as follows: “ ssfftT 

WTTTi?: II ” 

Besides these, we have two more poetical commentaries on ' 
Sankara’s Brahma-Sutra-Bhashya, one called Vedantadhikarana* 
Nyaya-Mala or Vaiyasika-Nyaya-Mala by Bharatt Tirtha, and another 
called Bhashyartha-Ratnamala by Subrahmanya Sudhi ; and both 
have been published, the one in the Nagari and the other in the Telugu 
character. 

82 We have been able to collect the following Bhashyas on Bada- 
rayana’s Vedanta-Sutras, representing the various schools of Vedanta 
philosophy that came into existence in India since the time of Sankara. 

I. Brahma-Sutra-Bhashya of Srimad Vijfiana Bhikshu called 
Vijnanamrita. It represents the unsectarian ViUshtadvaitic School of 
Vedanta Philosophy. It is published in the Chaukamba Sanskrit 
Series. 
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boldness, depth, originality and simplicity of Sankara. In 
fact Sankara’s Bhashya is not only the most important, but 
also the oldest of the commentaries extant on the Brahma 
Sutras. As a piece of philosophical argumentation,, 

II. Brahma-Mtmamsa-Bhashya of Srlkantha Sivacharya. It 
represents the Saiva Vifcishttdvaitic School of Vedanta Philosophy. 
The work has been mostly published at Kumbakonam with Appayya 
Dikshita’s commentary thereon called Sivarkamaiji-Dipika. 

III. Srt Sariraka-Mimlmsa-Brahma-Sutra-Bhashya or more 
briefly called Sribhashya by Bhagavad Ramanujacharya. It represents 
the Vaishnava Vibistadvaitic School of Vedantn Philosophy and is 
available with Sruta-PrakaMka, a gloss thereon by Sudarfcana Bhatta- 
charya. 

IV. Srimad Anu-Bhashya by Sri Vallabh3charya. It represents 
the Suddhadvaita School of Vedanta Philosophy and is published at 
Benares with Bhashya-Prakaba, a commentary thereon by SriPuru- 
shottamaji Maharaja. 

V. Brahma-Sutra-Bhashya of Sri Nimbarkacharya, called 
Vedanta-Ptrijata-Saurabha. It represents the Dvaitadvaita School of 
Vedanta Philosophy and is available with the commentary of Srini- 
vasacharya and Kefcava Bhatta’s Gloss thereon. 

VI. Vedanta-Sutra-Bhasya by Baladeva called Govinda-Bhashya. 
It represents a School of Vedanta Philosophy ranging between 
Sank ar a’s Advaitaand Ramanuja’s Vi^ishtadvaita. It is being published 
with an English Translation in the Sacred Books of the Hindus Series. 

VII. Sri Suka-Bhashya by Sri Suka Bhagavatpadacharya, called 
also Sarva-Vedanta-Sara-Mimamsa-Bhashya. It represents the School 
of Vedanta Philosophy as explained in the Bhagavata Pura^ia and is 
published in Telugu character with a running commentary called 

Bhashya-Chandrika. 

VIII. Brahma-Sutra-Bhashya of Sri Bhaskaracharya. It represents 
the unsectarian Dvaita School of Vedanta Philosophy and is 
published in the Chaukamba Sanskrit Series. 

IX. Brahma-Sutra-Bhashya of Srikaracharya, called Srikara- 
Bhashya. It represents the Saiva Dvaita School of Vedanta Philosophy 
and is available in Telugu character. 


It occupies the highest rank among the numerous commen¬ 
taries on the Vedanta Sutras. 

Gaudapada was so much delighted with the activity of 
'Sankara, that he undertook to take him to Kailasa on the 
Himalayas where bis Guru and Paramaguru were engaged 
in Tapas and to introduce him and his works to them. 
Sankara's joy knew no bounds when he saw the sages 
Badarayana and s!uka, the Guru and Paramaguru of his 
Paramacharya, engaged in B'ahmanistha in one of the 
peaks of Mount Kailasa; and he considered himself the 
most fortunate man in the world, as the Dhanyashtaka , 88 
which he composed on that occasion, amply testifies to the 

X. Brahma-Sutra-Bhashya of Sri Maddhvacharya, called also 
Dvaita-Bhashya. It represents the Vaishnava Dvaita School of 
Vedanta Philosophy and is available with the commentaries of Jaya- 
tirtha and Jagannatha Yati. 

These are the chief writers of Bhashyas or Independent Commen¬ 
taries on Brahma Sutras, and these together with Sankara represent the 
Eleven Schools of Vedanta Philosophy prevailing in India. Maddhva- 
•charya quotes 21 Commentators before his time, but many of them 
•exist only in name, if not solely in the imagination of Purnaprajfia- 
charya. 

83 Dhanyashtaka, as the name itself implies, is a collection of 
•8 stanzas in praise of the blessed condition of Mahatmas like Badara¬ 
yana and Suka. The first stanza runs as follows 

“ tT 3WFT SRPPfTt T fofelFrt 

*r frfcPTcg i 

mm ^ <TfTvnrf% u ” 

The concludihg stanza (St. 9 ) runs as follows:— 

“ 3iff fe sr: 
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same. Both Badaraya^a and Suka 84 were immensely glad 
to go through the Bhashyas and Prakaranas of Sankara and 
pronounced his Bhashya on their Brahma Sutras as contain- 
ing the true interpretation of the Upanishads. They offered 


O v» 

staff T**T^ft staff n” 

84 The meeting of Sankara and Badaraya^a, according to both 
Chitsukha and Anandagiri, took place near Kailasa on the Himalayas. 
Anandagiri, however does not introduce Suka at this stage, and accord¬ 
ing to him Suka is seen for the first time by Sankara as one of the 
hosts of mighty sages attending on the Great Teacher, Mahadeva who 
appeared to Sankara in the form of Dakshinamurti at the foot of a 
banian tree (Vata)onone of the white peaks of Kailasa. Govinda- 
nanda and Sankarananda locate this meeting between Sankara and 
Badarayaga at Badarikaferama itself where Badarayana goes of his own 
accord to pay a visit to Sankara on hearing that he has composed 
commentaries not only on the Bhagavad Gita and the Upanishads, but 
also on his own Brahma Sutras. The following is the account given in 
Gpvindananda’s Keraliya Sankara Vijaya: 

“ ffttafff jwrfa ff: I 

* * * 

ta^tffefftafJnT 11 
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their sincere blessings to Sankara and direced him to go and 
preach his A dvaita DarSana at Varanasi (Benares), 

% tat *ffTffff ^TT«ffsf%TT ff^ST^TTff I 

qq ^qqr ^r^ft off^ffT ' i 

ff^tasfa^PRta ta ^ 1 

fffrfff ^ 11 

c^toPT fftawffsr \ 

ffm^mtar ff^ i 

%mfir ^ star i i 

^ffRfft tataltaff STl^T ’TfTctpTT I 
STffrffTffTsffff^TffTT ffffa fffeTTW II 

^qqr mta offfftafff s^ffTs^iffblw tasiffff 11 

f ffrta stamrTff ff ff?*t i i 

srjff ffff xmzw ftatatanr i 
qqyq 5TT^ ff ^KTHT^T*. 11 

te^Tsf^^rpf fafffa gyr rftanT I 

%TRr ^cRt tar ^ 3 rtat sfcRrtarPT ii 

apqfswff *RR ffff I 

3nftai>ff faff cffct^ff n 

Sftafft WfT SfTfftS^ cT^TTI 
cRTIT ff^T sftasf ffT §5 SPRffff: II 


r 
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ancient seat of all A'ryan learning, and to establish its 
supremacy in the world by subjugating all the hostile 
religions and philosophies which were then crushing all 
spirit out of the true ideal of the Upanishads. 

No sooner had they pronounced their blessings on 
Sankara than the two sages, Badarayana and §uka, miracu¬ 
lously disappeared from the scene; and not even Gaudapada 
was left there to comfort poor Sankara in that strange land 
of the Siddhas. Having fulfilled the mission of their life in 
this world, the three great teachers had gone up to Kailasa, 
where Mahadeva, the great Lord of Wisdom, sits enthroned 
on the Silver Mountain with His Gracious Energy, the 
World’s Mother, the Goddess Uma by his side, leaving the 
rest of their task into the able hands of Sankara. Sankara 
becomes immensely grieved at the sudden departure of his 
venerable teachers, and all human existence appears to him 
completely profitless. He considered all sentient beings as 
mere actors walking in a vain show produced by a magician. 
In fact, the state of mind of the youthful ascetic at that time 

But according to the authors of the later Sankara Vijayas, such as 
Madhava, Sadananda and Chidvilasa, this meeting of Sankara and 
Badarayana is said to have taken place at Benares, after Sankara had 
settled himself there with many of his diseiples. Madhava says that 
Vyasa came to Safifkara’s abode at Benares in the disguise of an old 
man and after entering into a long disputation with him on some of the 
knotty points in his Vedanta Sutras was at last forced to yield to the 
views and interpretations of Sankara. The description of this meeting 
of Sankara and Vyasa as given by these later biographers is most 
unnatural and unlikely and seems to have been designed to meet the 
objections raised against his commentary in Maddhva Vijaya and 
Magi-Manjari. 


■was very much like that of Gautama Buddha when he found 
himself alone under the Bodhi-tree. He yearned to meet 
with a Guru who would be able to teach him the way of 
^absolute release and free hi m for ever from all earthly bonds. 

As his mind thus became en rapport with a spirit of 
resignation to the Will of the Great Teacher. Mahedvara 
Himself, Sankara beholds a mystic Guru, in human form, 
milk-white, three-eyed, moon-crested, holding in the hands a 
rosary of pearls, a vessel of nector, a sacred book and 
Chinmudra, the symbol of the blessed wisdom, young and 
handsome with the Yogic belt, girdled by a mighty serpent, 
bedecked with garlands of pearls, seated in the posture of an 
expositor on a stately tabernacte adorned with myriads of 
fragrant blooming flowers at the foot of a big banian tree 
(Vata-druma) in the middle of a maiestic and solemn grove 
on one of the snow-white peaks of Mount Kailasa, 
surrounded by Vgmadeva, Jaimini, Badarayana, §uka, 
Gaudapada and a host of mighty sages, all old and venerable 
in appearance, seated in the posture of disciples with one 
and the same kind of book in their hands. Sankara, 
unconscious of the coming crisis, draws near the Great 
Teacher whose serene face is turned to south (Dakshina- 
bhimukba) towards himself, and is transported with rapture 
at the sight of his venerable teachers seated in front of the 
Mighty Guru. It was then that he composed his immortal 
hymn to the Divine Teacher, well-known under the name of 
** Daksbipamurti-Stotra,” which inculcates the highest devo¬ 
tion to the Divine Being as the Guru of Gurus, and an equal 
devotion to one’s own immediate Guru who should be 

84 As a terse expression of the fundamental truths of Vedanta 
Philosophy, Sankara’s DakshinamurtirStotra forms a suitable text book 
upon which the student may meditate and realize the whole doctrine of 
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regswded as an incarnation of the former. Having composed 
these immortal verses, Sankara throws himself at the feet of 
the Gurus. The Gracious Lord and his mighty attendants 
are immensely pleased with the hymn. Suka, one of the 
surrounding host, now intercedes on behalf of his great 
grand disciple as worthy to be taught the mystery of Spiritual 
nowledge, and the Divine Teacher accordingly receives 
Sankara and bids the attendants prepare at once for his 
soleman initiation into Adhyatma-Sannyasa. 

Sankara is, accordingly, bathed with water from the 
sacred Ganges and made ready for reception by a variety of 
minute purificatory ceremonies. The neophyte is besmeared 
with sacred ashes and wears the Kashaya, the peculiar 
habiliment of the Sannyasin. With one hand grasping the 
Da^da (sacred staff) and the other the Kamaridalu 
(water-pot), he renounces once again all desires of worldly 
splendour and wealth and expresses the determination tp 

Sankara’ 8 Advaita for himself. It properly consists of only ten stanzas 
and begins with : 

“ fffSTFcPTcr 

*T: 

n ” 

But in most of the manuscripts and printed editions of this celebrated 
poem the following additional stanzas are found after the close of the 
10th stanza:— 

irfffsrffTffT ?n^idu i 
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follow the will of his Guru. He is then presented before the 
Mighty Teacher, the serene-faced Primal Being Himself; 
who, at the time of universal dissolution, absorbs all into 


faw 5T3T: fSPSIT I 

sff 7HT: 5Top*Frfa I 

fanfare 5T5TFCTR cffSTqTJTffl 11 

c\ 

fasrc ^r#f%^rpTT i 

o c\ 



sr^rnf 

<o 

^T^TTTTJT II ” 


All these verses are found in Chitsukhachirya’s Brihat Sankara Vijaya- 
and apparently these verses are his own productions. We have a 
celebrated Virtika or Poetical Commentary on this magnificent Ode by 
Suresvaracharya, one of the direct and prominent disciples of Sankara? 
called Manasollasa, consisting of 10 Ullasas or Chapters, each of which 
is devoted to the exposition of a single stanza of this immortal poem 
often verses. The Mysore Government has brought out a beautiful 
edition of this poem with Surefevaracharya’s Vartika of M&nasollisa, 
and RamaTirtha’s gloss thereon called MSnasollasa-Vfittanta, together 
with an independent commentary on the original hymn itself by 
Svayamprak&a Yatindra, a disciple of Kaivalyananda Yogindra, 
called Tatva-Sudha. The hymn is termed Dakshinamur t i-Stota merely 
because the name DakshinSmurti occurs in the last line of each verse 
as the burthen of the hymn. Pandit A. Mahadeva Sastri has- 
published a beautiful English translation of the said hymn and of the 
Vartika of Surebvarach&rya thereon under the name of ‘Vedanta. 
Doctrine of Sankaracharya ’ which also contains the text and transla¬ 
tion of the Dakshiijamurti-Upani$had, which probably came into* 
existence about Sankara’s time. - * 
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Himself and who shines and delights in the happiness of His 
own inherent bliss; and the neophyte not knowing how to 
worship adequately the Omniscient Lord composes his 
famous poem called e * Para-Puja and offers it as his humble 
present to the Divine Teacher. The Mahavakya3 of the 
'Upanishads are directly taught to him by the Gracious Lord 
as constituting the knowledge of the Highest Secret, and he 
solemnly repeats them with all his faculties absorbed in 
loving devotion to the Spiritual Teacher. With the imparta- 
tion to him of the mysteries of the Vedanta Philosophy and 

36 Para-Puja is a short poem in 5 stanzas in which Sankara shows 
how difficult it is for a person like himself who has realized the true 
nature of God to worship Him in any of the ordinary forms covered 
by the Shodasopacharas. It is so short and sweet that we quote it in 
full below: 

TT3T xf W&WKSWqi fff: II \ II 

Mv5FT FTFT *** I 

5^T II ^ II 

ffft Tpsft fff: I 

*1 ^ II 

srefsmr ffft i 

fff: iiyi: 

f fft jfkrsR fart: i 

3RT ^ 11 ^ 11 ” 

< Chi tsukh8charya, after giving these verses in his Brihat Sankara Vijaya, 
concludes the poem with the following stanza 

<TTT ^TT I 

few : 1i ” 
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of the presentation to him of the Sacred Book which the 
Divine Teacher was holding in his hand the initiation 
becomes complete. 

To his great satisfaction and astonishment, Sankara 
finds that the book that has been so kindly presented to him 
by the Divine Teacher is no other than his own Bhashya on 
the Brahma Sutras and he cannot sufficiently express his 
gratitude to the Great Guru for the special favour shown to 
him. The Guru is so much pleased with Sankara that He 
graciously reveals Himself before him as the Great Lord 
Siva Himself and gladly takes him right up to the Silver 
Mountain on the Mahakailasa whose innumerable white 
peaks are adorned with diverse jewels. There, in a magnificent 
shrine of ruddy gold, the newly initiated ascetic beholds the 
Divine Teacher, the first and the only God, seated upon a 
majestic throne surrounded with rich silken hangings and 
adorned with innumerable sparkling gems, with one sacred 
face representing the One Absolute Being in the universe, 
with three graceful eyes indicating the splendour of the three 
great lights of the world, with the crest of His matted hair 
crowned with the Ganges, the crescent-moon and the 
Kadamba- garland revealing his triple nature as Sat, Chit and 
Ananda, with His ears adorned with ear-rings of conch-shell 
and flower-petals indicating the harmony and beauty which He 
preserves in the world, with His throat black with the poison 
churned out from the milky ocean bearing testimony to the 
infinite compassion that He has towards His devotees, with 
His hands grasping an antelope (the sign of self-control) 
an axe (the sign of power), the Abhayamudra (the sign of 
safety) and Varadamudra (the sign of assurance of gifts of 
grace) with His body ruddy like coral, besmeared with 
sacred ashes, showing that His Justice is always tempered 
with Mercy, with His breast adorned with the white investing 
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thread (Brahma-sutra) indicating His mastery over the 
£>aktis (the three Energies of the Soul) and the Gunas (the 
three Qualities of Matter), with His neck shining with neck¬ 
laces consisting of bones and skulls of innumerable Brahmas, 
Vish^us and Rudras whom He produced from time to time 
for the purpose of creating, protecting and destroying the 
universe, with His waist resplendent with dagger and girdle 
expressive of His omnipotence and omniscience, with His 
lotus-like feet tinkling with the heroic anklets and sounding 
bells proclaiming that He is the author of all Revelations 
(Srutis add gmritis), with the Goddess Uma, His Supreme 
Energy (Para-Sakti) always seated on His left side, with the 
Goddesses of Wealth and Learning waving on either side of 
Him a white Chamara (Chowrie) and a flower-twined 
Vyajana (Fan) representing that He is the Master of all 
Wealth and Learning, with the heavenly musicians and 
choristers of every degree singing His paise in sweet harmony 
with innumerable musical instuments, with His hosts of 
devotees dancing before His presence with their quivering 
bodies thrilled in every part with joy, with the holy ascetics 
reciting the Upanishads with their hands clasped above their 
heads, and with Indra and other gods standing far off, with 
hands upon their mouths, humbly making known their wants 
to Him, as they are kept back by the wand of the sacred 
Nandikegwara. As Sankara eagerly beholds the Mighty 
Lord, SadaSiva, who is from eternity free from all impurity, 
the Everlasting, the AU-pervader, possessed of all wisdom 
and pre-eminence and all spontaneous grace, who, through 
His infinite compassion towards souls, for which they can 
render Him no return, ever performs without performance, 
the acts of Srishti (Creation), Sthiti (Protection), Samhara 
(Destruction), Tirodhana (Veiling) and Anugraha (Dispensing 
grace) once from foot to head and again from top to toe. 


his frame is dissolved in ecstacy like wax in fire. Rapture . 
fills him as the torrent from the open sluice, and as he Is 
plunged into the very gulf of delight, the two great hymns 
in praise of Siva, known as 86 Siva-Padadi-Kesanta-Varnana- 
Stotra and 8T §iva-Ke3adi-Padanta Varnana-Stotra flow forth 


86 Siva-Psdadi-Kebanta-Varnana-Stotra is one of the most beauti¬ 
ful poems in praise of Siva as He appeared to Sankara in Mahakailasa 
and consists of 40 stanzas in Sragdhara metre. The first stanza runs 
as follows :— 




wrt: 


77 tt 77^7: ir? n 




Chitsukhacharya, in his Bfihat Sankara Vijaya, says that this poem was 
composed by Sankara on the occasion of his famous visit to MahSkai- 
lasa as he took a full glance of the Lord Siva from foot to head, and 
he concludes this poem with the following stanza: 

“ £7PT fac7 5 ptrT srfcrferer fa? 75 sr: 

f% 7T 77 *77fa ^rftcT 777T ^77T7: 77T7T7 | 
775*77 777 7Sfa 7|7f7 777t7f77c7 

77T^SS7:77F% 77 7Tfa TTSfPTt 7?77T^: II ” 


This poem is published in Part VI of the Kavya-Mala Series, 


87 Siva-Kefcadi-Padanta-Varnana-Stotra is a similar grand poem in 
praise of Siva by Sankara and consists of 28 stanzas also composed in 
Sragdhara, which appears to be Sankara’s favourite metre. The first 
stanza runs as follows:— 

“ ^rrg 7fe7 

<7T7*7R7: f77^T ^fa77fa77R77 7T7fa7T 7: I 

: 77 7T7?: 777f:il ” 
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from his sacred lips, which in their beauty of description or 
what he saw in Mahakailasa stands unrivalled to this day. 

From this moment Sankara is entirely transformed into 
a new man; he has become a Jivan-Mukta—one in feeling, 
soul and power with the Infinite and Eternal Lord, though 
living in a mortal body still, for a while, solely with a view 
to save the world. In fact Sankara has realized the Supreme 
Soul and has become one with the Divine Teacher, as the 
88 Atma-Bhujanga and 89 Svanubhava-Prakarana which he 

r 1 ' ' ' 

Chitsukha says that this poem was also composed by Sankara on the 
same occasion as he beheld Siva in Mahakailasa from top to toe, and 
he concludes the poem with the following prayer : 

“ JT^ITS^I^pTT JPTtfcf «RT TZ Wf STT^t 
* ^TFRT ^Tr^TFrcTc^ sptfr ^ TUT V TnfPT 1 

faftf tTfpT 5fT| 

Tnl^f cr *r *r%r 11" 

This poem is also published in Part VI of the Kavya-Mala Series. 

88 Atma-Bhujanga, also known’as Atma-Shatka is a small poem 
In six stanzas in the metre called Bhujangaprayata, on the realization 
of one’s own Soul as the Supreme Being of the Universe. It begins 

?r sjftrnrrrt ^ ^ 

fsnrtsf n ” 

The last stanza in which he affirms in positive terms the real nature of. 
the Soul runs as follows:— 

" 31^ 

fww^: mtsj ii ” 
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composed at this time show clearly. The Divine Teacher, 
Mahegvara, becomes extremely pleased with him, blesses 
him with long life and sound health, orders him to go forth 
as a Paramahamsa Parivrajakacharya and proclaim his 
Advaita DarSana at Benares and other places, and assures 
him that his Absolute Philosophy will be established 
and respected throughout the whole world. Being thus 
blessed by Lord Siva, the new spiritual teacher goes back to 
the hermitage of Badarayana at the foot of the Kailasa 
Mountain near the source of the Ganges, wherefrom had 
disappeared his three great teachers a short while ago. 

89 Svanubhava-Prakararia or more briefly called Svanubhuti is a 
small poem in 36 stanzas of Anushtubh metre on the realization of 
Br ahman in one’s own self-realization. It begins with:— 

“ 3^ ipT it ^ *** pPl I 

3^ ^ Srarfor n ? ii 

^ ST^TTfoT 11 ^ II 

sr^rrfor if 3 11 

3^ trf^T q^TfttT ^fts^rqr^T | 

Wi ^rif^ 11 v 11 ” 

The poem is concluded with the following stanzas 

wi sr^rrfar 11 ^ u 

sffarf *r#Tfo*rar 1 

: m ^ 11 ^ 11 ” 

The whole of this Prakaraija is found in Brihat Sankara Vijaya, and the 
last stanza is probably the composition of Chitsukha himself containing 
his reflection on the effect of the poem on its hearers. 

7 
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There he finds his old companion and co-student, Vishnu 
barman, plunged in deep sorrow on account of the sudden 
disappearance of himself and his great teachers, for whom 
he had searched throughout that sacred hermitage. On 
being questioned by his trusted friend, Sankara narrates to 
him how he suddenly missed his great teachers—Badarayana, 
Suka and Gaudapada, how in his despair he found out the 
Divine Guru in the form of Dakshinamurti under the foot 
of a banian tree, how he had been received by the Spritual 
Teacher and initiated into the Adhyatma-Sannyasa (Spiritual 
Asceticism), how he had been taught by the Gracious 
Lord the mysteries of the Vedanta Philosophy, how Siva, 
the Lord of Wisdom revealed Himself to him in Maha 
kailasa, and what all wonders he witnessed in that sacred 
paradise. At the earnest request of Vishnu Sarman, 
Sankara composes his 90 Adhyatmavidya-Sannyasavidhi and 

®° Adhyatmavidya-Sannyasavidhi is a small Prakarana or treatise 
in 44 stanzas explaining the nature of Adhyatma-Sannyasa or Spiritual 
Asceticism and what according to it is meant by Snana (Bathing), 
Saucha (Purity), Sandhya (Prayer), Bhiksha (Food), Ekanta (Solitude) 
and Chaturmasya-Sankalpa (Four months’ vow), which are the six 
chief duties prescribed to an ordinary Sannyasin. It begins with:— 

fW 11 f II 

JTcftJTr I 

3TsqTcirferTe' ? qT^ri%f ? T ii ^ n 

ftr sfhr cr*rr ftrsn i 

?rrr*T i 

fa# itofaicm; 11 v n 


n 
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«* Vedanta-Digdima, thereby explaining to him what it 
was that constituted Adhyatma-Sannyasa into which he 
was initiated by the Divine Teacher and what the essence 
and substance of the teaching of the Vedanta was as imparted 
to him by the Guru of Gurus. 

The poem ends as follows:— 

“ *rfa fa# sTTci *rfa srfafocPT i 

trf^T *5# qifcT cT^W^TT|| YY || 


*fa?T: I ” 

The work is still unpublished, although it is available in manuscripts in 
many of the libraries of India and is fully given in Chitsukhacharya’s 
Brihat Sankara Vijaya. 

** Vedanta-Dindima, also sometimes called Atmanatma-Viveka- 
Dindima, is a poem in 67 stanzas of Anushtubh metre containing the 
general principles of the Advaita-Vedanta, as taught to Sankara by the 
Divine Guru. Each stanza ends with the word ‘Vedantadindimah 1 and 
hence the work itself has come to be called Vedanta-Dind ima . The intro¬ 
ductory stanza invokes the presence of the Mighty Teacher, Sri 
Dakshinamurti, as the whole of what he is going to say in the poem 
embodies the substance of the teachings of the Divine Guru. It 
xuns as follows:— 




tt #sft n \ n 

The poem proper begins with the following stanzas: 


^’^T^TSScHT *T #i|Tfa ftfa ^SfFrffafiRnT: || ^ || ‘ 
ST I 

^TRT ?l TfarT fair! #5K1|fa|u^tr; || ^ (I 


>* 
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On hearing this marvellous account, Vishnu-Sarman’fc 
■admiration for Sankara increases a thousandfold and ha 
forthwith prays to Sankara in eight verses known as 
82 Guruvashtaka and entreats Sankara to take him as his 

-:-j- 

This instructive treatise is concluded with the following stanzas :— 

FF^FTFffF^FF %FFFfefa¥F: II II 
f fIstfftff^ i 

tTCFT fefF %FFFfFfnFF: \] \\ II 
3TfF*TFt 5FF F<£ feSTTct 5FF FTF^F; I 

WIT F ft FIT fefF ^FTFFfeftiF: II %i It 
FFFcFqftFFt ?TTSSqwt5fer FFT FFT I 

F^rRFfFWTF fafF ^Rrf^fer: n %\9 u 

It is a pity that this Prakarana is also still unpublished, though it is 
•completely available in manuscripts. 


88 Ourvashtaka or Guru-Stuti as it is called in Bfihat Sankara 
Vijaya, is a collection of eight beautiful verses in praise of Sankara 
composed by Vishnu Sarman, just before he was initiated into Sannyasa 
under the sacred appellation of Chitsukha, expressing his sincere 
admiration for, and supreme devotion to his co-student and Guru, the 


embodiment of the Spiritual Teacher by whom he was just then 
initiated into Spiritual Asceticism. The first stanza runs as follows r 


“ surtax srfa 

" fFF 1 ^rrf^JT 


^fFTF: l 


3T^r F^J FTSf?FF F pFg 

f| tv fpft FFTFfrF %f*jfft ii \ n 


'The last stapza is given as follows:— , 

" ijsz fl ^^fjr^^ cnFTT Fl^TF F Fft^di 
, * fn^fsFRrf wfe fearer f s^ff i 
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disciple and to initiate him as a Sannyasin. Sankara, who 
already knows his Bhakti and Vairagya, gladly accepts him 
■as his pupil, makes him go through the formalities and 
invests him with the red-robe of the Sannaysin under the 
significant name of Chitsukha. The initiation becomes 
complete with the impartation to him of the real secret and 
significance of the Mahavakyas of the Upanishads by 
•composing his 93 Mahavakya-Vivara^a on the lines taught to 

fF^^rfF FTfr 

f?F: FtSF FfFSFFfTF F^FT fFFTXF FFFf lll^ll” 


Chitsukha concludes the poem with the following stanzas: 

FSTTfFF: FFFTF ! FT I 

fWlcf FSTFT f^FTSTtPTrT FFF*<JF II 
FT: F-FTFfFfFFT FfFF Ft FTFT F: I 
FFTT ^fFcTprTsfWTT F^T II 


FFTfFF^F %FT?F F W ^FTFtM^TFF I 
3FFT?FF?FTFfFfF FFTFTFFTF FFFFF 11 ” 

^ NO 

These very stanzas which constitute the Guru-Stuti are found verbatim 
an the 5th Sarga of Madhava’s Sankara-Vijaya, but without any 
appropriateness to the subject on hand. 

• 3 Mahivakya-Vivarana or better known as Mahavaky artha-Panchf - 
karana, is a small treatise in prose explaining analytically the meaning 
of the five great passages or Mahavakyas of the Upanishads upon 
which the Advaita Vedanta is based. They are : 

I. " FT FT F% ” Of the sama Veda, 

II. “ 3TF FTcFT F^J ” of the Adharva Veda, 


in. “ JJFTF F^T ” of the Sukla Yajur Veda, 

IV. “ 3T^ FfjJT sf*F ” of the Krishna Yajur Veda and 

V. “5TFTF FTFFf ° of the Rig Veda. 
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him by the Divine Teacher. Both the teacher and the pupil 
are anxious to go to Benares as directed by the Divine 
Teacher, but Sankara, who always regarded his Guru as an 
embodiment of the Spiritual Teacher Himself, first wants to 
go and pay a visit to Govinda Bhagavatpada at Badarikagrama 
and take his formal permission in the matter. Accordingly 
both go back to Badarika£rama and pay their respects to 
him and Govinda Bhagavatpada is extremely delighted to 


It is accordingly divided into five Sections and begins with: 

wmBT si^r, siitr sr^r, 3 ^ sftir, ststr 

^RIWIT SR^JR I 3R cTT^T 

^rtr qr^rf^r ?RfR —cr , 
3T%—^fcT I cRRW 3T=Rt SHFT S%fcT I *TRT- 

5Rf?R RiTflWR I " 

etc. 

The work is concluded with the following quotations: 

"sr^hrrif ;r *rrV ^ mi i 

mi ^ ?r *mrct wnmi: m ” 


' " *RTSfSxffa TRTsfR f^R | 1 

The colophon at the end runs as follows :—^RTcT 

*PHkR II ” 


This work should not be confounded either with the Sankarafc- 
rama’s MahSvakyartha-Vivarana published in 15 SiddhSntas or with 
Vidyaranya’s Mahavakya-Vivarana, in explanation of the 12 Maha- 
vSkySs or important passages of authority in the Vedas and the 
Upanishads. So far as we know the genuine work of Sankara is still 
unpublished. 


hear of the marvellous adventures of his disciple at Sailasa 
and Mabakailasa, persuades him to go at once to Benares to 
proclaim bis Advaita Philosophy to the world and blesses 
him with a happy journey. 

Accordingly Sankara prepares himself to go to Benares 
with his old friend and newly initiated disciple Chitsukha, 
when to his surprise and disappointment, Agni Sarman 
a relation of Sankara, turns up with bags of gold and 
bundles of precious gems from his aged mother Aryamba at 
Kalati, and after presenting them to Sankara, informs him 
that his beloved mother is seriously ill. The news of the 
declining state of his mother’s health upsets all his 
programme, and though he has resigned all the worlds, 
Sankara’s devotion to his mother makes him long to see his 
mother at once. He dedicates all the gold and precious 
gems which were so kindly presented to him by his mother 
to Lord Narayana in re-constructing and repairing the 
ancient temple of Vishnu at BadarikaSrama and in setting up 
94 the sacred image of Narayapa which he got from the river 
Alakananda, in the said temple according to Vedic rites. 
As soon as the Pratishtha is over, Sankara places Agni 
Sarman in charge of the said temple, which has ever since 
become a famous place of pilgrimage in the North under the 
name of 95 Badrinath, and goes to Kalati accompanied by 

94 It is stated by Chitsukha that the sacred image of Lord NSrlyana 
which Sankara set up in the shrine of BadarTnStha newly constructed 
by him was brought up by him (Sankara) from the bottom of the river 
Alakananda after diving ten times. 

95 The celebrated temple of Badarinatha (Badrinath) stands on a 
peak of the main Himalayan range in Garhwal District, United Pro¬ 
vinces, at a height of 23,210 feet above the sea. This shrine is held in 
greatest reverence by all classes of Hindus. The God is daily provided 
vrtth food (Naivedya) in gold and silver vessels said to have been 


J 
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Ghftsukha, his trusted companion and disciple. It is stated 
that gankara, before he left BadarikaSrama to see his aged 
mother, 96 produced a hot-water tank (Ushnodakasaras), 
just below the shrine close to the hermitage of his revered 
Gurus to enable his old master to bathe in water every day 
in that extremely cold region in his last days of existence. 

Anxious to see his aged mother, Sankara hastens 
through hills and forests and at last arrives at Kalati, his 
place of birth. His mother, though extremely weak, was 
still able to walk about in the house and was extremely glad 

endowed to the temple by Sankara himself. The chief priest of the 
temple, now known there as Rawal is always a Malayalam Brahman 
who claims his descent from Agni Sarman, a relation of Sankara above 
referred to. 

88 Below the shrine of Badrinath, a sacred tank still stands on the 
hillside under the name of Sankara-Pushkaraij! supplied by a thermal 
spring by means of a spout in the shape of a dragon’s head. Pilgrims 
of both sexes, sometimes as many as 50,000 persons, visit this temple 
annually and bathe in the sacred pool. 

Referring to this tank at Badarikasrama, Anandagiri, in his 
PrSchina- Sankara-Vijaya, says as follows:— 

xfhrTOrsrpT: i i 

^rrssnfq- n ” 

But Midhava misapplies these verses and says that the tank in question 
was created by Sankara at Kedara to enable his disciples to bathe 
in. water in that cold region. His account is not only clearly opposed 
to actual facts,, but also contradictory to the account given by both 
Chitsukha and Anandagiri. 
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to see her only son in her last days. Setting at naught all 
the rules appertaining to 97 worldly SanDyasa, Sankara rushes 
to his mother, touches her feet in reverence and embraces 
lier with all filial affection and devotion. It is said that at the 
solicitation of Sankara, the river Churm itself had changed 
its course and ran close to his house at Kalati, so that his 
aged and declining mother might not be put to the trouble 
of walking a long distance in order to get herself bathed in 
the river and so much so that the river itself subsequently 
came to be called Amba-Nad? after his mother. One day, 
being very ill, A'ryamba desired her son whose fame had 
already reached her ears, to discourse to her on things that 
Would bring her eternal peace and happiness. Sankara, 
thereupon, preached to her the essence of his grand Philo¬ 
sophy of the Absolute as expressed in his Tatva-Bodha, 98 
In as simple a manner as he put it, but even that was too 

81 Spiritual Asceticism into which Sankara was initiated knows 
no such restriction. On the other hand, the Skanda Pur ana makes 
it imperative even on an ordinary Sannyasin that he should specially 
respect the memory of his mother. It lays down: 

i i 

" ^f^^rsfu^TTrfsfq- fqrfWlsf| i 
^fcPTT srg; *Nrr srarc^TcT: n ” 

88 Tatva-Bodha is a short treatise in simple prose giving a brief 
summary of the Advaita-Vedanta and begins with:— 

" crrT- 

%% l” 

The treatise is concluded with the following remarks: 

4 'rT*TT % *f*TR rftof STEPPS 5TTR>fo, 

A >9 
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much for her to grasp in her precarious and semi-conscious 
state. She desires her son to sing a hymn in praise of 
Kj-ishga, the favourite Deity of the place and he accords 
ingly composes and recites his famous hymns called 
99 Krishnashtaka ; and she is extremely delighted to hear it 
recited by her son, feels perfectly happy and free from all 

wffisrsrrfccrcm farrareR: 11 ” 11 

From a stanza found in some of the editions added at the begin¬ 
ning of the work, it is ascribed by some to one Vasudevandra referred 
to in the said stanza. The work has been printed at Bombay with 
a Hindi Tika called Bhasha-Vivarana, and the learned editor in his 
preface (vrfwr) says as follows regarding the author of the 
work: 

STtspTPFfi *FTcT 5TW1 I 

sr*r- 

99 Krishnashtaka, as the name itself implies, is a short poem 
in 8 stanzas in praise of Sri Krishna, and begins as follows:— 

“ fsr*rr fsaret fa^r: 

fw %it i 

^ fFT^fa: 

wvzfi ScTT ^5 fTOTftsfofeq-q-: II ” 

Chitsukha concludes this poem with the following stanza : 

"^fd ffT T%^TdTT SSTTfdd: 

«Tfd TOFTsM *TT3T: I 

O vO C 

dfddTfdd>§ srrfWFT 


miseries, blesses Sankara in his grand undertaking, gives up- 
her body like a Yogin and goes away by Archiradi-Marga 
to the Abode of the Highest God, from which there 
is no return. 


In the Stotra-Patha-Pustakas, the last line of each of the stanzas is 
changed as follows: u SITHft dd *FTcJ ^suftsf^r 

fddd: II ” to suit the circumstance of the reader himself. 

It is stated in Madhava’s work, and also referred to in some of 
the later Sankara-Vijayas that Sankara in order to secure salvation- 
to his dying mother composed a hymn called Siva-Bhujanga-Stotra 
in praise of Siva, whereupon His messenger (Siva-Dutas) appeared 
to her in terrific shapes which were too much for her and she refused - 
to go along with them to the world of Siva. Sankara is then 
described as having praised Vishgu by composing a hymn called 
Vishnu-Bhujanga-Stotra, and his mother was then taken to Vaikuntha 
by the messengers of Vishnu, who were bright-looking and agreeable 
to her. The whole story appears to us to be silly and most inappro-' 
priate to the occasion. Apart from its style which is quite modern 
and the tenor of its substance which is clearly opposed to Sankara’s 
recognized view, there is nothing in the poem irself to suggest that it 
could have been composd by Sankara for the spiritual benefit of 
his mother. The clear reference to Sundaramurthi Nayanar, Sirut- 
tonda Nayanar and other Dravidian Saints in one of its stanzas. 

beginning with: “ SFFftfa- ^ TOt^T,” etc., conclusively 

shows that it must be the composition of a much later writer than 
these Tamil Saints, and it is possible that Abhinava Sankara, who wa® 
clearly inclined to Saivism, was the author of it. With regard to 
Vishiju-Bhujanga-Stotra, we have not come across any such poem 
ascribed to any Sankara, and although the commentator of Midhav&’s 
Sankara-Vijaya quotes in full the 14 stanzas beginning with: 

“ SFTTiTFr ■H 1^1 <TT cTc«T Tpf " as constituting the Siva-Bhujanga«~ 

Stotra, there is not even an attempt by him to suggest what consti¬ 
tutes the Vishnu-Bhujanga-Stotra, and it is quite probable that; 
it is merely mentioned in name to preserve correspondence to the:- 
otherpoem. 
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' '' Now the mother being dead, Sankara, in fulfilment of 
3iis solemn promise made to her at the time of his renunci¬ 
ation, performs all the rites appertaining to her funeral 
• ceremony, by preparing a funeral pyre at the back-yard of 
Ms own house in accordance with the ancient and immemo¬ 
rial custom of the KeralTya Brahmans and by placing the 
tjody of his mother on it and setting fire to it himself. The 
100 Matri-Stuti which he then composed bears ample testis 
mony to the supreme devotion he had for his aged and 
•beloved mother. Nothing can be more naturally expected 
-of Sankara who had a deep sense of filial affection than that 
lie should have thus honoured the sacred memory of his 
liaother by performing her funeral rites himself. But tha 
-Opponents of Sankara’s school of Vedanta Philosophy, who 
must have been evidently despised and ridiculed by some of 
the successors of Sankara who were their contemporaries, 
have made great capital out of the fact of a Sannyasin per¬ 
forming the funeral rites of his mother, by questioning the 
very parentage of Sankara, by inventing the story that he 
was the issue of an adulterous intercourse of a Brahman 
widow with a Chapdala, that he was from the beginning 

100 Matri-Stuti or Matri-Pancharatna, as Chitsukha calls it, is a 
•short poem in 5 stanzas composed by Sankara at the time of setting 
fire to the dead body of his mother, expressive of his supreme devotion 
•to her and begins with the following stanza:— 

J’ “ sn^ff cTR fef ST^FPR 
•. rppffaer, *T*R*ft 3TRT ^RoHXt I 

*" q^lTSpr srST*T> 

* ?r facfrfa tppftsfq- cRq- *<r snr: n ” 

The poem is fully given in Chitsukha’s Brihat Sankara Vijaya and 
Stands unrivalled to this day in expressing one’s own affection towards 
bis mother. 
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discarded and out-casted by his relations, that he was an 
incarnation of a demon called Mapiman, that he was hunted 
by his own relations like a heretic and sinner when he 
attempted to set fire to his adulterous mother, and that he, 
n order to revenge himself on his heartless relatives, secured 
the assistance of the local chief and introduced all the 
Anacharas (bad practices) now prevailing in Malabar. The 
later Sankara Vijayas which came into existence after the 
confusion between A'di Sankara and Abhinava Sankara had 
arisen, and which were evidently prepared to meet the objec¬ 
tions raised in Madhva-Vijaya, Ma^i-Manjari and such 
* other works, make all sorts of apologies and justification^ 

for the so-called conduct of Sankara, thereby 101 making the 
confusion worse confounded. Nothing could be more 
monstrous and absurd than this, and yet it shows how much 

101 In Chitsukhacharya’s Brihat Sankara Vijaya and Anandagiri’s 
Prachtna Sankara Vijaya, two of the oldest of the biographies of 
Sankara, there is absolutely no reference to any objection to Sankara’s 
performing the funeral rites of his mother on the part of any of his 
countrymen or relations either on the score of his being the son 
, of an adulterous Brahman widow or on the score of his being a 

~ Sannyasin. We find no mention there of his having cursed his 

relatives or of his having persuaded the local ruler to issue an edict 
prohibiting those relations from chanting the Vedas and compelling 
them to bum the dead body of their own house-componds. 

Not content with making Sankara responsible for all the AnScharas 
now prevailing among the Malabar Brahmans, some of these spurious 
accounts like Keralotpatti (Vide pages 28 and 29 of the Malayalam 
edition) ascribe to Sankara, the Widow’s son, the task of having 
1 " subdivided the four ancient castes into 72 distinct sects, and of having 

assigned to them as many distinct dialects, among which are included 
‘ Paringi ’ (French) and * Jngris ’ (English). ‘\ 

Now, as is rightly pointed out by Mr. C. N. Krishnasami Iyer, 
in his Life and Times of Sri SankarScharya, 'it has been a settled 
maxim with the Aryan Hindus to regard the unchaste motheri the 
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batted and prejudice on the one hand, and fanaticism and 
bigotry on the other, could do in the matter. 

In the meantime a young Brahman by name Sanandana 
arrives at Kalati and informs Sankara that his revered Guru 
gri Govinda Bhagavatpada whom he had left at ® ad an^- 
asrama has returned to his hermitage at Amarakanta 

lAmreshwar) on the bank of the Narmada owing to serious 

Illness and that he is very anxious to see him before he quits 
Ws bodyin the world. After enquiring of the young man 
and of his object in going to him, Sankara accep s 

Sanandana 103 as his disciple and starts at once to Amare^ 
vara with his two disciples-Chitsukha and Sanandana, and 

of a man and did QQ his mot her’s account, if she 

h^iot Served that amount of sacrifice and final love on his part, 
even when such sacrifice was unnecessary according to the strict let 

° ft The aW fact that the chief priest of the Shrine of Badarinath built 

bv SankSra more than 2400 years ago has always been a Malaya 
by SanKara niui h g^ara was looked 

^ontwhiTcountry^en and relatives as a heretic. Further the practice 
Srnning the dead among the Malawi Brahmans in a corner 
1 house-compound is not looked down upon as an Ana- 
of their o ... b t on t j, e other hand they regard the custom 

tT—«<>«. - - —— by 

MahSbharata and is much resorted to by pilgrims. : 

ioa According to Chitsukha, Anandagiri and other ancient biogra- 
r d -Vara Sana ndana is described as the son of Madhava and 
ftSSf. ^.SS Brahman pair belonging to a wealth, and learned 
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manages to arrive in the course of a month at his Guru's 
hermitage. 

There in the island of Mandhata formed on the Vai- 
daryamani-Parvata in the middle of the Narmada, Sankara 

family at Ahobala, famous for its temple of Sri Lakshmi-Narasihma. 
He is said to have been born by the grace of that God and turns 
out to be an extremely intelligent child. But his parents die while 
he is very young and he is brought up and educated by his maternal 
uncle Divakaradhvarin, a disciple of PrabhakaracMrya, the great 
advocate of the Atheistic School of Purva-Mimamsa. He soon 
becomes proficient in all the Laukika and Vaidika literatures of 
his day and is married against his wish to the daughter of his 
maternal uncle. The young man cannot agree with his uncle in his 
vieWs of Philosophy and finds his life with his newly married wife 
most unhappy. He soon quarrels with his uncle, abandons his home 
and wealth, and goes about in search of Guru who will be able to 
teach him Adhyatma-vidya. While he was at Prayaga on one day 
dissatisfied with the teachings of Prabhakaracharya himself, the God 
Narasihma appears to him in a dream and directs him to seek Sankara 
as his Guru, He accordingly goes to Badarika&rama in search of 
Sankara, but to his disappointment he finds his Guru, Govinda 
Bhagavatpada, just starting with his disciples to go to his hermitage 
on the bank of the Narmada and learns that Sankara had already 
gone to Kalati to attend on his dying mother. He is then informed 
that Govinda Bhagavatpada is very ill and follows him as far as 
Amarefcvara, where he takes his leave and comes all alone to Kalati 
in search of the Gum ordained to him by the Lord. Sankara is very 
much pleased with the account of the young man, accepts him as one 
of his chief disciples and promises to teach him his Bhashyaonthe 
Vedanta Philosophy and initiates him as a Sannyasin after he goes 
back to his Gum whom he is very anxious to see alive. 

The authors of Kerallya Sankara Vijaya and Sankara Vijaya 
Vilasa agree with Chitsukha and other ancient biographers with regard 
to the account given of Sanandana by them, but they introduce him to 
Sankara at Badarikafcrama before Sankara leaves that place for Kalati 
to attend to his mother’s spiritual benefit and makes him receive 
Sannyasa from the hands of Sankara at BadarikaSrama itself. They both 
atate that Sanandana’s family name was Vishnu Sarman, but while the 
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finds his aged and revered Guru, Govinda Bhagavatpada,, 
lying on his death-bed surrounded by his devoted sonsr 
Bhartrihari and his other loving disciples anxiously watching 
the last moments of his mundane existence as a Yogin, and 
is deeply moved at the pitiable sight of his teacher who had 
already lost hts consciousness. It was the Purqima (Full- 
Moon) day of the month of Kartika of the year 2646 of the 
Yudbishthira Saka, and on hearing the sweet voice of 
Sankara crying by his side, Govinda Bhagavatpada suddenly* 
recovers his senses, rises up like a strong healthy man froth; 
his bed, embraces Sankara with his arms, exhorts him to 
undertake his victorious tour (Dig-Vijaya) throughout India 
to establish his Advaita Philosophy in the world, orders hia 
pupils to follow Sankara in future as their master, imparts 
to them his last lesson on the duties of a Sannyasin called' 
104 Turiyadratna DharmopadeSa, blesses Sankara once more 

former, makes him son of Soma&arman, a native of the village of 
Sri Kunda in Kerala, the latter represents him as son of Madhava 
a native of Ahobala in Knrnool District. Sadananda and Madhava, 
on the other hand, represent him as a native of some place in the 
Tanjore District on the bank of the Kaveri in the country of the 
Cholas and introduce him to Sankara only after he goes to Benares - 
but it is somewhat curious that Sanandana should be described by them 
as Sankara’s first Sishya, while they describe him as possessing man y 
other disciples before Sanandana goes to him. Evidently some of 
these later biographers of Sankara have made a confusion between^ 
Chitsukha and Sanandana, and have practically reduced them to a 
single individual. 

w# The Turiyafcrama Dharmopadeka. according to the Chitsukha’s 
Bfihat Sankara Vijaya consists of 12 verses and begins with the 
following stanzas t , r 

; ‘i I :: 

: qqqpqqjr • 11 j n . ; 
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and ensures him success in his grand undertaking and quietly 
passes away from the world, ‘-Yogin as he was, uttering 

this earth d Syl aWe ° m (Pra?ava ) as his last word on 

qrfR qfrq ^rf^crei: i 

fqfc qq qrqr TT|trr#<»r fq^q u ^ n " 

The work is concluded with the following stanzas 

" yre r fqfqtqq irr^t i 

^qtqr^rqq qqf n vs n 

3Rftsf%fr^cf qq q £qq qfq : II £ || 

fqRr^r qr^rq: i 
qfft qq-qrcqq n <> n 

^TFT s*TR cRTT q>q qf^: j 

q 5^Tcr fqfRqt q qfo qrrq u ^ 0 u 

fl^qrfq qTqrfw ^RRqjRrfq q i 

qr Rqrqrfor qqq qrfq fq^ : M u ,, 

fimrcq q<T: tffaf rr sqjq qrpqqq j 
qrqoqr^f qfqifq qqqr qqquq^r N ^ ,,” 

^ Speaking of the Brahmibhava of Govinda Bhagavatpada 
Chitsukha writes as follow:_ s v<upaaa » 

wir qqqr: Rfqrcrrq q^irqqR i 
fqq>q qfqFTPT?i qq: |f 

q>S^q)fq fqf^q- fqq^qq^f%^ , 

sftfqqforsTT wm q?q: <rt 

*TTfq ^RRt qid II 

8 
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As soon as the ceremonies connected with the Siddhi of 
.Govinda Bhagavatpada are over, and his body is interred in 
’a Samadhi 106 constructed by the disciples for the time being, 
r Sanandana respectfully approaches Sankara and requests 
Trim to initiate him into the mysteries of the Advaita 

^fsrrr II ” 

(Brihat Sankara Vijaya, Prakaraoa 52.) 

io« it is stated by Chitsukhacharya, in his Brihat Sankara Vijaya, 
that when the wonderful news of the Siddhi (death) of Govinda 
Bhagavatpada reached the ears, of Sriharsha Vikramaditya, the then 
Emperor of Ujjayini, he proceeded to the island of Mandhata in 
AmareSvara on the bank of the Narmada where the sacred body 
of his revered father was interred by his disciples and in memory 
of his sacred name whose last word was Onkara, caused the great 
temple of OnkSranatha erected over his Samadhi. Compare also the 
following verse of Patanjali Charitra (VIII-72) 

f^rfcT Trf^THrTr 1l” 

We are told by reliable persons that the great shrine of OnkSranStha 
constructed by Sriharsha Vikramaditya in rnemory of his sacred father, 
is even to this day considered by the Hindus as one of their most 
sacred places of pilgrimage and that a grand festival is celebrated 
every year in this shrine on the Purnima day of the month of KSrtika 
in memory of the great day on which Govinda Bhagavatpada attained 
his Brahmibhava. It is said that this festival attracts over 15,000 
devotees from all parts of the country who consider the sanctity of the 
Narmada oh this day of the year above that of any other river, and say 
that while it requites 3 days bathing in the Sarasvati 7 days m the 
Yamuna and 1 day inGanga, the mere sight of the Narmada at this 
place suffices to make men pure. 
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Philosophy. Sankara accordingly admits him into the 
sacred order of Sannyasins, invests him with the Kashaya- 
robe of an ascetic and teaches him the essence of his 
Philosophy by composing his famous Vedantic poem known 
as 107 Atma-Bodha for the benefit of his newly initiated 
disciple and also for the instruction of the gishyas of 
Govinda Bhagavatpada who had now become his own 

107 Atma-Bodha is one of the Vedantic Poems or Prakaranas 
written by Sankara at Amarekvara on the bank of the Narmada after 
he had composed his Shod aka Bhashyas on the Prasthanatraya, 
elucidating the nature of the Soul and its oneness with the Supreme 
Self. It consists of 68 stanzas beginning with: 

“ SftWTTJTT ^TFcTTHi I 

sthstutt jftspftsir n ” 

O O CN 

The concluding stanza runs as follows : — 

srtarfef f?iwpf i 

h vrlcT II" 

S\ C >, 

Chitsukha says that Sanandana who afterwards become known as 
Padmapadtcharya wrote a commentary on this grand Prakaraoa which 
was specially composed by Sankara for his benefit, and even to this day 
we have his commentary on Atma-Bodha Prakaraoa called Vedanta 
Sara in the shape of maouscripts in many of the libraries of Indii 
The poem is also available with a commentary called Diplka by 
Vikvekvara Pandita, but both these commentaries are still unpublished. 
Only the text has been printed in the Devanigari character. There is 
however a Telugu edition which contains not only the Text, but also a 
Telugu commentary called Atma-Bodha-Prakasika, written by Puroam 
Krishoa Sastri. The text is also available with translation in English, 
and Tamil. 
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disciples. The initiation 108 of Sanandana being over,.; 
Sankara desires to start on his triumphal tour and all the 
disciples express their willingness to follow him in hi$ 
Universal Conquest of Religions and Philosophies of 
the world. 

Protected with the armour of Vairagya, armed with the 1 
shield of Jnana, holding the bow of Pranava-Dhyana, ready' 
with various kinds of arrows in the form of Sama, 
Dama, etc., equipped with guns of Prasthanatraya-Bhashyas, 
furnished with weapons of Vedantic poems, the King of the' 
Ascetics prepares himself for his Universal Philosophic War 
and starts on his triumphal march from AmareSvara, the 
present small capital of his spiritual kingdom with his ever- 
devoted Chitsukha as his aid-de-camp, with his all-wise 
Sanandana as his commander-in-chief, and with the host of 
his loving disciples as his soldiers. The first place that, 
attracted his attention as deserving his visit was Prayaga. 
the most ancient seat of learning among the A'ryas ever 
since the time of the Ramayana and Mahabharata, but which 
since the time that Gautama Buddha began to preach on its 
sacred soil, had been reduced to an insignificient dependency 
under the despotic sway of his bigoted and ignorant 
followers and Sankara accordingly arrives at Prayaga (the , 
modern Allahabad) where the Ttrtha-Raja, 109 the king of the 

108 According to Chitsukha and Anandagiri, the initiation of: 
Sanandana into Sannyasa by Sankara took place in the island of 
Mandhata on the Narmada where Govinda Bhagavatpida attained his ■ ’ 
Brahmibhava and Sankara starts on his triumphal tour (Dig Vijaya) ' 
from this place. Of the later biographers of Sankara, some place this-> 
incident at Badarik&ferama, and some at Benares from which Sankara i 
is said to have started on his Universal Conquest of Religions. 

108 Prayaga is the name by which modern Allahabad was known : 
in ancient Hindu writings such as the Ramayana and the Mahabharata. ‘ 


shrines shines in his glory, with the two noble-born maids— 
the Rivers Ganga and Yamuna—waving their white and blue 
•chowries on either side of him, and with the Imperishable 
Holy Banyan Tree (Akshaya-Vata) serving as the azure- 
coloured royal umbrella over his head. 

It was the Maghi Amavasya day 110 one of the most 
important days of Magha-Mela, and Sankara is immensely 
pleased with the sight of Prayaga which he wishes to restore 
to its former greatness by firmly establishing his Advaita 
Philosophy there. He accordingly goes with his disciples, 
bathes at the confluence of the rivers Ganga, Yamuna and 
Sarasvatl know as 111 TrivenT and as a dutiful son and 


According to one tradition, it was so called because the God BrahmS 
of the Hindu Trinity had performed many sacrifices here and it is 
hence called Prajapati-Kshetra. The following is the etymological 
meaning of the word Prayaga as given in the Skanda Purana;— 

“ tfcfqPTTrr: SUTPT I 

STfrsj 3TFTT5T: sfsFJTTfefa: I 

5PTUT Mr cTvTHT II ” 

It bears the title of Tirtha-Raja, the holy of the holy places, because 
according to a legend when all the holy shrines were placed on one 
scale and Prayiga on the other, the former kicked the beam. 

1,0 The great Magha-Mela days are Makara-SankrSnti, Maghi. 
AmSvasya, Maghi-Purnima and Maghi-Sukla-Panchami. Of these, the 
Might-Amavasya (the New-moon day of the month of Magha) is 
considered very sacred for Pitj-is, when the offering of water and Pigda 
to one’s deceased ancestors is considered a pious duty of every 
piferim. 

111 Triveni is the name given to the confluence of the rivers Ganges 
and Jumna. It literally means the three-braided or the three- 
streamed. Its two braids are visible in the streams of the Ganges and 
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disciple he offers oblations of water (Tarpana) to his mother 
and Guru to enable them both to attain eternal happiness. 
After visiting the various 112 sacred places at Prayaga, 
gankara goes to 118 BharadvajaSrama, the Hermitage of 
Bharadvaja, the great Kulapati 114 whose generous hospita¬ 
lity Rama, Lakshmana and STta with their host of Vanaras 
and Rakshasas enjoyed when they halted at Prayaga on their 
way to Chitrakuta and determines to stay there for sometime- 
to preach his Philosophy to the citizens of that place. It 
was at this time that Sankara is said to have composed 


the Jumna, but there has been the tradition of a third river Sarasvatt 
meeting there. The Brahma Puratja says 

44 *r^pr$'Pft *tr srRRfara i 

^ \ i ” 

118 The Prayaga-Mahatmya enumerates the following as the chief 
places which the pilgrims are enjoined to visit:— 

44 *TTST#, TTltf, WR ^ I 

SRTff II ” 

113 The grounds around Bharadvaja’s Temple is pointed out even to 
day as the Hermitage of Bharadvaja. In the days of the Ramfiyaria, the 
hermitage is said to have been situated on the bank of the Ganges, but 
the river seems to have receded from its former course since these days 
an d it is now situated in the quarter called Colonelganj in the Katra 
ward of the Municipality. 

. ■ \ 

1,4 The sage Bharadvaja was a Kulapati. A Kulapati of old, as 
the following stanza describes, 

44 Rifat ivKHlIdMlM’TTcT I 

srsumfff fasrfa: tt t li” 


" some of his minor poems such as U5 Prayagashtaka, 115 Yamu-i 


was one who provided education to ten thousand pious students and 
gave them free board and lodgings. As has been well pointed out in a 
recent book called * Prayag or Allahabad ’ published by the Modern 
Review Office at Calcutta, “it would follow that the grounds around 
Bharadvaja’s abode was the seat of a local university at Prayag.* 
What a coincidence that after so many centuries the neighbourhood of 
Bharadvaja Muni’s Temple has become the seat of the University of 
Allahabad and of the Premier Government College of the Province and 
of the Boarding Houses and Hostels of hundreds of residential, 
students ! The Spirit of Learning, an Indian poet may well sing, did 
not like to abandon her old haunts and has come back again.” 
It deserves to be pointed out that it was at this hermitage that Lord 
Buddha first preached his Dharma about 2000 B.C.; and that Sankara 
who came nearly 1500 years after his time, also first began to preach 
his Philosophy to the world on this very sacred place as the World’s 
Great Teacher. 

115 Prayagashfaka, as the name itself implies, is a collection of 
8 stanzas in praise of Prayaga and begins as follows:— 

- ^ ^ TTTSTTcT *T rfaRRt irfff W*T: II ” 

Chitsukha in his Brihat Sankara Vijaya winds up the Ashtaka with the 
following verse: 

44 5*f: SR srfcRT: srforsFRift RtsfTRR ST«ff 

srvrefr SW STST STRUT I 

*\ o o >• 

TRtasrrcT faqwreRt sfacrctiff qwr 

ss s snrfs gJrf srft: ii ” 

In the Stotra-Pustakas, a Prayagtshjaka is given containing some of 
~r- these stanzas and is said to be taken from Matsya-PurSna. 

116 YamunSshtaka is a collection of 8 stanzas in praise of Yamuna 
(Jumna) and begins as follows 
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nashtaka, 117 Madhavashtaka, 118 Lakshmi-Nrisibma-Pancha- 

ift ^ 11 ” 

This is not to be confounded with the other Yamunashtaka, 
beginning with “ 2>wNI ^MKi ” etc., composed by Sankara at 
Mathura. 

117 Madhavashtaka is a collection of 8 stanzas in praise of Vishpu, 
said to have been composed by Sankara on the occasion of his visit to 
the Temple of Adi Madhava, situated on the southern bank of the 
Yamuna, opposite the confluence. The first stanza, according to 
Chitsukha, begins as follows :— 

“ 3F5*£f fat TTfa^RTfsToRT I 

%^T*TT 11 ” 

The last stanza runs as follows :— 

In the Stotra-Pustakas, the order of the stanzas is somewhat different 
and the Ashtaka itself is variously called Achutashtaka or Madha¬ 
vashtaka. 

118 LakshmT-Nrisihma-Pancharatna is a collection of 5 stanzas 
In praise of Lakshmi -Narasihma said to have been composed by 
Sankara when he visited God Njisihma in the Patalapuri Temple at 
Prayaga. The first stanza runs as follows: 


The last stanza is given as follows:— 

“ f|cT fa? ^ SPT HcTcf, 
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Tatna and 1,9 Vedasara-Siva-Stotra. 

In that ancient centre of learning, Sankara soon distin¬ 
guishes himself in dialectics and philosophy and begins to 
propound his Bhashyas on the Vedanta Sutras, the Upani- 
shads and the Bhagavatgita to his numerous disciples. In a 
short time, his fame as a great Vedantic teacher reaches the 
nook and corner of Aryavarta and intelligent men 199 from 

^r*rfsr ffa*rrei, 

118 Vedasara-Siva-Stotra, or Somesvarashtaka as Chitsukha calls' 
it, is a collection of 8 stanzas in praise of Siva, said to have been 
composed by Sankara at Prayaga when he visited the Temple of 
Somekvara Mahadeva situated on the south bank of the Ganges at 
a short distance east of Adi Madhava. The first stanza runs as 
follows:— 

“ fRRt qfer imrer, i 

sqr^rr^nfr, fa? ^rftprrspri \\\\ 

The last stanza runs as follows:— 

ffaft i 

fato>pr«r, \\ n” 

In the Stotra-Pustakas, three more stanzas beginning with 
41 5P*lt ^TvJ’TTW ” are found added at the end of the poem, but 
they are not given by Chitsukha in his Bj-ihat Sankara Vijaya. 

180 Sankara Vijaya Vilasa which mainly follows Chitsukha’s work, 
mentions Vishijugupta, Suddhaklrti, Bhanumarlchi, Krishnadarfcana, 
Virinchicharana and Buddhivj-iddhi as the more important of the 
distinguished scholars that resorted to him for instruction. After 
describing Sankara’s arrival at Prayaga, Chidvilasa says 

'*^r: imrrer *gtpt v \ 


i i. 
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various quarters come to him almost every day and seek 
admission as his pupils to study the Vedanta Philosophy 
under him. Sankara would go with his disciples early in thfr 
morning to bathe at Triveni, and as soon as his Anushthatta 
was over, he would return to Bharadvajasrama with them 
and propound his Bhashyas and Prakaranas to them. 
In the afternoon, he would hold discussions with his discii 
pies, answer all their queries and clear all their doubts. 
In this way Sankara has been spending his at time Prayaga. 

On one of these days Sankara went out with his disci- 


sro ^r^rsfq- n 


^tt^t ^Tfr^TTOTST ^ *rfroT*r i 

^ftcrrqr i 


tobtsst sAwr shttot: 11* 

's o v- 


TOfror t n 

ST^fl TOT TOTSPlfTOftR: i 

^frorfoT fTOTO:, n 

o ^ o o 


sftTO ^T^TO*TTO I 

srfesrfe wsqr: "i i 


?ctot *t£rrt? m 



TO*: II 

vD 


Chitsukha adds to this many more names such as Dridhabhakta 
Medhatithi, Nityananda, Yogananda, Bhirativam&a, Subodha and: 
Sumati. 


MAIN INCIDENTS OF S' ANKARA’S LIFE 


123E 


pies to see the Akshayavata, 181 when to his disappointment 
he found an orthodox young Brahman at the foot of the tree 
trying to put an end to his life. He was completely affected- 
with leprosy. His body was horribly white like a pumpkin,, 
gourd and his eyes had lost all their power of sight. He 
looked like an owl and could not face the sun. Out of sheer 
shame and in order to avoid the sight of his countrymen 
he wanted to commit this act of suicide, when to his fortune ; 
he saw before his eyes Sankara with his disciples like the 
Great Teacher Mahadeva with his host of hoary devotees. 
He cried to Sankara for mercy and protection and Sankara’s 
heart was deeply moved with pity. Sankara touched him 
with his hands, and the man was perfectly cured. Miracu^ 
lously enough all the marks of leprosy on the body of the 
young Brahman had disappeared and he was perfectly able 
to look at all things. In fact, he became a most charming , 
young man and people exclaimed at him as Udanka, as one 

121 The Akshaya-Vata or the Imperishable Banyan Tree, is one 
of the most prominently associated with Prayaga from the most 
ancient times. It is the “ Syama-Vata ” to which Slta prayed mentioned 
in the Ayodhyakaijda of the RamSyana. The Chinese traveller Hiouen 
Tsang speaks to its existence in the 7th century A. D. The consr • 
traction of Allahabad Fort by Akbar in 1584 A.D. doomed it. But 
the Imperishable Tree still holds its own ground. Inside the Fort*-, 
in the underground building called Patalapuri, pilgrims are still shown u 
its relics. Numberless human beings in past ages ended their 
lives by flinging themselves from that tree down below in the hope 
of acquiring in their next incarnation what they wished for at the: 
moment of death. Compare the stanzas from Kasi-Khanda: 

“ TOSTTOcft zftsftcT tfTOTOTOTO I 

5TTO1T II i>* 

Mm TOTT I ! ;? 
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deprived of all the marks of leprosy. The young man 
'requested Sankara to initiate him into the mysteries of the 
"Vedanta Philosophy and to admit him as one of his disciples. 
Sankara soon found out that he was fully qualified to 
receive instructions in the Vedanta and that he had been 
reduced to this pitiable condition owing to his want of 
belief in his Guru. Within the time required for composing 
a single verse called Eka^loka, ,,a Sankara made him realize 

sftsr srmR sr*T5%^r jpfNirr n ” 

^ O V 

? 4553 EkaMoka is the name given to a single stanza, said to have 
been addressed to Udanka, a leper, by Sankara with a view to 
liberate him from the bondage of recurring births by imparting to 
him the knowledge of the Vedanta. The following is that famous 
stanza: 

“ f% sfttfft *<r? wrr JTfftr ft, Tnft 

rtt ftft! f% sfttfft wnf| ft? i 

• R«T:, faftteRTfesnR f%? sft:, fsrfttesrft 

f%? rRTSf , 3R> TRRRWfj sfttfft: ! rf 1l" 

There is a beautiful commentary on this celebrated verse called Tatva* 
Dfpana by Svayamprakafea Yoglndra, a disciple of Gopala Yoglndra. 

. As to the origin of the poem, the learned commentator says as follows: 

W WTR 5W^^RcTR>, 

“Sps^cR SR5TT^ftR I 

fR^Tfr srfftsr *rfft w; n " 

% RTftnRTfftfftRt WRfwftt 5$rf- 

ftPRR TR2R, SrfsrfR ftWT, 
*^ssrr*r, TRforrwf#*, 
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his own self by putting to him a series of questions and 
getting out appropriate answers from his own mouth. He 
then admitted him into the order of Sannyasins under the 
very name Udanka by which he was hailed by the wondering 
crowd when he was cured of his leprosy and the young man 
ever since that time became one of the staunch disciples of 
Sankara. 1 

On another day gankara had been with his disciples to 
Pratishthana-purT, 188 the ancient capital of the kings of the 

^<R7ftR ^TftTvftsfRTSTft, TSTft ‘ ttf ^Tf| 

' fftr 5^r: <r: srwcf f feft str;rr<2r- 

ftqvT ITR>R, ^TR Ift 

ftt^T?T, friT«ftfzrf fafft ftrfRiR, 

“ ftR *R ^Rft^TRRTRR I ” 

^ O CO “N 

^fft ITfftWRfRRRR cRIRRT I cTl'TftSR^R wfx- 
TRRR *R “ 3 TRfiR 3 TTfeft, ^R*TRRfftft„ 


5TFftsRt, 5TRTRT Rfft, f% JS<T % fft, 3fTcft^ 

^TTSR Rtfft wftfft—3TTR#-R5ft Rt%qTS?ft, <R£Rft,| 


Wpft, ftPTRTcftfft—STTrftftr, fttsft ftr?TR*R: RfttT 
pr-cFRf%: 5^r: i ” ffft ^^TR^^RRifftss^Ri 

JRfft f?RR, STRt- 
TTW^'q fftsRR I rR STRoqiRJT cTrft 

^r fRR ‘ f% Rtfft *cr ’ f Rrforr i ” 

The poem and the story of Udanka are given in ChitsukhSchSrya’s 
Bfihat Sankara Vijaya where the stanza is known under the name of 


Eka&loki. The stanza is so given in the Telugu Edition of a book 
containing Sankara’s Aparokshanubhuti; but the commentary is 
still unpublished. 

133 Pratishthana-puri just forms the eastern boundary of Prayflga. 
It is now known as Jhunsi, a small village situated alongside the Ganges, 
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Lunar dynasty, where Prabhakaracharya, one of the distin¬ 
guished disciples of Rumania Bhatta, the celebrated 
advocate of Pfirva-Mimamsa, lived with his own select 
'followers, advocating a new school of Karma-Mimamsa 
distinct from that of his Guru’s. Out of rivalry with his 
-own preceptor, Prabhakara set at naught all those who did 
not perform sacrifices and other religious duties; and pro¬ 
mulgated that Karma alone, as enjoined in the Vedas, was 
the end and aim of all the Sastras. According to him, there 
Is, in fact, no Superior Deity other than what is aimed at by 
the use of the ending of the dative case. 


opposite the Allahabad Fort, Akbar’s bund and Daraganj. Pratish- 
- jhana is mentioned in some of the oldest works of - Sanskrit Literature 
and the great poet Kalidisa lays the scene of his play Vikramorvafciya 
in Pratishjhana. How long Pratishthtna continued to Sourish as a 
capital of ruling kings one cannot say. At the time of Sankara, 
Pratishthana had not lost its name, and it continued to be a famous 
Brahmanagrahara under the name of Sr! Valli, until it was des¬ 
troyed by a conflagration leaving only its ruins which ever since that 
time went by the name of Jhunsi—the burnt village—from the Hindi 
root Jhausana, to be burnt. Referring to this Agrahara which he is 
not able to indentify, Madhava writes in his Sankara Vijaya as 
-.follows:— 


" sRrffcR i 

*Rftsqwr *rrfcr sr&r i 

rWtsSTRrTRI | 


cPT fe: irfaciFPTre: i 

. If'* 






On hearing the arrival of Sankara with his disciples at 
his' own Agrahara, 154 Prabbakaradhvarin elated with the 
superiority of bis own view of Karma-Mimamsa and desl- 
rious of converting Sankara also into his own faith, goes 
Put to Sankara with numerous orthodox followers and 
impresses upon him the importance of his own School of 
Purva-MTmatnsa Philosophy. Sankara calmly argues with 
him, taking his opponent’s own stand point and in a few 
iiours convinces him that Jnana or the Knowledge of the 
Supreme Brahman alone is the final means for attaining 
Moksha and that Karma or the adherence to the duties en¬ 
joined in the Vedas is only a means to attain purity of heart 
fChitta-suddhi) which leads to Para-Bhakti or Supreme 
Devotion to the Lord and which, in its turn, leads to Jnana 
or the knowledge of the oneness of the individual soul with 
the supreme Soul (Brahmatmaikya-Jnana) by which alone 
Mukti or the attainment of the state of Brahman by the 
Jivas can be realized. 

The result is that no only Prabhakara becomes a dis. 
ciple of Sankara, but the whole of his Agrahara (Pratish¬ 
thana) is converted into Sankara’s faith. Prabhakara who 


124 In all the ancient biographies of Sankara, the great advocate 
of the Atheistic School of Purva-Mimamsa and the father of the 
renowned Hastamalaka to be described hereafter, is known only 
under this name: Sankara Vijaya Vilasa calls him Divakaradhvarin. 
The Kerallya Sankara Vijaya, on the other hand, mentions one Siva 
as the father of Hastamalaka; and represents him as a native of a 
Brabmanagarabara called Siva-Vihara and describes Hastamalaka as 
having become, a disciple of Sankara after Surefcvara’s conversion. 
Madhava and Sadananda agree with the ancient biographers and 
represent Hastamalaka as the son of Prabhakaracharya, though 
they also place the conversion of Hastamalaka, after that Of Sure 6vara. 


i 
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had already heard the fame of Sankara in having cured 
Udanka of his white leprosy, now throws himself at the feej 
of Sankara with his son Prithvidhara and requests him to 
cure the young boy of his disease. 


Prithvidhara, 125 by which name Prabhakara called 
his son, stopped talking with men from his fifth year. He 


12i It is to be noted that while Chitsukha calls Hastamalaka hr 
the name of Prithvidhara, Anandagiri calls him by that of 
Pfithvidhava. But they both agree in describing him as the son of 
Prabhakara and as having been converted by Sankara into Sannyasa 
at Sri vail t-Agrahara at Pratishthana, long before the conversion of 
Mandana Misra into Suresvaracharya. Even Sankara Vijaya Vilasa 
places this incident at Prayaga, exactly as we find in Chitsukha’y 
Brihat Sankara Vijaya, and describes the young boy in the following, 
terms:— 


5 qwmFi inf^rcr: i 

11 

o 


31%^ SS^ffcT 5 ^: fWTT: I 

c[T?TlfcT JTT 11 


iTTsfaSTcT *sTTfo q fTTHTfa f%^T | 

?T ?T 


^tt frorfornrerr: fqnr qtfecr: i 

^ Jrfacr fNrf i 
<r? m qft Jr Vr wr 11 

^ftcf cTcT fesRFT qnftfWPT I 

>» 

vTf^Trr *t| ftprTT^nxfWRrT: II ” 


f 


* 


I 


I 

* 



would not care to eat, would not like to play with the 
children in the village and would not even cry when he was 
beaten. The father thought that he was possessed of spirit 
and tried his best to cure him by performing all sorts of 
ceremonies prescribed in the £>astras ; but he could not be 
cured. With the greatest difficulty Prabhakara had managed 
to get his dumb son invested with the sacred thread, but he 
would not read the Vedas or perform his Sandhyavandana. 
In fact he continued to be dead to the world for all practical 
purposes. He now places his son before Sankara and requests 
him to cure him of his disease. Sankara at once finds out 
that the young boy is a born Yogin, that he has realized the 
Brahman from his infancy, and that he assumed this dumb¬ 
ness to avoid all the ceremonials which his father was enfor-i 
cing upon all as man’s sole end and aim. The revered Guru 
blessed the young boy with his inspiring glances, placed his 
hand gently upon his head and 126 asked him who he was 
and why he was so behaving. 


Madhava and Sadananda describe the condition of Hasta¬ 
malaka, Prabhakara’s son before his conversion, in very much the 
same terms of exaggeration, while the account given of him by 
Chitsukha is devoid of all such improbabilities and exaggerations. 

126 The famous question put to Hastamalaka by Sankara is 
embodied in most of the Sankara Vijayas in the following terms: 

“ fcrert? f cfts% 

«tpt cq f a- srmcftsfo? i 
i^r 5s *rq *pr fat, 

ll" 

So much so, the verse in question has been considered to be part and 
parcel of the famous Hastsmalaka-Slokas and has been so printed 
in all the editions of the poem. 

9 
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' Prithvidhara, thereupon, burst into an eloquent and 
melodious song consisting of 12 verses known as 187 Hasta- 
malaka Slokas describing the true nature of his soul and his 
great veneration for the Great Advaitacbarya, and requests 
gahkara to accept him as one of his disciples and to initiate 
him as a Sannyasin. Prabhakara is surprised at the wonder* 
ful change of bis son and requests Sankara to initiate him 
into the mysteries of the Advaita Philosophy and make him 
also a regular Sannyasin. Sankara accordingly composes 

* 27 .Hastamalaka-Slokas or Hastamalaka Stotra as it is called in 
Brihat Sankara Vijaya is said to contain the answer given to Sankara’s 
question embodied in the above mentioned stanza and begins as 
follows :— 

•o ' c 



Tfe 3T«rr q:, 

*T I K l\ I || { 11 ” 

The last stanza runs as follows :— 

mi m^i 

mi w qfeqtq i 

o o 

5T?tt qPsi+i°ri' 

mi fwt n \ % 11 ” 

The sum and substance of the whole of this poem is described in the 
following single verse in almost all the Sankara Vijayas: 

“?rrsf TT^pft, q ^ ^prcft, q i 

which is accordingly embodied in all the editions as a part and parcel 
of this poem. There is an anonymous commentary on the Slokas of 
HastSmalaka but ;it is available only in manuscripts. It begins 
with: 
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his famous Prakarana called 188 Tattvopade^a and teaches 
it to Prabhakara, who ever since that time renounces the 
world, becomes a Sannyasin and turns out to be a staunch 
supporter of gankara’s school of Vedanta Philosophy, 
gahkara is most glad to accept Prithvidhara as one of his 
chief disciples and admits him into the sacred order of the 

fo?TT% II 

On the origin of the poem, it says: 

“ fsurq mi^i 

f^Rfwra-Rr.. .qsqq: feT- 
Rr%?TT3ftrRRr: sfaTTqrf: fafa TR: q 

qiR....5T^lfq: 5?^ WRR qqfWq STR- 

tTR^rtss^—‘ ‘f^rfarr’ ’ fiR^TfS^rr i ” 

11,6 Tattvopadesa is one of the minor poems said to have been 
composed by Sankara for the purpose of teaching his Advaita 
Philosophy to Prabhakara and contains 87 stanzas. The work begins 
-as follows 

" m: qqtarffcr i 

^im cr^°II $ n 
q r ^tsfq f<F 3 rRqrftq?rr: i 

qtfeRT xim q 11 ^ n ” 

Chitsukha concludes the poem with the following stanza: 

^tfsrcfr %^r: i 

srqrerRrat jt^r i i ” 

But in the Nagari edition published at Bombay, we find the name of 
Mandana in place of Prabhakara in the concluding verse, in which case 
•" Mandana ” must be taken to be a mere title of honour. 
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Sannyasins of the class of Paramahamsa Parivrajakas under 
the significant name of Hastamalaka, 129 as one who had 
realized the Brahman as an Amalaka fruit held in one’s own 
hand as well demonstrated by his famous poem called also 
Hastamalaka-^Iokas. The 130 conversion of Prabhakara 

129 On the origin of the name of Hastamalaka, Sankara Vijaya 
Vilasa has:— 

sfsref JTcT II 

trfq- 11 ” 

Madhava’s Sankara Vijaya also explains the name as follows:— 

“ 5R7RTZP% 

TT^TTsfq- II ” 

The following is the account given in the KeralTya Sankara Vijaya: 

fe^TTcirtT f% *T3T I 

snsyN’srsyffe fr^nrri *r: ii 

jf€T iferfw: q^: I 

5rqrr%cn? 11 

s * v 

rTrT# f| cTcft S^TT SSW^RTHTey^ frWT I 
fk^f fTTrf cf fWFT II 

STT^T^ff T^cTT cf =T I 

. ferfir: igtjj n 

130 It is said by Chitsukha that after he was converted by 
Sahkara, Prabhakara destroyed all the works written by him on 
Purva-Mimamsa. Before his conversion he was considered by his 
countrymen as the greatest of the Gurus and he was invariably called 
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charya and the wonderful transformation of his dumb son 
Prithvidhara into the eloquent Hastamalaka Yogmdra created 
quite a sensation at Prayaga and its neighbourhoods and 
Sankara with his two new disciples walked towards Bharad- 
vaja^rama followed by a thousand followers with cheers of. 
joy and shouts of victory. 

On another day while going to 181 Kausambi, Sankara 
achieved a decidedly greater success by reviving a dead boy 

Mahamahopadhyaya Prabhakara Bhattacharya and his School of 
Purva-Mimamsa Philosophy was pre-eminently styled Guru-Mata. 
Almost all the works that we possess at present on the Purva- 
Mimamsa represent only the Bbatta-Mata, the School of Kumarila 
Bhatta ; and the views of Prabhakaracharya are briefly referred to in 
them only as Purvapaksha—an objection to be refuted. The only 
work in which his views are preserved to us in their full details is 
Prakarana-Panchika written by Salikanatha, one of the direct disciples 
of Prabhakara himself, who, inspite of his Guru’s conversion, 
continued to be a strict adherent and advocate of Prabhakara’s School 
of Mimamsa Philosophy. It consists of a number of Prakaraoas, and 
•each Pr aka ran a is headed with an introductory stanza in which the 
author acknowledges his allegiance to Prabhakara, his Guru. The 
work commences with the following introductory stanza: 

'S c 

The work has been recently published in the Chaukamba Samsrkit 
■Series, Benares. 

131 Kaufcambi was one of the great cities of Ancient India situated 
on the bank of the Jumna 30 miles above Prayaga. It was a flourishing 
city at the time of Sankara and is now reduced to an insignificant 
village called Kosam. According to Matsya Purana, it was first made 
the capital of the descendants of the Great Pandava dynasty by king 
Vichakshu called Nemichakra, the son of King Adhislmakrishna, and 
sixth in descent from Arjuna, the most famous of the five Pandava 
brothers, when his old capital Hastinapura was washed away by the 
depredations of the course of the Ganges. 
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ia that city. ua His parents were very old and belonged 
to a very respectable Brahman family, and the poor boy was 
their only son. He suddenly met with his death at the 
prime of his youth, leaving his aged parents to bemoan his- 
untimely loss. The sight of the miserable father and mother 
of the boy crying over the corpse of their beloved son created 
such an amount of pity in the heart of the most compassion¬ 
ate teacher that a strong and irresistible desire arose in his 
mind to seek a remedy to put an end to the suffering of these 
miserable parents. Then a voice was heard from above that 
it is perfectly useless that one should feel compassion for the 
sorrow of another if he was not able to remove the suffering. 

132 Madhava places this incident at a place called Mukamba- 
Kshetra, and whether it Is indentical with KausambT or not, we are 
not in a position to say. The following is the description given in 
Madhava’s Sankara Vijaya: 

TTferTRimm TRFrrf^PTT: tRTff 11 

O o c\ 

3f% fasTR sq-g; ’RTcfRTrf aft *Tf: 5TSST I 
3TTR qfa *TfUT 5r^Tcft=5# I 

«rRci srtft fVnr it ^rfd 11 

STT^iq- q-mt cTT sqr^fcT W fW:t 

SR# crt^q- 5 st 11 

cRft fg-srrft: 5 <t: pf g c cr i^fcr^ff i 
snftaft: srtsRfta ^rfs^r garter ii v 

Chitsukha. on the other hand, distinctly places this miraculous 
incident of the revival of the Brahman boy at the city of Kauiambi^ 
during the short stay of Sankara at Bharadvaja&rama at Prayaga. 
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gankara thereupon exclaimed that God alone who is the 
Protector of all the worlds that can feel such compassion and 
be able to remove the suffering, and that if the Almighty 
Ruler of the Universe pleases even the dead will rise up alive 
and walk. Then the Brahman boy suddenly arose from the 
bier as if he was merely sleeping on it, and the joy of the 
parents at this miraculous revival of their only son knew no 
bounds, and they could not sufficiently express their grati¬ 
tude to Sankara for this extremely disinterested act of his 
mercy in reviving their son. The news of the revival of the 
boy gladdened the hearts of all the people in the place 
and the whole city of KauSambi was a scene of perfect bliss. 

One day, early in the morning, while the great teacher 
Sankara—just then an ascetic of only 16 years—was resting 
with his disciples on the bank of the holy river Trivem 
under the cool shade of a big Tamala tree, news was brought 
to him that the great Kumarila Bhatta, the champion of 
the Karma-Marga and the destroyer of the Jainas, was 
about to commit himself to flames in a secluded part of 
Ruddhapura, probably one of the suburbs attached to the 
great city of Prayaga. In hot haste Sankara hastened to 
the spot with a number of his disciples and found Bhatta- 
charya, the great advocate of the Parva-Mxmamsa school 
started by Jaimini, and found him calmly lying on a funeral 
pyre, made up of heaps of chaff ( Tushanala ) which was 
already ablaze, surrounded by a number of Brabmanas who 
were solemnly engaged in chanting the Vedic Mantras 
prescribed by the Sastras for the great expiation ceremony 
( Vaidika-Prayaschitta ), which the great Bhatta was bent 
upon carrying out at any cost. 

This is perhaps the most convenient place to speak at 
some length of the life and doings of this great historic 
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personage. He is believed by some modern scholars to be an 
Assamese or Bengali Brahman, but according to Chitsukha’s 
Brihat Sankara Vijaya, he is said to be a native of Southern 
India, probably of Kerala itself, the country which has given 
birth to Sankara, and his Mimamsa-Vartikas furnish con¬ 
clusive proof of his connection with the land of Tamil. This 
enthusiastic and orthodox Brahman is said to have travelled 
all over India in preachiag the religion of the Karma-Marga- 
the pure unadulterated religion of Sacrifices and Rituals of 
the Vedas—and in converting to the religion of his fore¬ 
fathers many powerful potentates who had begun to embrace 
the new religion established by Vardhamana MahavTra under 
the name of Jainism. 

In the 8th century B. C., there arose a very distin¬ 
guished reformer and preacher by name ParSva or Pars'va- 
natha, who is now called one of the Tirthakas. Being 
dissatisfied with the popular Vedic religion, with its animal 
sacrifices and cumbrous rituals, with its strict observance of 
castes and orders, which was raising into importance under 
the name of Parva-Mimamsa, one of the six Orthodox 
systems of Philosophy founded by Jaimini, which gave 
supreme importance to these sacrifices and rituals, this great 
reforming precher collected certain groups of men and 
formed out of them a new order of monastic life of religious 
speculation called Ajivakas. Pardvanatha having been born 
of an orthodox Brahman family, such speculation was at 
first closely connected with the study of the Vedas, and men 
who adopted this monastic life were mostly drawn from the 
Brahmarta caste, who were the guardians of the Vedic lore 
from the most ancient times. While they accepted the 
authority of the Vedas and the necessity of the caste system, 
which were the two essential doctrines of the Vedic religion 


they agreed with the Buddhists in the matter of the five 
duties of laymen, ‘ Sravakas ’ who were in and of the world, 
and the ten duties of the ascetic monks, ‘ Yatis *, who lived 
apart in monasteries: so that this new religion of the Aji¬ 
vakas founded by Par^vanatha was a happy blending of the 
two great religions, Brahmanism and Buddhism. In the 
matter of philosophy these Ajivakas followed the VaiSeshika 
system founded by Kaijada and they held the world to be 
eternal and made up of atoms. They believed in the exis- 
tance of 24 Tirthankaras or Tlrthakas who included most of 
the Deities worshipped by Brahamanas Moksha or Libera- 
tion, according to them, consisted in freeing the soul by 
making it become divine like unto Tirthankaras; and 
Right Insight, Right knowledge, and Right Conduct, cor¬ 
responding to the three-fold path of the Vedaijtins known 
as Bhakti Yoga, Jnana-Yoga and Karma-Yoga were the 
only three means to attain the same In the observance of 
the last injunction, the Ajivaka monks were vowed never 
to tell lies; never to steal; never to be immoderate in 
thought, word or deed; never to desire too much; but 
V above all, never to kill or injure any living thing. 

The doctrine of “ Ahimsa Paramo Dharmah”, which 
had been adapted from the Vedic injunction “ Na himsyat 
sarva bhutani ” by the great teacher Gautama Buddha, 
more than 1000 years before their time, as one of his cen¬ 
tral doctrines, was carried into its extremes by these Brahman 
Ajivakas, who took a strict vow never to kill or injure any 
living creature. Thus, if a fire was kindled, there was an 
apprehension of insects falling into it; and, therefore, many 
an Ajivaka lived in darkness at night. Some of these Aji¬ 
vakas were really so compassionate towards living beings, 
that they actually covered their faces with veils when 
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they stirred out to prevent insects falling into their mouths 
and so losing their life. The water they drank they first 
strained in hopes of removing all life. They swept the 
ground before them as they walked, so that their feet might 
not fall on any living thing. But the majority of the Aji- 
vakas who were Kshatriyas and members belonging to other 
non-Brahman communities, who generally ate flesh, allowed 
themselves great liberties on these matters and this sacred 
injunction of the Ajivakas was observed by them more in its 
breach than in its observance ; and they gradually became 
jealous of the Brahmanas who strictly observed these injunc¬ 
tions. Though they nominally conformed themselves to the 
wholesome doctrines promulgated by Pars' vanatha, they acted 
no better than Lokayatas in their actual life and began to 
hate the Brahmans. As a natural result, these low Ajivakas 
began to denounce, revile and hold the Vedas themselves as 
unworthy of the consideration of wise men. 

Amongst these Ajivakas, there arose in the 6th century 
B.C., a great man by nama Vardhamana who completely 
modified the doctrines of Par^vanatha and founded a new 
system of religion called the ‘ Nirgranthi ’ or * Jain.a which 
in many points reverted back to the corrupt form of Bud¬ 
dhism which then prevailed side by side with Brahmanism, 
and from which it was for a long time considered an off¬ 
shoot. His father named Siddhartha is said to belong to a 
low class of Kshatriyas and a chietain of the Kundagrama, 
and his mother Trisala was the sister of Kataka, a Brahman 
who rose to the chieftainship of Vai^ali, the chief town of the 
Lichchhavis at that time. Vardhamana became proficient 
in the dialectics of logic and the art of spells, and at the age 
of 28, he set forth on his mission, formed a secret society 
of Sramaijas (a new monastic order) from which the Brah- 


manas were rigorously excluded; and by his oratorical 
power and logical presentation of things, he became known 
as Jina 1 The Conqueror ’ and his new teaching as Jainism , 
just as Gautama £akyasimha is known as Buddha 'The 
Enlightened ’ and his teaching as Buddhism. 

Vardhamana whose peculiar views came directly 
into conflict with the Brahmanism of his day, denied 
in the first instance, the divine origin and the absolute 
authority of the Vedas. He taught that the real supe¬ 
riority in men lay in character and not in obeying rules of 
caste; so much so, he invited all castes indiscriminately to 
enter his new community called the Nirgranthins or Jainas, 
who cast aside all social bonds and acted as they pleased. 
Vardhamana proclaimed himself to be the greatest of the 
Tathagatas and Tirthakas ; and by his favourable position 
as a great warrior and distinguished scholar belonging to the 
Kshatriya caste, he became known to the world as Mahavira 
and a number of potentates and kings of his time were soon 
induced to adopt his religion and to bestow their patronage 
on his followers, who likewise became known as Jainas, 
Tathagatas or Sugatas. As many of the Kings had already 
embraced Buddhism in some form or other, Mahavira and 
his followers carefully refrained themselves from coming into 
conflct with the Buddhists, perhaps, because, unconsciously 
they were also undermining the teaching of the Brahmanas. 

There were as yet no Brahmanas as opposed to Baud- 
dhas or Ajivakas. No separation had has yet taken place, 
and the greatest reformers at the time of Buddha and Pars- 
vanatha were reforming Brahmans. This is acknowledged 
In all Buddhist writings, and Buddha, though a Kshatriya 
by birth, is represented as a pupil of the Brahmans, and n o 
slur is anywhere cast by Buddha on the Gods and Songs of 
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the Veda. “Buddha, according to his own canonical bio¬ 
grapher ”, writes Max Muller in his ‘ History of Ancient 
“Sanskrit Literature *, “ learned the Rig Veda and was a 
proficient in all the branches of the Brahmanic lore. His 
-pupils were many of them Brahmans, and no hostile feeling 
against the Brahman finds utterance in the Buddhist 

-Canon.Buddhism in its original form was only a 

modification of Brahmanism. It grew up slowly and imper¬ 
ceptibly, and its very founder could hardly have been aware 
of the final results of his doctrines.” 

The same remarks apply to Parsvanatha and his 
followers known as Ajivakas. Mahavira forms a striking 
contrast to these two great reformers. He and his followers 
began to treat the Brahmanas, their opponents, with marked 
disrespect. This great hero Mahavira, though at first concei¬ 
ved by a Brahman woman, is represented, in the sacred 
writings of the Jains, as having been removed from her 
womb and transferred to the womb of a Kshatriya woman, 
for “surely” as 3akko says, “such a thing as this has 
never happened in past, happens not in present, nor will 
happen in future time, that an Arhat, a Chakravartin, a 
Baladeva, or a Vasudeva, shall be born in a low-caste 
-family, a servile family, a degraded family, a poor family, a 
mean family, a beggar’s family, ora Brahman’s family ; but, 
* on the contrary, in all time, past, present, and to come, an 
Arhat, a Chakravartin, a Vasudeva, receives birth in a noble 
family, a honourable family, a royal family, a Kshatiiya 
family, as in the family of Ikshvaku, or the HarivamSa, or 
some such family or pure descent” (Vide Kalpa Sutra, p. 35.) 

Now this is merely party insolence, intelligible in the 
•dth century B.C., when the Brahmans as a party were 
^e-establishing their hierarchical sway. Nothing of the kind 
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is to be found in the canonical books of the Buddhists^ 
Buddha had his opponents, and among them chiefly the- 
Tirthakas ; but so had all eminent sages of whom we read 
in the Brahmanas. But Buddha had also his friends and 
followers, and they likewise were Brahmaijas and Rishis. 
Mahavira’s success, on the other hand, depended chiefly on 
the secret society he had formed and his one central idea 
was to put down, by hook or crook, the superiority of Brah¬ 
manism which had come to be recognised by intelligent men 
belonging to all classes of Hindu society, ever since the rise 
of the two great schools of Indian Philosophy, the Purva- 
Mimamsa and the Uttara-Mimamsa, founded by the two 
great sages 183 Jaimini and Badarayana, at about the beginn- 

133 Both Jaimini and Badarayana refer to the Yoga apho¬ 
risms of Patanjali; and they must, therefore, be either his 
contemporaries, or must have flourished; subsequent to his time. 
But from the manner in which these two sages refer to Patanjali’s 
doctrines and aphorisms, it is clear that they must have lived soon 
after Patanjali’s time. Now from the way in which Patanjali refers to 
Pushyamitra’s Horse-Sacrifice in his great work called the Vyakarana- 
Mahabhashya, it is clear that he must have been an eye-witness of 
that solemn sacrifice, performed by that great monarch, the Founder of 
the Sunga Dynasty who reigned at Magadha between 1219 and 1159 
B.C. (Vide Appendix I, pp. 69-71). It is further clear that Jaimini 
and Badarayaria Vyasa must have been not only contemporaries, but 
also were intimately connected with each other, as each of them 
quotes the opinion of the other in then respective Mimairsa-Sutras. 
Compare, for instance the following.. Sutras from their respective 
works: 

VO ■>. 

—Badarayana’s Vedanta Sutras, IV-3-12 
—Jaimini’s Mtmarhsa-Sutras, 1-1-5. 

Both of them must have jointly worked together to bring about the 
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fng of the 11th century B. C.; and he had his followers, 
consequently, took no Brahmanas among their disciples. 

There were many great men among the Aryas who tried 
hard to revive the Ancient Vedic Religion (Vaidika Sanatana 
Dharma) of their fore-fathers, and to drive away Buddhism 
and Jainism from Aryavarta ; but undoubtedly Kumarila 
Bhatta was the greatest of them all. After going through 
the usual course of Vedic study in his Gurukula, as was the 
general custom among all the Brahman boys, Kumara or 
Kumarila, as he was usually called, came out with all the 
Gastric knowledge and Vedic culture that was possible to 
acquire at the best seats of Samskrit Learning throughout 
India. Though he was well versed in all the branches of 
Samskrit Literature, he took himself to a special and thorough 
study of the Purva-Mimamsa-Sutras of Jaimini. and wrote 
; a complete and exhaustive l8 ‘ gloss to the famous comment- 

-revival ef the Ancient Vedic Religion as taught by Sri Krishna, some 
2000 years before their time, in the interval between the last Dvapara 
Yuga and the present Kali Yuga in his wonderful Divine Song called 
Sri Bhagavad-Gita, as embodied by Krishna Dvaipayana Vyasa in the 
middle of his Mahabharata,—one of them giving prominence to 
Pravritti-Marga, and the other to Nivritti-Marga, as depicted therein. 
Either both of them studied under one and the same Guru, or one of 
them was a pupil of the other, though they differed from each other 
in certain minor matters. The tradition says that Jaimini was a pupil 
of Badarayana Vyasa, and it is quite consistent with the above 
mentioned facts. 

134 The Purva-Mirnamsa or ‘The first inquiry into the meaning of 
the Vedas’ is chiefly hermeneutical in its nature. Sri Mahabhagavat 
of Kurtkoti (Kratukoti) says : *' It is called the First Inquiry, not only 
because it confines itself to the Karma-Kanda or the first portion of the 
Vedas, but also more probably because it was desiderated before the 
Uttara-Mlmamsa (Second Inquiry) came into being. It may be said 
4o ,be an orthodox re-action against the doctrines of philosophers purely 
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ary of Sahara Svamin (Sabara-Bhashya) on the Purva* 
Mimamsa-Sutra, advocating the religion of the Karma** 
Marga of the Vedas at the sacrifice and neglect of the 
Jfiana-Marga as taught in the Upanishads, the crowing glory 
of the Vedas. 

rational, for its object is to insist on the performance of Vedie rites. 

It is for this reason that it is also sometimes called the Karma- 
Mimamsa on '‘Inquiry into religious works.” The author of this 
work is Jaimini, and it consists of a body of aphorisms or Sutras 
divided into twelve chapters or Adhyayas. Each Adhyaya is subdi¬ 
vided into four Padas or quarters, each of which consists of a number 
of Sutras. It deals with varieties of duties, the order of their perfor¬ 
mance, indirect precepts, inferable changes, efficiency and co-ordinate 
effect. It is a school of ceremonial and interpretation, and the 
summum bonum, according to it, consists in literally carrying out all 
the Vedic injunctions. It has an elaborate commentary by Sahara 
Svamin, called Sabara-Bhashya. That this Bhashya had existed prior 
to the Vedanta Sutra Bhashya of Sri Sankaracharya, is apparent from 
the fact that Sankara himself refers to it in commenting upon the 

Badarayana-Sutra a ff I ^TT^Trf I (III-3-53) by 

Stating “ ^ tT^TSSfrGqrSS^Rir 5R7f3Tf*FTT 

| ” But as this commentary was somewhat abstruse 

and difficult to be understood by ordinary scholars, Kumarila Bhatta 
wrote an exhaustive gloss on the said Sabara-Bhashya by composing 
his famous Sloka-Vartika, Tantra-Vartika and Tup-Tika, which taken 
together form a complete gloss on the Purva-MTmarbsa. Sloka-Vartika 
) is the name given to the gloss of Kumarila 

Bhatta on the First Pada of the First Adhyaya of the Mimarfisa- 
Sastra, and it is so called, because the full purport of the Text of 
Jaimini, and the Commentary of Sahara Svamin, is explained and 
illustrated here in the form of verses or Slokas. Tantra-Vartika 
) is the name given to Kumarila’s gloss on 

Sabarasvamin’s Bhashya beginning with the Second Pada of the First 
Adhyaya beginnind with the 3rd Adhyaya. It is so called, because 
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Rumania Bhatta was not satisfied with his gloss. He* 
was not able to check the growth of Jainism which wa& 
just then making a havoc of war against Brahmanism under 
their great and veteran Leader Mahavira. This enthusiatic 
Brahman tried his best to understand the sacret of his suc¬ 
cess, but he was quite unable to find out why people from 
all parts of India began to flock in numbers to this new 

it is written in prose ( Tantra ). These two glosses or Vartikas are very 
exhaustive, and form, as it were, a standard of interpretation for all 
the Srutis and Smritis. The subjects of discussion are called 
Adhikaranas, and the perfectly logical and rational way in which 
Kumarila carries these discussions won such admiration of Max Muller, 
that he exclaims: " To me, these Mimamsa discussions are extremely 
attractive, and for accuracy of reasoning they have no equal any¬ 
where.” The Mlmamsa-Darfcana is also on this score named Nyaya- 
Lakshana (the Science of Reasoning). Another name for Mimamsa 
is Nyaya-Sahafcri, which means “ Teachings of a thousand subjects.” 
The method of reasoning applied being perfectly general, the Nyayas 
(Rules) laid down in the Purva-Mimamsa are also accepted by other 
schools of Philosophy. Our Courts of Justice are likewise guided by 
the Nyayas. of Jaimini’s Purva-Mimamsa in the interpretation of the 
Smriti Texts. Henry Thomas Colebrooke, who was the first to 
handle the Samskrit language and literature on scientific principles,, 
remarks on these disquisitions as follows :—“ The disquisitions of the 
Mimamsa bear, therefore, a certain resemblance to judicial questions 
and, in fact, the Hindu Law being blended with the religion of the 
people, some modes of reasoning are applicable and are applied to the 
other. The logic of the Mimamsa is the logic of the Law, the rule of 
interpretation of civil and religious ordinances. Each case is examined 
and determined upon general piinciples. and from the cases decided 
the principles may be collected. A well-ordered arrangement of them 
would constitute the Philosophy of Law, and this is in truth what 
has been attempted in the Mimamsa.” 

On the other hand, the gloss on the remaining portions of 
the Purva-Mimamsa Bhashya by Kumarila Bhatta is known as 

Tup-Tika ) j and as the name indicates it is merely a 
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religion taught by his founder. This young orthodox Brah¬ 
man knew full-well that 135 Mahavira admitted no pupils in¬ 
to the secrets of his society of Nirgranthins or Jainas, unless 
they were sworn to Jainism for their life, and that he speci¬ 
ally hated the Brahmans and totally refused to admit them 
into the secrets of his doctrines, however well disposed they 
may really be towards his new religion. 

We are, therefore, told by 136 Chitsukha, that Kumarila 
put on the disguise of a Jaina and got himself enrolled as a 

running commentary on Adhyayas IV to XII of Sahara Svamin’s 
Bhashya. Kumarila’s Sloka-Vartika has been published in the Chau- 
khamba Samskrit Series as No. 3, with the well-known Vyakhya of 
Sri Parthasarathi Mi'sra called Nyaya-Ratnakara. The Tantra-Vartika 
is also published as No. 49 of the Chaukhamba Samskrit Series with the 
famous Tika of Bhatta SomeSvara known as Nyaya-Sudha. The Tup- 
Tika of Kumarila Bhatta has also been published in the Benares 
Samskrit Series, edited by the Paijdits of the Benares Samskrit 
College under the superintendence of R. T. A. Griffith M. A., 
C. I. E., and G. Thibaut Ph. D. 

m Mahavira or Varadhamana Jnataputra, the Founder of the 
Nirgranthi or Jaina sect must have died in 527 B. C.. in as much as the 
learned Jainas make use of an Era dating from the Nirvana or death of 
this great teacher, which they uniformly place 470 years before 
the Malava King Vikramarka, whose Era begins in 57 B. C. As 
Mahavira is said to have died, according to Jaina Prabandhas, in his 
seventy-first year, he must have been born in 598 B. C. It is a great 
mistake to suppose that Mahavira Vardhamana Jnataputra, was a 
contemporary of Gautama Buddha, the Founder of Buddhism who, 
according to our researches, flourished between 1862 and 1782 B. C. 
This mistake must have evidently arisen from the fact that Oriental 
scholars variously place Buddha’s Nirvana or death in 477 B. C. 
(Max Muller’s date), 482 B. C. (Dr. Fleet’s revised date), 487 B. C. 
(Dr. Fleet’s former date), or 543 B. C. (the Ceylonese date.) 

i3S Chitsukhacharya’s Brihat Sankara Vijaya gives the following 
account of the early life of Kumarila Bhatta: 

10 
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disciple under Mabavira. Thus under this (treat teacher 
Kumanla learnt all about Jaina religion and philosophy, and 
was even looked upon by his co-pupils with jealousy and 

“ JTCk: j[777F7: sffrTR # 77 N# | 
lcT : 37 77tt # #tt WT^rror^^r: n 

T r^Rt<Hdi , hi r cfi‘ f%T?5T 7 f 7 fft 5777 i 
71^777 %7 77 tt ssTfcrTf ttt i i 

5^7 777 r i 

77rf737 7| TT7T 7T7 77^7 TtTTT: 11 

^7T S5TTTTW fTTnfcfTRTTTT 77t^T7 I 
WT^TSfr i|T^MItf tfRHRt 77T7 11 

WfRTt 7^T7RT7 7^7faR7T77T7 I 
7T7 77T WTS^R 77 fTTT^ 7777 f|[ 11 

't’TT 7sr7ts *r w ziM i 

TRTT 7 77T 7<j f7N W ^N+7 II 

37 #7T ^Tcf 7t^ 7 <^7 5R 7fe7T : | 
fa *7^ 7 7 ^ ¥f77 777^7 J Tft^Tfr 11 

3 77r^J7 trtft 71777 77%77: i 
7?77*7r77to77 7?lT7t?lf77 f777 11 

377T7 77 7F7 TT^TTfTfa: 777 I 
73 77f77 77 7> fTfa <*N«ij RgTf | j 

f7<*F7 7 3 7t7, ^77T7 7^777 I 
3ffa%7 377R 777 7TSf77fR7: || 
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hatred, because he bad been treated by their Great Teacher 
himself, more favourably than others. For a time, all went 

f7*7T757TS7 #7T^7 I 

tTTTT 7 T^TTtft TfT£<ft f7*f7: II 

3Rft7T 3^77 £7717 77T R ^77T7 I 

«rfcR7f^rf7^T«f7t7^ TfsRfam n 

-O C N 

f*FP7 TTFfTOT f77t7777t 77 I 
3T7f -777 7$WtS7 *7<??777rWTfrf7 II 

777 *77 Tf^STT *77T 777 7^77T: I 
3TT^7 fof77 f7E77c7*7 7t77T7 It 

C <0 *N 

3T7Tf77 7| ^*7: W7R 7^77T I 
777t W>7 ftfWT 77^fasfrf7f77T: II 

77^fa7TTTR7f ? 7 : 7T75r%37: I 
f7:77T TST57T77 7% 7T7Rf7R7: II 

^r7 7?77T7?7 7^777 7T 2 I 
77% =TTSf7 7xTF7 7^777 -7%?77 II 

so c > 

77: 7T c 777t7 % f7777: J%7 % I 
TT^TTtSf f7% TTRT 777T7 7777T: II 

7^T7tT^7 7f^E7T f%77 ^77c7<l: I 

f77§T c n7t 7^7T7 |7f7*7f7 7> 777_ 11 

77T7i7f7 WT77tS7 fa 777^7 7TFR7_ | 
tnf>7T 7T gf7«T®7 7f*77T7T ?pnfa777_ 11 

7Tt ^t^kATO 7tRt7T77 %7f%7 I 
IWTTTt 7Tt ^7 TfTTtTR f^rsq^Fi: II 
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on well; but on a certain day, Mahavira began so vehement¬ 
ly to repudiate the sanctity of the Vedas and of the Vedic 

qr^qr qwqqr: gfqqrq i 

qrt: sfsttr q%q ^fcsrq’qr: ii 

q>fc$TR ttt ^rfq- srfqqr: <jq: jq: 1 
qcr qrqq^rqq q^rq)'<HcTTqqr: 11 

*nct Rcsftafww irr rftrprt 1 
qferFq Rqr tftarcr qqq q wqqqiq^r 11 

qfe %qr: q-qrw w f^rfar %qfq 1 

o 

qqtfq qqqRtq^ qwt?rr tPIT qq 11 
^ ^qr qfterqq^ 1 

q^qr fkfqcqqqr ssrqqrq: qqsrfrq u 

q^i 4 H thrift *q?qq qqqt qfq 1 
qfqqfqsq qpqTfq fqqr^r qqqqfe n 

fqrqr qqrq fqqT^q i%q =qrsfq fq^qqq 1 
qqrfqcreq <jq: qnfqnf: fqqrqrtqqT n” 

The account of Kumarila Bhatta’s early life, as given above, 
is more or less strongly corroborated by all the Sankara Vijayas and by 
scattered passages form Rumania's own works. Some of these 
Sankara Vijayas agree so closely with one another not only in 
substance but also in form, that they all seem to have been derived 
from one and the same source, and most probably from Chitsukha’s 
work itself. For instance, many of the stanzas quoted herein are 
found practically in the same from in Chidvilasa’s Sankara Vijaya 
Vilasa, and Sadananda's Sankara Digvijaya Sara. One thing is quite 
clear from a careful perusal of these various Sankara Vijayas, that the 
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Gods by ridiculing them, that Kumarila was mortally 


later biographers have invariably confounded the Jainas with the 
Bauddhas, by considering them for all practical purposes as one sect. 
Their description of Rumania’s early life is very vague; and they 
do not mention the name of the Buddhist or Jaina teacher under, 
whom Rumania learnt the secrets of his religion and philosophy 
in disguise. But Chitsukha distinctly says that Rumania's opponents 
were Mahavira and his followers called the Jainas, and that he 
directed his energies against the Jains alone who under their founder 
-Mahavira Vardhamana, began to undermine the Vedic Brahmanism in 
his day. 

We find a wonderful corroboration of this account from quite 
an unexpected source. It is, indeed, evidence furnished by the 
opponents of Sankara’s school of philosophy. We mean the Jaina 
Vijaya, one of the oldest works on the- life of Jina or Mahavira, 
by an orthodox Jain poet, who distinctly mentions Rumania Bha{ta 
and King Sudhanvan as contemporaries of his hero Mahavira, and 
who considers these two personages as well as Sankara as his enemies, 
and refers to them in a contemptible manner. The particular passage 
in question which also throws light upon the date of these great 
historical personages is quoted at length in connection with the Age 
of Kalidasa by the renowned Samskrit Scholar, Vidya Vachaspati 
Pandit Appa Sastri of Kolhapur in Nos. 1 to 3 of his Samskpta- 
Chandrika (a monthly Samskpt Journal of high reputation), Vol. IX. • 
There, in discussing the date of Kalidasa,—the author of the three 
famous dramas, Malavikagnimitra, Vikramorvafci and Abhijfianafca- 
kuntala,—whom he places in the 6th century B. C; as a contemporary 
of Kumarila Bhapaand SankarachSrya, our esteemed scholar inciden¬ 
tally discusses the date of Kumarila Bhatta and Sankara, and quotes 
the verses referring to them from the Jina-Vijaya, which gives the 
years in the Yudhish{hira Saka, which is uniformly placed 468 years 
after the commencement of the Kali Yuga by the Jain and Buddhistic 
writers. 

Thus in describing the birth of Kumara Bhaitacharya, the Jain 
Vijaya declares: 

, “^fqqfc R2TT qRfeft qiq%o5qTq | . 

qqrtfrcq v5wq>: Rrq \\ 
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wounded at heart; so much so that he could not restrain 
himself from shedding tears. His brother-students, who 
were all non-Brahmans. observed this strange behaviour in 


m: m sfTfsrfe^: ?r% n ” 

(Vide p. 8, Samskrita-Chandrika, under ‘kfFFk: S^rfeRT:”) 
" We shall get the year Krodhin, if we calculate the figures Rishi (7) 
Vara (7), Purna (0) and Martyaksha (2), in the reverse order. Be it 
known that it was in that year 2077 of the Yudhishthira Saka that 
Kumara Bhattacharya, the special advocate of the Karma-kanda 
was born ” 

It is clear from this that Kumarila was born in the year Krodhin 
of the year 2077 of the Yudishthira Saka (according to the Jains) 
corresponding to (2077+468) 2545 of the Kali Yuga or in other words 
in 557 B. C. 


This exactly, corresponds to the date given to Kumarila Bhatta by 
Chitsukha, who says that he was older than Sankara by 48 years. 
Referring to this point Pandit Appa Sastri writes in the above journal 
as follows:— 


“ TST^lT^nr, sffacTT tTRTR- 

^v5fcT I ^ ^ SZ&rm Tfkft 


I rk 5TT% 

^TT^rk I * * * ^ 2Tf«rfe^ 5T37FT w^- 

fkwcrrs^rr: ^ irfq- frrs^fkr: 


sffaR fJTTkvmft II ” 


N. B. It was only in answer to my query asking for the original 
authority from Jina Vijaya, for this proposition, that the above 
verses relating to the time of the birth of Kumarila Bhatta were 
written and sent to me by the late lamented Pandit Appa Sastri, 
and so the above verses do not find a place in the valuable Samskrit 
Journal. 
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the new pupil, and cautiously bought it to the notice of 
their Great Teacher, who at once suspected Kumarila to be a 

The fall (TTPre:) of Kumarila Bhatta, both from the esteem of 
the Jainas with whom for sometimes he studied under their great 
teacher Mahivira, and frem the high terrace of his said master, 
appears to be a memorable event in the history of Ancient India; 
and the Jina Vijaya, regarding the said point, declares:— 

“ ^r: 3*? JRSTFTt ^ ^TRcT: I 

ifvk STcSrf t 11 

o 

qnfanTOST STTfor: 1 

STRT: TTPR ScTfopT snr n ” 

■\ 0 

(Vide Ibid. p. 3) 

** It was the year Dhatri when 2109 years had elapsed in Yudhishthira 
Saka, calculating the figures Nandas (9), Purna (0), Bhu (1) and Netra 
(2) in the reverse order. It was in that auspicious year that Kumara 
Bhattacharya met with his fall.” 

The poet being a Jain is glad to think of the discomfiture of 
Kumarila in the hands of the Great Jaina Teacher and his worthy 
followers, and remembers the yeat as an auspicious one in the history 

of the Jainas, as the epithet 1 $PT 1 indicates. So this incident must 

o 

have happened in the year 2109 of the Yudhishthira Saka according 
to the Jains, corresponding to 525 B. C. Kumarila must have been 32 
years old at that time. 

Referring to the date of Sankaracharya, the Jina Vijaya states: 

“ SfK RSTT Vffa srnkoFTTcT I 

vSTRk RTOTST II" 

(Ibid. p. 6) 

" When we calculate the figures Rishi (7), Bana (5) Bhumi (l)and 
Martyaksha (2), in the reverse order and obtain the total nnmber of 
years 2157 in the Yudhishthira Saka, we arrive at the year Tamraksha 
( Rak takshi) as the year of Sankara’s death ” 
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Brahman heretic in the disguise of a Jaina. Accordingly 
this pious teacher conspired with his other pupils, and resolved 


It is plain from this] that Sankara died in the year Raktakshi, 
corresponding to the year 2157 of the Yudhishthira Saka (according to y 

the Jains)—the year (2157+468) 2625 of the Kali Yuga corresponding 
to 477 B. C.—which is exactly the date given of Sankara’s death in all 
the various Sankara Vijayas. We know that Sankara died in his 32nd 
year, and so he must have been born in the year 2593 of the Kali Yuga, 

2631 of the Yudhishthira Saka (according to the Hindus), 2125 of the 
Yudhishthira Saka (according to the Jains), corresponding to 509 B. C. 

Lastly referring to this extraordinary meeting of Sankara and 
Kumarila on his funeral pyre, the Jina Vijaya declares: 

—(Vide Ibid,, p. 6) 

" *1^ Sfo I 

mwt sspf f?RR fsnr: it” 

** Thereupon, when 15 years had elapsed from his birth, Sankara met 
BhatlScharya for the first and the last time.” 

It will be, thus seen, that Sankara met Kumarila in Ruddhapura 
near Prayaga in the act of self-immolation in his 16th year, that is 
about 493 B. C- in which year, therefore, Kumirila Bhatta, the great 
advocate of the Karma-Miroams a passed away from the world. 

Kumarila'.Bhatta must have been therefore a contemporary of 
MahSvlra Vardhamana himself, the Founder of the Jaina religion and 
philosophy, as stated in the Jina Vijaya and in Chitsukha’s Brihat 
Sankara Vijaya. 

In conclusion, the Jina Vijaya refers to King Sudhanvan, as a 
contemporary of Kumarila and Sankara, and speaks of him, in 
unmistakable terms, as a wicked king and as a persecutor of the 
pious Jainas, In fact it says: 

• TRTT tftsfa *rRT vfi \ 

toRr fr# jrwcht n ” 

cv s. o v. 

(Vide Ibid. p. 6). 


that instead of allowing him to go away in possession of all 
their secret of doctrines and the weak points of their philosphy 
and religion, and turn their own logic against themselves, 
they will be acting well if they do away with him alto¬ 
gether. One day, when they were all seated on the high 
terrace of their Teacher's grand palace, chitchatting and 
playing with one another in the bright moonlight, they 
received a hint from their venerable teacher and managed 
to throw him out of the terrace; and poor Kumarila, 
bewildered at this sudden turn, fell shouting “ If the holy 
Vedas are true revelations—they will save me from death.” 
He came to the ground quite unhurt, though one of his eyes 
got slightly injured, on account of its having come in 
contact with a hard substance. The biographers add “ His 
eye was injured, because he bad some doubt about the 
revelation of the Vedas,” for he used the expression “ If the 
holy Vedas.” However, somehow or other, Kumarila 
managed to escape with his life from his Guru’s place; and 
ever since that time, he became an uncompromising oppenent 
and the bitterest enemy of the Jainas. He carried on a 
regular war with them—driving them from court to court 
with the help of many mighty potentates and kings such as 
Sudhanvan, King of Dvaraka in Saurashtra, whom he con¬ 
verted to the religion of the Vedic-Karma-Marga. which he 
preached from one end of the country to the other. 

Madhava gives an interesting account of what Kumarila 
did in the court of king Sudhanvan, at the very commence- 

* Even that wicked king named Sudhanvan flourished at the same time. 
It was under his reign that the terrible persecution of the pious Jains 
took place.’ 

From this long quotation it will be clear that Kumarila’s oppone¬ 
nts were Jains and not Buddhists, and that he carried on a ruthless 
war of a controversy against the followers of Mahavira. 
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ment of his Biography (Sarga I. Verses 28 to 98), though 
Incidentally we are told that the celebrated Bhatta had 
visited many other courts before arriving'there. We cannot 
say that the account given by Madhava has altogether no 
historical value. There cannot be any doubt after perusing 
the Tamrapatranu^asana issued by 1,7 King Sudhanvan 
addressed to Sankara Bhagavatpada himself on the 15th 
day of the bright half of the month of Alvina in the year 
2663 of the Yudhishthira Saka, corresponding to 478 B.C., 
and after duly considering the adverse account given in the 
Jina Vijaya, that the story of Kumarila Bhatta is mainly based 
on historical facts, though there is, undoubtedly, a good deal 
of exaggeration and even misrepresentation of facts with re¬ 
gard to some minor matters in many of the Sankara Vijayas. 
Madhava gives a somewhat extraordinary account of the 
birth and early life of Kumarila—and especially a remarkable 
anecdote of what happened in the court of King Sudhanvan, 
a descendant, of Yudhishthira and King of Dvaraka (Sau- 
rasbtra) and that time, who had early embraced the Jainism 
of Mahavjra and who had given special encouragement to this 
new sect of Nirgranthi-Jainas, by bestowing upon them all the 
chief offices in his kingdom,—such as his chief priests and 
councillors. We would have certainly passed over the said 
account as somewhat incredible and sectarian, had it not 
been for the fact that it is substantially corroborated by 
Anandagiri in his Prachina Sankara Vijaya from which 
Madhava and Sadananda appear to have taken the account 
of Kumarila’s life, word by word, and even verse by verse, 
without any material alterations either in the diction or in 


137 The full text of King Sudhanvan’s Copper Plate Grant has 
been published by His Holiness the late Sri Sankarlcharya of the 
Dvaraka Matha at p, 29 of his “ Vimarsa.” 


the style, even at the risk of subjecting themselves to the 
charge of plagiarism 138 and repetition. 

In the vey first Sarga of his work, Anandagiri begins 
with an account of King Sudhanvan and Kumarila Bhatta, 
whom he respectively considers to be an incarnation of Indra 
the King of the Gods, and Subrahmanya the Commander- 
in-chief of their forces ; and as the work is still in manu- 
cripts, we give its full text below, only so far as the account 
of these two personages are concerned, with a view to enable 
our readers to compare the same with the respective- 
accounts given by both Madhava and Sadananda in the- 
very first chapter of their respective Sankara Vijayas—Sri- 
mat Sankara Digvijaya and Sri Sankara Digvijaya Sara- 
published each with a commentary of Dhanapati Suri in the 
Devanagari character. Anandagiri says:— 

srfcst snsrr snr*r i 

C. C\ N-. 

^P^RPRT spoqTcf: II 


r 8 A comparison of the very first Sarga of our so-called Madhava-- 
charaya’s (Sri Vidyaranya’s) Sankara Vijaya with the first Sarga of 
Sadananda’s Sankara Vijaya, clearly shows that more than half the 
number of stanzas contained in the one are found in tact, without 
the slightest change, in the other; while the major portion of the rest 
found in the other. For instance, compare the stanzas 1, 28, 30 to 34, 
40, 41, 43, 45, 48, 49, 53 to 56, 58 to 70, and 72 of the first Sarga of 
Madhava’s Sankara Vijaya with stanzas 4, 5, 7 to 10,12,14,19 to 21,- 
25 to 26 of the first Sarga of Sadananda’s Digvijaya Sara. In fact the 
number of stanzas that are common to both the works are so many 
that it will be easier to point out which stanzas are exceptionally the 
property of each of these authors. Of course, the introductory portion 
is different in each. 

One or other of these authors must clearly be guilty of plagiarism ;~ 
but it might be said that the famous Vidyara^ya Madhaytcharya could 
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f Tr^rHir *r w&r. i 

fcf *Tf«rwf *PRRcfrT 11 

ST 3TT^T ^ ^ffRT SHTTlfsTcT: I 
fjRRTt S* ?r#<T fasTsfa ^ 11 

CN >5 -O \3 O 

sfsft soWcrt srre# frfa^^sf^cf: i 
STcfteinW: ^s^TTFt Jr«55TT*TRr tftaTFT 11 

V- 

not be guilty of such a charge and that the poor Sadananda, of unknown 
fame, must have copied his work from Madhavacharya’s. But a further 
comparison of these stanzas with those found in the first Sarga of 
Anandagiri’s Prachina Sankara Vjjaya—and especially with the 
stanzas quoted above from the said work, which is admitted by 
both Madhava and Sadananda as the main source of their respective 
works, and which they evidently copy in profusion, clearly and unmis¬ 
takably shows that both these writers —Madhava and Sadananda—are 
equally guilty of plagiarism. It must, however, be said in fairness to 
Sadananda that he copies the stanzas from Prachina Sankara Vijaya 
without much modification, but Madhava here and there makes slight 
verbal modifications and additions to set off his own poetical talents; 
and is, for that very reason,—as the celebrated poet Bana Bhatta 
says in his famous introduction to the Harsba Charita— 

“ ST^WRRc^r sp=srf%f[ f?T»T^T: I 
SfflWcT: WS$ spfa fcWTS^ II ”— 

more easily found out as a plagiarist—as a Chora kavi . Compare 
also my analysis of Canto II of Madhava s Sankara Vijaya given at 
pages 35 and 36 of my ‘Successors of Sankaracharya\ Of course, all 
references to Kanchi Matha contained in the Prachina Sankara Vijaya 
and VySsachaliya have been carefully omitted by these authors, and 
opportunities have been taken to substitute the name of the Sfingeri 
Math wherever it was possible. 

It is better, once for all, to consider at this place if Madhava’s 
Sankara Vijaya had been really written by the well-known Sri 
Vidyaranya Madhavacharya. What evidence is there to show that 
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cTcr: *r cTR^RT% I 


this Sankara Vijaya was actually written by that famous and prolific 
writer of more than one hundred works on the two Mimamsas ? 
In the body of the work itself there is nothing to show that this 
Sankara Vijaya was written by Vidyaranya Madhavacharya. The 
work was first published with a commentary called ‘Dindima under 
the name of Madhavacharya on the title-page in Nagari character in 
Ganapat Krishnaji Press at Bombay in 1863, and in Telugu character in 
the Book Depot Press at Bangalore in 1864. The publishers of both 
these editions had not then the boldness to ascribe the work, to 
Vidyaranya. Finding that the book passed off without much objection 
for one of the works of Madhavacharya, it was published a second 
time in the Ananda^rama Series with a number of omissions and 
additions in the body of the work in 1891 at Poona with two commen¬ 
taries— Advaita-Samrajya-Lakshmi and Dindima as the work of 
Vidyaranya himself, and was described in the title page as 


r: ” Nowhere in the 


body of the work itself is the name of Msdhavacharya or Vidyaranya 
to be found as the author of the work. In the last verse of each 
of the sixteen Sargas of the said composition, the author simply calls 
himself as ‘Madhava’ without any honorific prefix or suflSx, and the 
work itself is called under the more modest name of ‘ Samkshepa- 
Sankarajaya”, implying thereby that the work was merely an 
abridgment from a larger work or works that existed prior to the time 
of the author. Compare, for instance, the last verse of the first and 
the last Sargas, which run respectively as follows 


“ cr-fTt£RWR: I 

ssf 5T*PTt SW II ” 


*nf: cpifsfq u 
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f^fT st§- o^rf^sfcr ^ptct i i 

TT?r: arrr 'T^rcf ST '5HT ; T fer: I 

srfrtrt fsr^sts Mm w^^Tcr n 

^sfW^TTSSfareT ?TT WT^T I 

spfI5 MR ^T«iW q-feTTCRft. 11 

^r vT *T*T ^T ^=t: I 

^rt u ” 

Referring to this Sankara Vijaya, the late Pandit N. Bhashya- 
charya in his ‘Age of Sr! Sankaracharya ’ (p. 10), says :— 

“This work is said to have been written by Madhavacharya. 
It cannot be the famous Madhavacharya; for it is usual for him to give 
out, at the beginning or end of every one of his works, the name of his 
Guru and his geneology, or some other description regarding himself. 
Such is not the case with the present writer; and further there is a great 
difference between the two as regards the style. The writer of this 
work must evidently be some modem author of that name: and he 
must, we think, have belonged to the Sringeri Math from the fact that 
he gives undue prominence to that Math ” 

We know from very reliable sources that this Madhaviya Sankara 
Vijaya was compiled by a well-known Samskrit scholar who passed 
away from this world just about eight years ago, under the pseudonym 
of “ Madhava a synonym for ‘ Narayana ’—specially to extol the 
greatness of the Sringeri Math, whose authority had been, seriously 
questioned by the Kumbhakonam Ma{h, the Acharyas of the latter 
Math claiming exclusive privilege of being entitled to the title of 
‘ Jagadgurus ’ for the whole of India, as being the direct Successors of 
Sri Sankara BhagavatpSda’s own Math, established by him at Kanchi, 
the greatness of which had been unnecessarily extolled by Raja- 
chudamapi Dikshita, Vallisahtya Kavi and Venkatarsma Sarman in 
their respective works, Sankara bhudaya, Acharya Digvijaya and 
.Sankara Bhagavatpada Charitra. 
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v. 

forct wit m ! *pp«r: n 

*T *RsPTcT II 

mm TRT^T I 

ipRfasS II 

c\ 

m: sFTcTr* vm i 

cTSTPT^TT^TTr: II 

C\ 

About fifty years ago, in this very city of Madras, as many may 
still remember, a fierce controversy raged between the adherents of the 
Kumbhakonam Math on the one hand, and those of the Sringeri 
Math headed by Bangalore Siddhanti Subrahmanya Sastri and the two 
able brothers — Kumbhakonm iSrinivasa Sastri and Kumbhakonam 
Narayana Sastri—sons of Ramasvami Sastri, a protege of the Sringeri 
Math, on the other. We have very strong reasons to believe that 
this Sankara Digvijaya ascribed to Madhava, the Sankara Vijaya Vilasa 
ascribed to Chidvilasa, and the Sankara Digvijaya Sara, ascribed to 
Sadananda, had all been brought into existence by one or other of 
these three scholars, about that period, in answer to the Sankara 
Vijayas aseribed to Rajachudamani Dikshita and ValllsahSya Kavi. 

Though the author of this SaAkara Vijaya in question allowed his 
composition to pass off for that of the famous Madhavacharya, he 
had been very careful,—as he himself had personally told us—to leave 
unmistakable marks of his Individuality and identity sufficiently 
preserved in the work itself. Though in the very first stanza of this 
work, the author wants us to believe that he is the famous Madhavs- 
charya, the disciple of Vidyltirtha, the Paramaguru of VidySrariya, by 
the expression “ Srividyatirtha-rupinam ”, he is cautious enough to 
suggest bis own meaning of the expression in the commentary, really 
written by himself, but ascribed to one Dhanapati Suri—an imaginary 
name. The first stanza, as a matter of fact runs as follow^: 
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cTcr: 5rsftw<?qfa; q?pnfsm i 

sftenrJT sraKrcr w: 11 

snrr# s«r q-Trqt^ft fNrniTft w^rqft i 
q: 'Tfcr^T f«ft: W ^T?rrcf SRPT II 

frq-f^rq ^cRRnnf wfanpr i 

*\ 

fe^rnnT *3 qr*rd^ f^: fsrc: 11 

“ vfe %sr. snrrof **t w<r ?r ^ sr%: 1” 

V? C\ *s 

%&JF3T rTWR frft: ^riTR fsrvsrtrPT: IT 

“ ST^PST T^TIcJTR wfam I 

ST^SRRST# *TR: q-qr II " 

The commentator after explaining the apparent meaning of ‘Vidya- 
tirtha’ as applied to the so-called Parama Guru of Madhavacharya, 
goes on to explain the author’s own real meaning by saying: 

“*T3T, ^rfasn^q^faaf, rrrf%^rfoFfcrtf: fcN? 

4f?Rftf?crPTr: fq^Tqr: sfrqqRqTcT fasTRftq:, 

f«rqr “¥^rfq?rr” fcw?rr ^faerraW: 1 ” 

By this, he clearly wants us to understand the expression ‘VidyatTrtha’, 
not as referring to the Paramacharya of Sri Vidyaraoya, but as referring' 
to the author’s own revered brother and teacher, ;the great advocate 
of Hinduism and the editor of that bilingual monthly journal “ Brahma 
Vidya " which continued to be published in Samskrit and Tamil, until 
the very last days of his death. 

In the 2nd stanza, which is advisedly omitted in the printed 
editions but is preserved in the manuscript copy written by the author 
himself and placed under .the name ^of Sankara Vijaya Sira in the 
Adyar Libray (Vide, General No. 1784, Shelf No. XX—1, 51 of the 
Adyar Library)— 
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srfq- wfanR: ^qTsqrfcT I 

«T% ^RtT^^TFrf iTtfeqfrT II * 

VO > 

«Tc^T qnf fe^TT fkr&V. I 

'O \ - t) >3 

spRfjq- f^RTT ssqrair II 

“ wp’^rf f, ^T2?q'r - 

gfti 

nqRT5 *T«TfpT ^ iWnftsft*T II ^ II 

the author plainly desires to acknowledge that he was only making an 
abstract from writers like Vyasachala Panditaetc. of old; but in the 
printed editions “ Vyasachala ” which is found in stanza 17— 

“ ^rr *R=RTFRj?r> 

^rTf^cr m 5t^rt% rt: ^fq^rr i 

tPt to, aw 

«FTt sqT^TR^f^::, cRfrfcRTTW ^TT: II ” 

—is attempted to be identified with the author Madhava himself, 
thereby suggesting that Vyasachala was the name of no author of a 
separate work on the Life of Sankara, as has been plainly stated by 
Atmabodhendra in his commentary on Jagadguru RatnamaU. The 
stanza was evidently intended by the author to praise the greatness of 
the poet Vyasachala and his work known as VySsSchaliya Sankara 
Vijaya; but the admission of the existence of such a work which 
really pointed to the advocates of the Sringeri Math—at whose 
instance our author was obliged to compile this poem;—and so 

the author by commenting u '* as meaning 

“&m arro: qrfqw 

TTTqq':ficff^c J T'. ” makes it as an attribute Of‘Madhava’ himself. 

If this explanation be accepted, the author will ; undoubtedly be guilty 
of self-praise. To be consistent with this explanation, the 3rd stanza 
11 
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<r wsti trt sr;gf i 

C "N O'© 

f^rfer ^fsrr ss^tpt ^ytfsPTffacnr n 


^terr ^rJTFf *Rrfa*r*T i 

O -V 



^r fefr 


II 


in the said manuscript copy is omitted in the printed editions, 
manuscript copy reads: 


u 



WW wm JT^TT I 




TO?ftfa II 3 



The 


For the same reason, the following stanza (st. 7) which appears before 
the stanza beginning with etc. is also omitted 

in the printed editions: 

qrfcrsptt^rfa f^r i 

C 1 O N 

f*Tc*r ijwr 

ST#Jfo ^TfTO:° II vs II ” 

C C *\ 


Further, the first and the seventeenth stanzas themselves clearly show 
that the author though undoubtedly possessed of a master mind—* 
which was able to compose more than 100 works before his eighteenth 
year—had not sufficient time given to him to write the whole of this 
poem himself, and that he had to embody all the essential stanzas 
found in the Prachina Sankara Vijaya of Anandagiri, and Sankara 
Vijaya Kavya of Vyasachala, in this, his hastily prepared work; so 
that he—or rather the advocates of the Sringeri Math—might at once 
produce this work before the public as Madhavacharya’s, in answer to 
the numerous works that were produced by the advocates of the 
Kumbhakonam Math. 


It is noteworthy that even the so-called commentator Dhanapati 
Suri simply calls the author as Madhava, and nowhere, throughout his 
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wit wb>fsPr qifw i 
^STT WTO W swra ^TWfNcf: II 


q^rPr to 5^ =r towPh $ i 

C 



^ ^n?r n 


" 7" ., ,*r +Viic Madhava with the famous M&dhivt* 

commentary does he lden * f ? crtmme ntaries on the Vedas and Upani- 
charya or Vidyaraoya w o up the shelves of a big library. 

tmSe Slowing stanza (st. 7) in the printed edition: 




what sort of life the author was leading in his early years and 
how he yearned to atone for his previous career as the writer of 
, nlavs at the dictate of persons of vulgar taste, sullied by 
?llZ Safer ephemeral evenings ■; and how he had take. an 
aST par, even in enacting snch plays. It is also cleat ton. 

stanza 8— 


NI r*klTTT I 

iTSTWt 

What a master of the dramatic art the author was, and how easUy 
he drew his figures from Dramaturgy. 


Nowhere do we learn that Sri Vidyaranya MadhavichSrya was 
ever an actor or a playwright. In the following stanza (st. 9): 
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tetterfter I 

an^tesf f% qsr^ fg-sratenr ii 

^nir| *r4 wq - ^isnndwr fawr i 

^T 5T5IW TTSTT^f 5T«T ?|WteT: 11 

• sftetszr ^qfrtercte^m^r^^tet 

*• ’ r 

tf*rsRT: m^teRteq; n ” 

the author calls himself “Nava Kalidasa”—a new incarnation of 
Kalidasa, the great Dramatist,-—and such an epithet never appears to 
have been applied to Sri Vidyaranya, who may be perhaps called 
“Nava Sankara”—an incarnation of Adi Sankaracharya himself. 
The stanza further shows how fully conscious, the real author was*, 
of his great poetical talents and how confident he was of satisfying the 
Pandits of his time. It also shows that he was the author of a 
number of poetical works—chiefly dramas. 

The next stanza (1-10): 

•nr^tter wit TFrterr^# 

/ o. c 

Ttefter tete qrtete: sorter i 
3T «hrT <rt4tterr |^f^- 

tecr te^rr *cjte M 11 ” 

shows that our author obtained the titles of * Pandita Sudarsana *' 
and 'Bhattafcri 9 ‘Balasarasvati 5 at Benares, Bengal and Kasmir 
and that his work was composed when the “Cow Question” was 
engaging the serious attention of the inhabitants of the city of Madras. 
The. commentator, who~ is really the author himself, after explaining 
the ordinary meaning of the stanza, goes on to explain the inner 
meaning contained in the following terms: 

s4s>*f4tefcrr ?nfterteRrer frgefr 
rfr i^ftt q>4tar Ter ^ 
te^rr ten: trtwtr tester i snrtt Mr, 
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tpSTT rTT 5 P«55^ , TT s rftr I 

^ter: 4tsfq- tTct: i i 

*rfter sr^ftte *ntei tern i 

*T*TT3T**T JTTTfteW II 

c w O c __ 

tjWST, 3TT*PRTT cTPT^f^: McT *TT^r I. 

TTJFrt: srrs^^f^rpjT Mr srrecr i .qsr Mr, 

:.s#Mr ^TFTrT i 

aiRfteT i.^ *Tte4tsfq......3f... 

f^cnf 7T^T^te ^TrftfcT .qrteM:. 

tefiv teter.snifter 

.nlteT MrcTFrteiq - : i 

It is clear from this that the author Msdhava—only a pseudonym for 
Narayana—obtained three titles (1 ) Pandita Sudarbana” from the 
hands of the Paijdits of Benares (Avimukta-Kshetra), (2) “ Bhattasrl ” 
from the Pandits of Bengal—the flesh-eating Brahmanas of Calcutta,— 
and (3) “ Bdlasarsvati ” from the Pandits of KaSmir ; and if the 
commentator was not the author himself, we will not be in a position 
to get out this inner meaning from the above stanza. 

The following two stanzas (15 and 17): 

“ej%^ tenr?*M qqrs*i qrte? q»4 

tete *pt *rer: fr i 

^f^rr q^rterrff te te# stttct 
W rf^r ^teq:, te 4ter II 

TfaTTte5Tc*FT- 

5tt 4 ^r! q&H&gfZK. |4faf*T ? =rt: i 

«ftTT°rt ^ter^crt qraq - f^*- c rt:» ^ 

^t|t! isrcr teratet *r*r u" 
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wmr *T5 snftosr: *ftor: qwgtocnT i 
tofto>sfq- ?rf^r: *r*rt srrc; tffto: n 

WrcFf^cTT Wfts^czrqTfe^: I 

wrctor n 

show that the author was with great difficulty persuaded by his 
elders—probably by his own father and elder brother to associate 
himself with this plagiarism and fabrication, and that he consented 
to compose this nefarious work much against his own will and 
conscience. The first of these stanzas clearly indicates how unwilling 
the author was to undertake this work and how he was forced 
by his elder brother—probably by his father also who was getting 
a decent honorarium every month from the Sringeri Math—to set his 
hand to this reprehensible and discreditable undertaking. The second 
stanza shows how unwilling the author was to copy out from the 
works of other poets, whom he considered to be far inferior to 
himself. 

These references are quiet sufficient, we think, to justify any 
critic to come to the conclusion that this Sankara Vijaya, ascribed to 
Madhava, could not be the composition of the famous Vidyaranya 
Madhavacharya and the pseudonym might after all be a mere synonym 
for the author’s own real name. Further, it is clear from the work itself 
that the author—who was really bent upon making his poem amusive 
and instructive—makes Sankara, without any scruples whatsoever, 
a contemporary of Nilakantha, Haradatja, Bhattabhsskara, Abhinava- 
gupta, Murari Mis’ra, UdayanScharya and Dharmagupta. The great 
teacher is also said to have met Bana, Dandin, Mayura and Sriharsha, 
the author of the Khandana Khandakhadya, Naishadhiyacharita, 
and other works. We know from reliable sources that these several 
authors lived in different periods between the first and the thirteenth 
ceeturies A.D., and these could never have all been contemporaries 
of the great Sankara, who lived only for 32 years on this earth. The 
late Pandit N. Bhashyacharya has given his reasons for showing that 
all these persons mentioned by Madhava in his poem, could not be 
contemporaries of SankarSchSrya, and we would simply refer our 
readers to pages 9 and 10 of his “ Age of Sri Saiikaracharya ”. T he 


MAIN INCIDENTS OF S'ANKARA’S LIFE 

ssrcerr cr gto ’rtoto: i 

m sffaT^r tort srarsr *rarctfc»ft i 
sto Xfar to H '****.u 

■o 

^ JTfTTT’i'! I 

TfT =PTT: *f5PT cPT, ^ 11 

STcSTT stofW i 

sjfcT to II 

sirErr cicft Trsn - ' * 

cfcfr ^^cf toti q^RT^Tcnr i 

Stfct^T II 

^^T^rttor tt?tt ^tt «nrtot ^err* i 

zftiT^TT toTT ^ctr^T^ftoT U 


X I'X ' T ^ ^ 1 

erqtoWto to u 


f iTTtotosfrt fX 1 

torc^Tf 11 ” 


■or in his great enthusiasm to write something of ^ese poets a 
makes them all contemporaries of Sankara on the model f 
ia Pmbandha. To attribute such inconsistencies and anachronisms 
Madhavacharya would be simply monstrous and 
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*. It will be unnecessary for us to give here a full tran- 
s ation of the above passage from Prach na Sankara Vijaya; 
and the following short summary of the corresponding 
passage from Madhava’s Sankara Digvijaya as given by 

T-’a Knshnas warai Aiyar in his “Life and Times of 
Sri Sankaracharya ” will be sufficient to give an idea of the 
passage (o our readers :— 

(Rumania Bhatta) somehow escaped with his 
life, and from that moment, became the most uncompro¬ 
mising opponent of the .Tain faith and made in his 
mission to carry on a ruthless war of controversy against 
ts ollowers. We have, only the account of what he 
did at the Court of King Sudhanvan, though incidentally 
we are told that he had invisited many other courts before 
arriving there. Here ensued a mighty controversy between 
the Jam teachers at the King’s Court (the King was also 
a Jain) and Bhatta; the uproar and din caused by which 
s said to have shook the very heavens! Bhatta exposed 
then- foibles and fallacies with relentless logic, shattered 
a t eir strongholds and vanquished them everywhere. 
Then he explained to the King his chief tenets—that the 

j Were true and re P eated verbally even as they are 
and that they, therefore formed the best proof of their 
own authority as well as the touchstone of the authority 
of the Smritis, Puranas and other Scriptural books. 
^SPTPir, TTcf: srmm I He held that the earlier part 
or the Vedas relating to the sacrifices was alone capable 
of salvaging men so that the really religious part of life 
according to him was to perform the rites enjoined in 
the Karma Kanda of the Veda. But the King’s turn for 
abstract reason was apparently only of indifferent excellence, 
and so he bluntly said:—“In matters of dialectics success’ 
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depends on the amount of ones knowledge and the strength 
of ones polemical power; and I therefore declare that I shall 
hold for the faith of that man among you to be true 
and enduring, who, throwing himself from the top of the 
[ adjacent hill remains unscathed ! ” Here upon the Jains 

merely kept looking at each other but the Brahmin readily 
accepted the challenge and took the risk. The ordeal was 
accordingly gone through before a large concourse of people. 
Kumarila leaped down the hill and soft-landed, ‘ like a 
pillow stuffed with down.’ 

; 

“ The Jains, however argued that it was not the right 
^ test in setting the veracity of faiths, for the body in such 

cases would be protected from mishap by means of charms, 
drugs, or yogic practices. The King was wroth and 
proposed a second test as a kind of ultimatum. He ordered 
a jar to be brought into the assembly with its mouth 
carefully covered and sealed and declared that he would 
embrace the faith of that party which could divulge 
exactly what was inside the covered jar. The parties met 
next morning and the Jains declared that the jar contained 
, a snake, while Bhatta, emphatically said it was god Vishnu 

reclining on his serpent couch. At these words the King’s 
face, wore a wan look like the lotus that withers in a 
dry pond. From the awkward predicament the King was 
soon relieved ; for an oracle from the air proclaimed that 
the Bhatta was right, and the other party was wrong! 
The King rid of his doubts instantaneously issued the 
, memorable edict:—* Let all those my subjects be slain 

who fail to oust the heretics whether they be old or young 
from the snow-capped mountain to the bridge of Rama !’ ” 

We cannot attach much importance to this version 
about Kamarila Bhatta given either by Anandagiri or 
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Madhava. In the decadent days of Buddhism or Jainism 
the adherents of these faiths could have been the targets 
for religious persecution or subjected to severe punishment 
and ignominy. The patronage given by the rulers of those 
distant times to these heterodox systems of religious thoughts 
should have been gradually transferred to Hinduism so as to 
effect a complete reconversion of the people to more or less 
an orientated ancient faith. Thus much may be freely 
accepted. But to prove that there was any religious 
persecution or holocaust of the adherents of these heterodox 
faiths, we have no tangible evidence. It is true, that in 
Europe during the Middle Ages various demonaic ways were 
adopted by the inquisitors to persecute the infidels. But 
taking a more sobre view about India and its non-aggressive 
inhabitants, and interpreting these legendary accounts, 
in the light of saner criticism, we have every reason to 
believe that these religious persecutions scarcely tarnished 
the pure image of the Indian society. History proves 
infallibly that believers of different faiths or religious callings 
amicably lived together for centuries. A relentless persecu¬ 
tion for the sake of religion would never have been a fact 
in the history of India. 

On the whole, however, Kumarila Bhatta seems to 
have succeded in converting many who belonged to the 
heterodox systems to Vedic Hinduism. Tradition confirms 
of his having had a large following. Bhatta was, as Smritis 
enjoin technically guilty of the offence of betraying his pre-i 
ceptor ( Gurudroha j and he wanted to expiate for his sin by 
burning himself in a slow fire of grain-husk ( tushanala ). 
But he had heard of his more illustrious contemporary and 
wanted to meet him before his death with the satisfaction that 
his great mission would be continued by a worthier agent. 
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The news of Kumarila’s self-immolation reached Sankara 
at Prayaga and he hurried to Ruddhapura to avert the 
i gruesome end of Bhatta. He reached in time to see the 
great exponent of the Karma marga alive amidst the flames 
'■f and vainly did he try to dissuade him from this suicidal 
act. But the adamant penitent Bhatta, directed Sankara 
to meet his famous pupil and advocate of Mimamsa 
doctrine Mandana Misra. In all likelihood, it may be a 
fact that Bhatta had ended his life in that strange fashion; 
for his nature as the traditional accounts reveal it, seems to 
I have been highly susceptible to emotional fervour. Being 

l terribly earnest and conscious also that nothing but a 
drastic step would clear him of the guilt, he underwent 
the fire ordeal. That act of self-sacrifice was in keeping 
with the casuistic nature of the doctrine he preached all 
his life. 

We now come to the greatest achievement of Sankara— 
the polemics he had with Mandana Misra and its outcome. 
All the Sankara Vijayas have elaborately treated this 
important episode. Leaving Prayaga, Sankara journeyed to 
' Mahishmati where Mandana was living. This great Mimam- 

saka was a faithful student of Bhatta. He is described as 
an avatara of Brahma and it is also said that his devoted 
! spouse was a very learned lady and that all deemed her to 

be the goddess of learning herself. Mandana Misra was a 
Kanojiya Gowda Brahmana by caste. He was the chief 
of his place with great influence. He lived in a fine mansion 
v in a grand fashion. It is related that even the parrots 

flitting in his spacious gardens mimicked the formula 
of the master-SVata pramanam Paratha pramanam. Madha- 
va’s Sankara Vijaya places the incident of the polemical 
disquisitions between, these great teachers relatively at the 
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outset of Sankara’s lour de triumphe. Anandagiri on the 
otherhand makes Sankara gofrom Ruddhapura where Bhatta 
•ended his life * northwards and reaching Vidyalaya lying 
at the south-east of Hastinapura, now called Vijil bindu, 
where lived Mandana then. 

Sankara repaired to Mandana Misra’s residence and 
met him in controversy there. The account of the meeting 
narrated by Madhava seems to be untrustworthy. We can 
only infer from his description that Mandana, reared in the 
Karma Mimamsa ideology had an innate hatred for 
*Maskarins' (ascetics) as a class of people, whom he thought 
were unfit for entertainment. We are told by Anandagiri 
that Mandana was performing a * Sraddha ’ ceremony, 
at the time, when Sankara somehow ‘ dropped down in 
front of him’ and desired Mandana to let him have the 
honour of a wordy bout with him. Now it so happened 
that Mandana had a worthy spouse named Bharati whose 
erudition and accomplishments were many. The polemical 
champions accordingly pitched upon her as their umpire. 
It was stipulated that the defeated party would become 
the adherent of the victor. In another words, Sankara if 
vanquished would become a grihasta ,—the worst trans¬ 
gression which an ascetic could commit. Mandana in 
his turn agreed to become an anchorite and take to the 
kashaya vastra (red-robe) from the hands of his own 
wife. On this rigid condition they met in argument 
which waxed day by day without a break. Bharati according 
to Madhava Sankara Vijaya did not sit and listen, but was 
attending to her own household duties At the commence¬ 
ment of the dispute, she gave two garlands one for each of 
the disputants with a clear injunction that he whose garland 
begins to fade first, should consider himself outdone. 


After a protracted period, Mandana’s garland showed signs 
of fading first. Accordingly he owned defeat though in a 
sullen mood ; while his wife knowing now that her husband 
was no mdre a husband to her, prepared to leave the home. 
y But Sankara did not allow her to do so. Mandana grace¬ 
fully acquiesced in his fall and accordingly adopted the 
Sanyasa Dharma. 

Later on, we hear of the very thrilling story about 
Sankara and Bharati. Bharati intervened and challenged 
Sankara to a controversy with her. The King of Saints 
objected to arguing with women but she showed precedents. 
She passed from one science to another and in all of them 
she was thrown overboard. Finding that she could not 
overcome her formidable opponent in any argument, she 
resolved to humble him by calling him to speak on the lore 
of Love or Kama Sastra. Sankara was antipathic to things 
erotic and if he failed to answer queries on this subject, 
he found that his reputation would be at stake. So he 
begged of her a month’s time to consider the question. He 
went to the bank of Narmada and in the hole of a tree 
in a forest there, he left his body to be watched over by his 
disciples while his soul was away from its case. His Yogic 
experience helped him to metamorphose himself into the 
deadbodv of a King called Amaruka which was about to be 
cremated. The dead King woke upas if from sleep and 
resumed his mundane existence. 

The ministers and the queen consorts of the King found 
in him something extraordinary and suspected that the soul 
of some blessed being had taken a fancy to live in the royal 
body to enjoy life. Messengers were secretly sent to search 
for a human body hidden in forest or cavern and to burn 
it when apprehended, so that the great soul might stay tyith 
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them and the King continue to live long. Meanwhile 
Sankara in the corporal case of the King was gathering 
varied erotic experiences which, it is said, have come to 
posterity under the title 189 Amarusataka *—one hundred 
pieces of amatory verses depicting the infinite erotic moods 
and situations. The amorous surroundings had for some¬ 
time even made the great Sankara to forget the purpose for 
which he had taken so much pain of leaving his own body 
and living in an alien atmosphere. His disciples went 
searching for him as the time-limit for his return had 


138 No trace of this strange story can be found in any of the 
Sankara Vijayas. But Madhava in his biography of Sankara in 
the 9th and 10th Sargas has written that when Sankara was about 
to take his seat on the Sarvajna pitha, Goddess Sarada had pu 


him this question ’ 1 ^>?5T : 

qqjq - 11 In reply to her, the great Samyamindra, 

"O 

traversed all the sexologies, met her in all the arguments and 


triumphed. 


*ITrF cnfrr ^ favtlw 


from this we learn, that the Teacher could have written some 
treatise on the erotic Seience and decidedly he could not be the 


author of the Amaru Sataka now extant. ‘ T u | 

h srfr spT55nr% 

srffcT ^ fw f?PT5JT 

5 (See introduction to 

Amaru Sataka by Narayana Rama Acharya Kavya Tirtha). Sankara 
was a born rationalist; be would never have stooped down to perform 
this sort of miracle. Some inferior scribe, to give his imagination 
*a local habitation and a name’ might have woven this tissue of fancy 
and pure lie. Hence this strong romantic tale has to be dismissed 
as worthless and unfounded. 


expired. They came to know of the miraculous resurrection 
of Amaruka; they went to his city and sought his audience. 
They sang the cryptic song—“ Tatvamasi Rajan ** which 
at once stirred Sankara back to his realities. But, by this 
time the denizens of the King had found the body of 
Sankara and were just setting fire to it. The metamor¬ 
phosed soul of Sankara fled back to its original habitat. 

It is said that he prayed to God Nrisimha for succour, 
with whose benign grace his charred body regained its 
original lustre. His invocation to god Nrisimha is in the 
form of Sa nkashtanaSana Lakshmi Nrisimha Stotra 140 . . 

Sankara established his supremacy in every phase of 
knowledge. According to Madhava Sankara Vijaya, Bharati 
returned back to her heavenly abode as she was the Goddess 
Sarasvati incarnate on earth due to a curse of the rishi 
Durvasas. But Chidvilasa and other biographers say that 
she accompanied Sankara to Sringeri, where he caused a 
shrine to be built, which he dedicated to her. 

140 Sankashtanakana Lakshmi Nrisimha Stotra is a beauiful poem 
of 12 stanzas breathing fervour and resignation to God’s will. It 
begins with 1 

wrtfr 

iftiftar srrerer wferota 

It concludes with the Phala-sruti. 

5T^KH«U(j*P r l 3ITRI fad'Cl'h e Kl e fvfa*T 1 

f*r sfedw n 

'This hymn finds a place in the stotra pustakas. 
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'Mandana offered all his possessions as gift to Sankara 
and became his ardent devotee. He is the author of 
numerous works on Vedanta and Mimamsa (1) Naishkarmyct 
Siddhi , (2) Tattiriya Upanisahd Bha shy a Vartika , (3) Brihada-t 
rany aka Upanishad Bhashya Vartika, (4) Manasollasa, 
a commentary on Sankara’s Dakshinamurti Stotra, 
(5) Panchikarana V artika, (6) Brahma Siddhi, (7) Vidhe 
Viveka. (8) Vibhrama Vilasa. Undoubtedly he was the 
most illustrious of Sankara’s pupils and was held in high 
esteem by his followers. This honour seemed to have 
provoked the jealousy of others which was the cause for the 
split among the disciples of the Acharya. A squabble arose 
over the writing of the Brahma Sutra bhashya, as reported by 
Madhava in his Sankara Vijaya, though much evidence 
.cannot be attached to it. Sri Sankara wanted Suresvara 
jcharya* to write the Vartika (poetical commentary) on the 
Sutra bhashya but Chitsukha and other friends of Padmapada 
objected to this, saying that Suresvaracharya might not 
have been a sincere convert to Sankara’s system of philo¬ 
sophy and if he was allowed to write a Vartika on the 
Acharya’s magnum opus he might try to colour it by his 
own doctrines of Karma-Marga. Upon this, Sankara gave a 
testwork for his pupil and the latter fully came up to the 
mark by writing the Naishkarmya Siddhi ; but the oppositio¬ 
nist would not yield and Sankara vowed that his Sutra 
Bhashya should remain sans Vartika rather than it be written 
by anyone else but Suresvaracharya. Padmapada during 
bis tour, estranged from his Guru wrote a large commentary 
on the Sutra Bhashya. Unfortunately this work was burnt 
by his uncle who was a staunch Mimamsaka of the Prabha- 
kara School. The repentent Padmapada returned to his 
master whib came to know of the pathetic news, and by 
whose grace he re-wrote a part of the lost work, now known 
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as * Panchapadika ’ (a commentary on the Sutra Bhashya for 
the first five padas, but really covering the first four sutras). 
Suresvaracharya had to satisfy himself with writing vdrtikas 
on the Upanishads of which two have seen the light of day 
viz. those on the Taittiriya and Brihadaranyaka Upanishad 
Bhashyas. Suresvaracharya lived till his 70th year, in Kanchi 
and died in a neighbouring village Punyarasa which was 
also named Mandana Misra agrahara after him. 

Once when Sankara was sojourning in Kasi (Varanasi) 
he happened to be going with his disciples to take his midday 
dip in the Ganges. A chandala (according to the biographers, 
it was Shiva himself who appeared in that form to test 
Sankara’s attitude towards the lowliest and the lost) with 
his dogs was passing by him, when the disciples shouted 
to him to stand clear of their path. This man, however 
turned about and asked the great Teacher how he might 
consistently preach Advaitism and practise such differentia¬ 
ting untouchability.—■* Does it make any difference in 
this gem of heaven, the sun,if he is reflected in the waters 
of the Ganges or in the gutter flowing through the scaven¬ 
ger’s street? Does it make any difference in the Akasa 
enclosed in an earthern pot or in a vase of gold ? In That 
thing, the Inner-being of all, the unruffled Ocean of Bliss 
and Light, what means this great delusion, this chimera of 
separateness, creating distinctions of Brahmana and 
Chandala ?’ 141 The great Sankara was struck aghast at the 


141 

fesftw fofc Wff: II 

12 
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poser. Pertinent to that occasion, the gem of songs Mam - 
sha Panchakam 143 gushed forth from him. It reveals to us 
what a wide sympathy the Acharya had for the commonalty! 

Sankara at Sringerl lived for 12 years teaching the 
Vedanta.We have already referred to Sringeri where the saint 
had advised Mandana’s wife Bharati to stay. She remained 
a nun and was happy to accompany her converted husband 
wherever he went. She was perfectly justified in the ways 
she adopted—donning the Kashaya . Indeed she was very 
wise in following him and Sankara. Her immaculate life as 
a recluse and her peaceful end at Sringeri added lustre to 
her reputation. To place her in the niche of fame and 
•everlasting glory, it is sufficient to know that Sankara 
•considered her to be worthy of adoration and reverential 
worship. 

He next visited Kanyakumari, at the confluence of the 
three seas, * Sandhi’ (Thiruchendur) Rameswaram, Gajai 
Tanya, Venkatachala, and Kalahasti etc. After a pradafa 
jhina tour, he finally settled at Kanchi, one among the seven 
great cities of Bharatavarsha — the famous centre of 
South Indian culture and civilisation. Through the Chola 
King Rajasena (who was this Chola?) who was reigning 


143 Mantsha Panchakam is a gem of 5 stanzas containing the 
•quintessence of the Advaita philosophy. It begins with: 

qr sr^rrilffrqfepTR cPR sftar i 

^ fssraTsfq- wfer %cr 

It is translated in many languages for its beauty and truth. 
A co mme ntary to it, by Sri Sadasiva Brahmendra is also available. 


then, the Acharya renovated many ruined temples, extended 
•chiefly the temples of Ekamranatha and Varadaraja and 
rebuilt the city on a new plan with the shrine of Kamakshl 
in the centre ( Kamakottam ). 148 There Devi had been 
\ living in a cave (Bila) as an Ugra-kala (evil spirit), dreaded 
by the inhabitants. Sankara transformed her into a gentle 
and more benign form and installed her as the guardian 
deity of that place. 

According to the tradition preserved in the annals of 
the Kanchi Matha and endorsed by authoritative 

biographers, Sankara ascended the ' Sarvajna Pitha* (the 
> :Seat of Omniscience). Thus his Digvijaya culminated in 
that grand ascension. 

Sankara established a central institution with 

Teligious jurisdiction over the whole of India. The Kanchi- 
Matha is known as Sarada Matha (it is not to be con¬ 
founded with Sarada Pitha at Sringeri), and the seat as the 
Kamakoti Pitha. So, Sankara was its first incumbent. From 
this central institution radiated the other Advaita Mathas— 

f i«3 Sankara did not confine himself only to spiritual things, it seems 

1 he took keen interest also in the secular welfare of the people. 

His town-planning, placing Kamakottam in the centre had made 
Kanchi, a golden city with spacious streets. An old Tamil poem, 
PerumbaijajTuppadai f Quc^ibuiripss)jbjOI uusnL.) gives a correct 
picture of the city as it flourished in that distant age 

‘u&6SI&!fi& $iru)mruQuir<j5L.i9.e&r arenrairp QjSirssr 
i, & Qua ear QiiiSliu OmQiBSir aiaoruLSesr; uaeor$8so 

a-Gd&$§ldr<§$ib ueoirQ&trtp eSyfajCSiDibuilu utpeBjod) 
Qpgirir .* 

Kanchi with its well defined topography was modelled after a 
full-petalled lotus--i.e. the padmakosa pattern of city. 
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Jyotfr Matha (Josh! Mutt) in Badarikasrama, in the North; 
Dvaraka Matha (Soura&htra) in the West; Sringeri, in the 
South (Mysore); Govardhana (Puri) in the East, with Totaka, 
Padmapada, Sureswara and Hasthamalaka as their 
respective heads. The jurisdiction of these institutions, their 
traditions and observances, are elaborately treated in the 
Mathamnayas, believed to have been framed by Sankara 
himself. 

Having established his divine mission, the incomparable 
Sankara attained his Brahmtbhava (identity with Brahman) 
at Eanchi, in the precincts of Sri Kamakshi, in his 32nd 
year, in 2623 Kali, in the cyclic year Raktakshi, corres¬ 
ponding to 476 B.C. 


Om Tat Sat 


APPENDIX—I 


CHRONOLOGICAL TABLE OF 


ADI S'ANKARA’S LIFE 

Kali 

B.C. 

Birth of Sri Sankara at Kalati on Vaisakha 
Sukla Panchami (cyclic year ‘Nandana’). 

2593 

509 

Upanayana of Sankara. 

2598 

504 

In the beginning of his 8th year he lost his 



father Sivaguru. 

2601 

501 

Completed the study of the four Vedas and 
VedangaS. 

2601 

501 

Got permission of his mother to enter the 
holy order of Sanyasa (Kartika Sukla 


V 

Ekadasi, cyclic year * Plava ’). 

2602 

500 

Initiated by Govinda Bhagavatpada* 



charya into Krama Sanyasa at Amara- 
kantha on the banks of the Narmada 
river. (Phalguna Suddha Dvitiya of the 
cyclic year ‘ Subhakrit ’). 

2603 

499 

Studied philosophical systems under 

2603 

499 

Govinda Bhagavatpadacharya. 

to 

to 


2605 

497 

Visited his Paramaguru, Gaudapadacharya 
who was aged 120 years by that time at 
Badarikasrama on the Himalayas and 
stayed there for four years to study 

2605 

497 

further, under the direct guidance of 

to 

to 

the Paramaguru. 

2609 

493 
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Kali B.Cl 

By the order of his Paramaguru, Sankara 
wrote a Bbashya on Gaudapada Karikas 
and sixteen Bhashyas on Prastana traya „ 
etc., in this span of four years. 

Initiation of Vishnu Sarnia into sanyasa 
by Sankara. He was his co-student at 
Ealati and followed him in all his 
activities. His turiya-asrama name is „ 

* Chitsukhacharya ’ (He was the author 
of ‘Brihat Sankara Vijaya* the first 
biography of Sankara, now irretrievably 
lost.) 

Death of Sankara's mother Aryamba. 

(cyclic year * Plavanga ’) 2608 492 

Niryana of Govinda Bhagavatpada, the 
Guru of Sankara (Kartika Purnima, 
cyclic year ‘ Plavanga*) 2608 492 

Initiation of ‘ Sanandana ’ into Sanyasa 
order. His Sanyasa name is Padma 
padacharya. 2608 492' 

Sankara’s visit to Prayaga to propagate 
the Advaita Philosophy (Magha, 

Bahula Amavasya). 2609 493 

The Brahmin who was suffering from 
leprosy and cured by Sankara at Prayaga 
was his third disciple. His name is 
Udanka. 2609 493- 
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Kali B.C. 

The fourth disciple, the dumb man was 
the son of Prabhakaradhavarin, byname 
Prithvidhara. His sanyasa name 
given by Sankara is * Hastumalaka- 9209 492. 

charya. 

Prabhakaradhavarin, father of Prithvi¬ 
dhara also took the order of sanyasa. ,, „ 

Sankara in his 16th year met Kumarila 
Bhatta for the first and the last time in 
Ruddhapuranear Prayaga, in the act of 
self-immolation. Kumarila Bhatta is ,, „ 

older than Sankara by 48 years. 

(cyclic year ‘ Kjlaka ') 

The Great Pandit Mandana Misra was 
an independent Brahim chief. He 
was a Kanojiya Gauda Brahmin. He 
was the disciple of Kumarila Bhatta 
and a staunch adherent of Karma- 
kanda of the Vedas. After a great 
discussion, Mandana Misra became the 
disciple of Sri Sankara. Leaving his 
Grihasta Asrama he became a Sanya- 
sin. His sanyasa name is * Sure svaru- 
chary* (cyclic year Sadharana). 2611 491 

Sri Sankara founded the * Dvaraka Math.' 

(Magha Sukhla Saptami of the cyclic 
year Sadharana with ‘ Hastumalaka ’ as 
its 1st Adhipati or Head. 


2611 491 
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Kali B.C. 

Sankara visited Nepal and refated the 2614 488 

Buddhists, (vide the Indian Antiquary to to 

Vol. XIII. P. 417 ff). 2615 487 

Founded * Jyotir Math ’ (Joshi Mutt) in 
the Himalayas; (Pushya Suddha Purni- 
ma, of the cyclic year Rakshasa ) with 
Totakachurya as its 1st Adhipati or 
Head. 2616 486 


Sankara founded the ‘Govardhana Matha’ 
of Puri (Jagannath), (Vaisakha Sukla 
Dasami, of the cyclic year * Nala ’) with 
Padmapadacharya as its 1st Adhipati 
or Head. 2617 484 


The Sarada Pitha at * Sringeri ’ was 
founded in Pushya Purinma of the 
year ‘ Pingala ’ with Sureswaracharya 
as its first Pithadhipati. 2618 484 

The Kamakoti pitha at * Kanchi ’ was 
founded in Vaisakha Parnima of the 
year ‘ Siddharthin ’ with Adi Sankara 
himself as its first Acharya. 2620 482 


Brahmibhava of Sri Sankara in his 32nd year 
at Kanchi, on Vaisakha Sukla Ekadasi. 

(cyclic year ‘ Raktakshi ’). 2625 476 


APPENDIX II 

answpqirciPi: 

NO 

■&> qrcm qsrgq qfas sifts =q ^ ^ 

sqie ^ qfeqK fsi^ u 

at qsiqrc:^ ftr*qq; i 

qqt ^?riH5I5Tq qspqt 

q*rqsfq*qf I 

^ Hqfq&qtfiq: mm* jrerqqf qtrqTfqfor i 
HSTfsrqHWflf srfi 
arw^iqiqqq'cii q^ g$qjq?;R II ? il 

sif^iqiq q^qgcq w \\ \ n 

3 Tra^«qTqRqqTq|cTiqTqHfqr?f n 3 n 
wqrcqq&fjR i 
qraterrcsrotfsiqra; n an 
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qrfHqnfcqsrfcmq i 

§^SRPI$qp^ ?Tt#^Tq qqtqff: || ^ || 
3fqts^ tqpT: | 

II vs || 

e^rfaqfpfqq^ frfqfg^ i 
qspr^rrq *ft snpJTqrfcrfos^ H ^ if 

SfcppmT =q f^T^cT^ \ 

fl^Plq ^TcP || R || 

foifcq ^pralw sqT^criqqqt^q^ i 
STPWpqqqoqpqiq^ 5T*pr«rq || {o || 

fRP^g^jflq snqtawflfos^ I 

^f^FTfOTSiq II ^ || 

l^H^gqHTojr fq^rfcmqffqqH i 
arp^q^sqpf 3TP*t qROlPfiP^ II ^ || 

HtsrTfwqfa ^prq^kq^ i 
*T#qTf&Rfff%f^ sftfteir || ^ || 

^qR^ltea^ %q£ U^qffqq: i 
%q5qm5i£ftcTP; qpqq anrg^ 11 W II 
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qqfctfta^H I 

qoqcTNI^rrf ar^?OT«^ II ^ II 

qflsiq ^wsr# nfT^qp l 

s*q qMt^ ii \ \ ll 

^jqwiRuw*? i 

qiTqi^^^^rqfeqq;^^^^ ll ^ u 

^Ti^qT^qwiiqqqq^q^R I 
^ 3PTp «jq#sl^rc*q<H ii ^ H 

sfesFippi: ll ^ ii' 

^■^nqqpq^T^ frq^°iH ll R° ll 

anqi^q^rrqt^qft^^i^T 5 '^ i 
ii^Tqt qrasiro^r n^rq^i^q ii r? ll 

qRsifrgsfcis srcsfs nqrro^ i 
qiqvfo^qrfqrqt^qf! qfiq^q, ll RR ll 

^gg^t^^roni swfrqrcqsT^ i 
fsc^qqq^rq fjqqHtfoqiT^P; II RR ll 
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TO%qTOfRT^ to u ^ u 

^f^iqdt^cr^T(q^fRjq-|;f^ j 
^ ^T^5T[aiR[ ^n^rp^f: II ^ II 

'farosfiFnsw? i 

^cT?fcficqicT%g t^Tf 4ft || ^ || 

q ^i *q*ft TRflT to ii \<z || 

mfo qfq$ i 

q^jq-cT qi^iqRRqfqq: || ^ |j 

qq%5f ^qragfif^refl^ | 
fa^rqpqqfest ^goirspwt II \o h 

^ tmimm i 

&m*\ qft°TcTr^ 4lqefsi4 h \\ n 

^qq^roro^rerfm f^fqrRqrq^^ I 

f%fi;sTe \\ ^ n 


JAGATGURU PARAMPARA STOTRAM 


sfass qftfiqVisrq&FPi | 
surm^^R^ qqft f^qcnmqr h \\ n 

^^iqtn^qR i 

sftqq&iifrqf qr4t sq% mm to h \v h 

sfir^M^qTJiH ftrarfropm i 
WT^^Ttmir *qqqft to to ii ^ || 

sTroqifaTO^^fiTOwt n ^ n 

§i4q 5RFcTOug£i 
qiiq^q^t qHT^q^cTgqTwl h ^ n 

ftcTO^^qro i 
#^Tqqftficr3fqi^ i$r: ii || 

^^qcft^Taii qi|% mmz \ 

*roft fsrc^r qj^ql gft: 11 \° 

sflifi^raqt#5 t^to 5 ^ I 

4ft eiTftflrtMH II *° || 

^fTR^q^T^qi^qH^iHPr 1 

jpKtaMfa ^nf^nqTwl n v\ 11 
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#fcwftr^*TR[ srcttei; srq to n \\ 
ROT^TTOTOraH^ *prtt srq II V\ II 

ii ss || 

o 

art^FTOito ^ ^ II ^ II 

qfI^cTHHRs^fedHpcf^TT^^ || ^ || 

(ersncftefTOfpn^ ^frsTFTnqtFfa: | 

fom\ fcsrrcaqg^ ^ || $v9 || 

STOSTOf^ST TO^IcRM^ || *£ || 


•*nrcn *trr W RcrcftTOftoft n n 
•Ifc^taiiararra: to to ii ^o || 
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^crr^^^r^JT^rg eera \\^\ \\ 

%% TOS%#Rqsqf3r%JR I 
f^T%fapr tot to ii ^ n 

3T5*TT3TOTOR eTOft 3RR$^ || ^ || 

*f %fe TO ^IcWc^Rr^t II W || 
TOfo^Rip^^q^'tWr | 

^kn *m]fo tot ifr n ^ n 

3TO^^mi aiRflm^^TRon^ I 
3pq ^Tf^NiqqlficTTq^qT^q || ^ || 

srafa ^ggjns SfarffTOtefT^ I 
^^5srf^wtqwi«p#|JT: n Hvs ii 

4N£l^wWfc5 ii ^ n 

sitcTOswrenq | 

Jflit flrarl<ftrTf 3 & ii ^ a 
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fK^rmopn^ m&w ^ici: u n 

A» 

J!fKTST ? 5rakl5i?*T^^ ^S 3 *: II \\ II 

3TT%3^cTTf^ goq^ort | 
^SN^^rR- 3 ^ 3^ *&: II ^ II 

f^qiqfTiq f^fa%raqqoSHq i 

m?t jmts*g srtcW ii ^ n 

^f^qT^RKT^sftficT l 

^f^fctopgiT; II ^’11 

^t^T^^T^TqtseferlHTfqqi | 

^ SRJ^lf 3: ^ H ^ || V^ll 

sfarjqprs^ ^ftqqiTqftfsqtsTf^rq^ft^^-jT- 
<rcqqfa «fa>nMY 

^rn^R5 qnR^q^pqTT^ftw ^^jttt ii 
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Successors of Sankaracharya 

in the Kamakoti Pitha at Kanchi 

AND 

in the Sarada Pitha at Sringeri 


with a critical review of all 
the available authorities. 
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List of Sri Sankaracharyas who adorned the Kamakoti Pitha 
established by Adi Sankara at Kanchi and subsequently 
removed to Kumbhakonam 


No. 

Name of the Acharyas 

Date of 
their 

Abhisheka 

Date of 
their 
Brahmi- 
bhava 

Total 
period 
of their 
Regime 

1. 

Sankara Bhagavatpada or Sankara I (Born 
at Kalati of Aryamba and Sivaguru in 
509 B.C.) 

480 B.C. 

477 B.C. 

3 years 

2. 

Sureswara I (as Regent) 

477 „ 

407 „ 

70 „ 

3. 

Sarvajna Muni or Sankara II 

. 407 „ 

365 „ 

42 „ 

4. 

Satyabodha 

365 ,, 

329 „ 

36 „ 

5. 

Jnananandana or Jnanottama 

329 „ 

266 „ 

63 „ 

6. 

Suddhananda 

266 „ 

185 „ 

81 „ 

“ 7. 

Anandajnana or Anandagiri 

185 „ 

116 „ 

69 „ 

8. 

Kaivalyananda or Sachchidananda 

116 „ 

33 „ 

83 „ 

9. 

Kripa-Sankara or Sankara III 

33 „ 

8 A.D. 

41 „ 


id. Storeswara II 
ii* Ghidgbanendra 

12 . Chandrasekhara 

13. Sachchidghanendra 

14. Vidyaghanendra 
Gangadhara Gishpati 
Ujjvala Sankara or Sankara IV 
Gauda Sadasivendra 
Surendra Yogi 
Abhinava Vidyaghanendra 
Muka Sankara or Sankara V 
Uiandrachudendra 
Paripurna-bodhendra 
Sachchitsukhendra 

^ Chitsukhendra 
H' ^chidanandaghanendra 
26 . Chid-vilasendra 

Mahadevendra Saraswati 
Purnabodhendra Saraswati 
Bodhendra Saraswati 

Brahmananda-ghanendra ' 
Cbidananda-ghanendra 


15. 

16. 

17. 

18. 

19. 

20 . 
21 . 
22 . 

23. 

24. 


27, 

28. 

29. 

30. 


8 A.D. 

65 

65 „ 

110 

no „ 

173 

173 „ 

242 

242 „ 

316 

316 „ 

328 

328 „ 

366 

366 „ 

374 

374 ,, 

384 

384 „ 

397 

397 „ 

436 


436 

446 

480 

511 

526 

563 

576 

600 

617 

654 

667 


99 


446 

480 

511 

526 

563 

576 

600 

617 

654 

667 

671 


99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 

99 


57 yeaffi 
45 
63 




69 

74 

12 

38 
8 

10 

13 

39 
10 
34 
31 
,15 
16 
13 
24 
17 
37 
13 
4 


99 
99 
99 
99 
99 
99 
#9 
99 
99 
99 
99 
99 
99 
99 
99 
99 
99 
99 
19 
99 

99 . 





No. 


Name of the Acharyas 


oi 


32. Sachchidananda-ghanendra 

33. Chandrasekharendra 

34. Chlt-sukhendra 

35. Chitsukhanandendra 

36. Vidya-Ghana-Muni 

37. Abhinava Sankara or Sankara VI 

(Born at Chidambaram on 788 A.D.) 

38. Sachchidvilasa 

39. Mahadevendra 

40. Gangadharendra 

41. Brahmananda-ghanendra 

42. Ananda-ghana 

43. Puma-bodhendra 

44. Paramasiva 

45. Bodhendra 

46. Chandrachuda 

47 . Advaltanand^-bodhepdra 


Date of 

Date of their 

their Brahmi- 

Abhisheka bhava 


Total 
period 
of their 
Regime 


671 A 

.D. 

691 A 

L»D* 

20 years 

691 

99 

709 

99 

18 

99 

709 

99 

736 

99 

27 

99 

736 

99 

757 

99 

21 

99 

757 

99 

801 

99 

44 

99 

801 

99 

8^9 

99 

38 

99 

839 

99 

872 

99 

33 

99 

872 

99 

914 

99 

42 

99 

914 

99 

949 

99 

35 

99 

949 

99 

977 

99 

28 

9 9 

977 

99 

1013 

99 

36 

99 

1013 

99 

1039 

99 

26 

99 

1039 

9 • 

1060 

99 

21 

99 

1060 

99 

1097 

99 

37 

9 • 

1097 

99 

1165 

99 

68 

99 

1165 

99 

1199 

>? 

34 

If 




• 

OO 

Mahadeveddra 

ll$9 A.t). 

1246 A.D. 

47 yedf § 

49. 

Chandrasekharendra 

1246 

99 

1296 

•’ 

50 

99 

50. 

Vidyatirtha or Sankara VII 

1296 

99 

1384 

99 

88 

99 

51. 

Sankarananda or Sankara VIII 

1384 

99 

1416 

99 

32 

19 

52. 

Pumananda-Sadasivendra 

1416 

99 

1497 

99 

81 

99 

53. 

Mahadevandra 

1497 

99 

1506 

99 

9 

99 

54. 

Chandrachudendra 

1506 

99 

1512 

99 

6 

99 

55. 

Sadasivendra 

1512 

99 

1538 

99 

26 

99 

56. 

Paramasivendrarya 

1538 

99 

1585 

99 

47 

99 

57. 

Sadasiva Brahmendra 

1585 

99 

1637 

99 

52 

99 

58. 

Bodhendra Yogindra 

1637 

99 

1691 

99 

54 

99 

59. 

Atmaprakasendra 

1691 

99 

1703 

99 

12 

99 

60. 

Mahadevendra Saraswati 

1703 

99 

1746 

99 

43 

99 

61. 

Atmabodhendra Saraswati 

1746 

99 

1772 

99 

26 

99 

62. 

Mahadevendra Saraswati 

1772 

99 

1813 

99 

41 

99 

63. 

Chandrasekharendra Saraswati 

1813 

99 

1850 

99 

37 

99 

64. 

Mahadevandra Saraswati 

1850 

99 

1890 

99 

40 

99 

65. 

Chandrasekharendra Saraswati 

1890 

>• 

1907 

99 

17 

99 

66. 

67. 

Mahadevendra Saraswati 

Chandrasekharendra Saraswati (the present 
Illustrious Acharya) 

1907 Feb. 6 
1907 „ 

1907 Feb. 12 6 days 
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N.B. There have been many Sankaracharyas all over 
the Advaitlc. Mathas in India, and many of them have been- 
famous writers of works on the Advaita Philosophy and 
Religion. Of these Advaitic Mathas, five have been established 
by Adi Sankara ... or Sankara Bhagavatpada himself, a the-' 
Founder of the Advaita Philosophy and author of* the 
Advaita Bhashyas on the Prasthanatraya: and they are 
(1) the Sarada Pitha at Dwaraka established on Magha 
Sukla Saptami of the year Sadharana in the 2611 of the 
Kaliyuga, corresponding to the year 2649 of the Yudhis- 
thirasaka (490 B.C.) with Sri Brahma Svarupacharya. 
(Visvarupa),. the brother of the famous Sureswaracharya 
(Mandanamisra) as its first Acharya; (2) the Jyotir Matha 
at Badarikasrama established on Pausha Sukla Purnima of 
the year Rakshasa in the year 2616 k. y. corresponding 
to 2654 y. s. (485 B.C.), with Totakacharya (Anandagiri) 
as its first Acharya ; (3) the Govardhana Matha of Jagan- 
nafha, established on Vaisakha Sukla Dasami of the year 
Nala in 2617 k. yi corresponding to 2655 y. s. (484 B.C.) 
with Padmapadacharya (Sanandana) as its first Acharya; 
(4) the Sarada Pitha at Sringeri, established on Pausha 
Sukla Purnima of the year Pingala in 2618. k.y. corres¬ 
ponding to 2656 y.s. (483 B.C.) with Hastamalakacharya 
(Prithvidhara) as its first Acharya, and (5) the Kamakoti 
Pitha at Kancbi established on Vaisakha Sukla Purnima 
of the year Siddharti in 2620 k.y. corresponding to 2658 y.s. 
(481 B.C.) with Sri Sankara Bhagavatpada himself as its 
first Acharya. 

In the Kamakoti Pitha alone, one of these five mathas 
established by Adi Sankara and originally located at 
Kanchi (Conjeevaram) but subsequently removed to 
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Kumbhakonam, * during the latter part of the 18th Century, 
there have been up to this time 67 Acharyas, t who all bore 
the title of Sri Sankaracharya, and among whom there 
have been no less than 8 Acharyas who also actually bore 
the name of Sankara. Of these latter again, the 38th (or 37th) 
Acharya, Abhinava Sankara or Sankara VI who was born 
to Visvajit, Somayaji 1\ years after his death in the womb 
of his widow Visishta at Chidambaram (as Gajagarbha) 
in the year 3889 of the Kaliyuga, corresponding to 787- 
788 A.D. and who finally disappeared near the Dattatreya 
Guha on the Himalayas in his 52nd year, and who was 
in addition considered like Adi Sankara, an incarnation of 
Siva—possessed a genius and personality in no way inferior 
to those of his illustrious predecessor, so much so that he 
has been by later writers, both his admirers and adversaries 
identified with the First Sankaracharya who was born to 
Aryamba and Sivaguru at Kalati (Kerala) in 509 B.C. and 
who finally attained his wonderful Brahmibhava at Kanchi 
in 477 B.C. (Vide for further particulars my ‘ Age of 
Sankara’.) 


* In the early days of the East India Company and 
the unsettled times of the Moguls and the Mahrattas, the 
Kamakoti Pitham was shifted to Kumbhakonam from 
Kanchi (Ed.) 

t If Sureswara is not Included the number of Acharyas 
will be 66 (Ed.) 







List of Sri Sankarachafyas who adorned the Sarada Pltha 


established by Adi Sankara at Sringagiri (Sringeri) 


No. 

Name of the Acharyas 

Date of 
their 

Abhisbeka 

Date of 
their 
Brahmi- 
bhava 

Total 
period 
of their 
Regime 

1. 

Sankara Bhagavatpada 

18 B.C. 

12 B.C. 

6 years 

2. 

Suresvaracharya (?) 

12 

99 

773 A D. 

785 „ 

3. 

Nityabodhaghana 

773 A.D. 

848 

>9 

75 „ 

4. 

Jnanaghana 

848 

99 

910 

99 

62 „ 

5. 

Jnanottama Sivacharya 

910 

99 

953 

99 

43 „ 

6. 

Jnanagiri 

953 

99 

1038 

99 

85 „ 

7. 

Simhagiri 

1038 

99 

1098 

99 

60 „ 

8. 

Isvara Tirtha 

1098 

99 

1146 

99 

48 „ 

9. 

Narasimha Tirtha 

1146 

99 

1228 

99 

82 „ 

10. 

Vidya Tirtha (Vidya Sankara) 

1228 

99 

1333 

99 

103 „ 

11. 

Bharatikrishna Tirtha 

1333 

99 

1380 

99 

47 „ 

12. 

Vidayaranya 

1380 

99 

1386 

99 

6 „ 

13. 

Chandrasekhara Bharati I 

1386 

99 

1389 

99 

3 „ 

14. 

Narasimha Bharati I 

1389 

99 

1408 

99 

19 „ 


15. 

Pursuhottama Bharati I 

1408 

99 

1-4S 

>9 

46 

99 

16. 

Sankaranand i (?) 

1448 

99 

1454 

99 

6 

99 

17. 

Chandrasekhara Bharati II 

1454 

99 

1464 

99 

10 

99 

18. 

Narasimha Bharati II 

1464 

99 

1479 

99 

15 

99 

19. 

Purushottama Bharati II 

1479 

99 

1517 

99 

38 

99 

20. 

Ramachandra Bharati 

1517 

99 

1560 

99 

43 

99 

21. 

Narasimha Bharati III 

1560 

99 

1573 

99 

13 

99 

22. 

Narasimha Bharati IV 

1573 

99 

1576 

99 

3 

99 

23. 

Narasimha Bharati V 

1576 

99 

1599 

99 

23 

99 

24. 

Narasimha Bharati VI ( ? ) 

1599 

99 

1622 

99 

23 

99 

25. 

Sachchidananda Bharati I 

1622 

99 

1663 

9 9 

41 

9 » 

26. 

Narasimha Bharati VII 

1663 

99 

1705 

99 

42 

5 9 

27. 

Sachchidananda Bharati II 

1705 

99 

1741 

99 

35 

99 

28. 

Abhinava Sachchidananda Bharati I 

1741 

99 

1767 

99 

26 

9 9 

29. 

Abhinava Narasimha Bharati 

1767 

99 

1770 

99 

3 

99 

30. 

Sachchidananda Bharati II 

1770 

99 

1814 

99 

44 

99 

31. 

Abhinava Sachchidananda Bharati II 

1814 

99 

1817 

99 

3 

99 

32. 

Narasimha Bharati VIII 

1817 

99 

1878 

99 

61 

99 

33. 

Sachchidananda Sivabhinava Nrisimha 
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Bharati 

1878 

99 

1912 

99 

i9 

34. 

Chandrasekhara Bharati III 

1912 

99 
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SUCCESSORS OF SANKARACHARYA 


The above list has been prepared from the table 
showing the list of Acharyas of the Sringeri Mutt under 
the heading of Sri Sringeri Jagadguru Parampara (y$ 

G&ift &&$<&($ unbueor) published in Tamil under the 
orders of His Holiness Sri Jagadguru Narasimha Bharati 
VIII, immediately after his Brahmibhava in 1879, as an 
appendix to the Tamil translation ofMadhaviya Sankara 
Vijayam compiled under the supervision of Bangalore 
Siddhanti Sri Subrahmanya Sastriar and printed at the 
Memorial Press, No. 39, Thambu Chetty Street, Madras: 
no doubt, the above list tallies with the records preserved 
in the Sringeri Mutt, the Guruparampara Stotras and the 
Arohaya stotras of the Sringeri Mutt published in Telugu 
character by Vavilla Ramaswamy Sastri in 1885 and the 
Guruparampara Stotras etc. published in Devanagari 
character under the orders of His Holiness Sri Jagadguru 
Sachchidananda Sivabhinava Narasimha Bharati Swamigal, 
the late Sri Sankaracharya of the Sringeri Mutt recently 
by Sri Vani Vilasa Press at Srirangam. But it must be 
pointed out that there is some discrepancy between these 
two accounts and that given by His Highness Sri Krishnaraja 
Udayar, the grand-father of His Highness Sri Krishnaraja 
Udayar Bahadur G. C. S. I. the present Maharajah of 
Mysore, in his Sringeri Mutt Guruparampara and in his 
Ashtottarasatanamastotra on the late Sri Narasimha Bharati 
Swamigal of Sringeri Mutt, composed on Wednesday Sravana 
Sukla Pratipada of Ananda, in the year 1776 of Salivahana 
Saka, corresponding to 26th July 1854. In the list so given 
by His Highness, only 30 Acharyas are enumerated from 
Adi Sankaracharya to Sri Narasimha Bharati Swamigal, 
the Paramaguru of the present Acharya of the Sringeri Mutt. 
But Sankarananda and Narasimha Bharathi Vl-the 16th 
and the 24th Acharyas in the above list are altogether 
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omitted; so that the present Acharya His Holiness Sri 
Jagadguru Chandrasekhara Bharati Swamigal III will only 
be the 32nd Acharya according to the venerable Sri Krishna¬ 
raja Udayar, the author of the two stotras.* 

*These stotras are still in manuscripts and are pre¬ 
served in the Mysore Palace Library and other places along 
with the other works of His Highness, which form as it were 
an encyclopaedia of all the Sacred and Religious Literatures 
in India. I am in possession of an excellent though very 
old, list of all the works of His Highness written in a 
neat hand in the Canarese character including these two 
stotras, and a mere perusal of these with the subsequent 
Guruparamparas, and Ashtottara Satanamastotras relating 
to the Acharyas of the Sringeri Mutt published later on 
in Telugu and Nagari characters will clearly show that 
the later publications are all copies of these two original 
stotras, only with certain important changes and omissions ■ 
to suit the exigencies of the time and the purposes of the 
mutt. I give below the commencement and conclusion 
of these two stotras and they may be compared with the 
corresponding stotras already published in Telugu by 
V. Ramaswami Sastri without mentioning the name of the 
author. The Sringeri Matha Guruparampara according to 
His Highness Sri Krishna Rajendra of Mysore runs as 
follows:— 

i 

srrfacs: sifefWte: TwuTfnrfr: n \ n 

O *\ O 

cpnTcRSTm 5HT: II ^ II 
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1 q^reRTTqqfcft I 

te *rrqqqr^Tqf fTR>rrqq^Tqfq: n 3 n 


sftfqsrur^ sfara?: i 

«ftqqrqr4*l^l ^f^Tcft^: II H II 

^T#TPTf^RT srqsf^: I 

2 TnrrfTO3r *r*pft sRc^ncft mrsit n n n 


sfrTT^fK qT^RTT II ?* II 


(1) In some manuscripts this line is changed as follows : 

But in the Telugu printed publication, this line runs 
•-as follows: 

“g^TT=wr>ft faR^taqqrfaq: i” 

(2) In the Telugu edition, the last three lines are 
mutilated as follows to suit the exigencies of the time. 

“squ^cT II II ” 
qf^TTTtfteqmt sr-rst *pr»r: n ^v n 

Excepting these few variations there is absolutely no 
other difference between this and the Telugu edition of the 
Jagadguru-Parampara Stuti. 

His Highness’s Ashtottara Satanamavali on Nrisimha 
iBharati Swamigal of Sringeri Mutt runs as follows:— 

qwfr5<j5*r^f fcrRrcff 

sfoTT* ter ZfofftX fefR^r: I 
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surt 5Rrf*rf?r 11 S 11 

sfterffft siK<i4te^R>* 1 

^^rSTcffrcTHft n ^ ii 

g*q sft^ftrf*Tnsqre*I i 

%i qfq^T 'TT'T^T 'TScTf SJ^RTT SRT II II 

fqwm*qRPT^TTfe i 

srfffor 3R^t: ii ^ ii 

qi4|o«l 55Tql^PTcWfcPT>*m5TTf^'TT I 
^STT^cTf^^T +Irf^f^TfsFfT II II 

^q d^irH^ ^TT^fe ^RHT II Vo II 

ssfttRT «ft^RTT I 

TOife («)** (»)wraf 

5r$i«<*q qreNTssqRqc^ i 
qw: srqvjsrfaqfe fk'SRTspsr H v^ ii 

o 

^rq^TT fq^facT ^TF’TT q*6trR ^IcT^T I 

^iret srwt sfcn srr^^T^T u n 

qqt^sRq 'TT^qf I 

q: qq^ft^qqr^Tcl n vv n 

ssr^^ft srftrfUR^TfiRt ai^tividd Rafter. 

11 
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This is only a slight discrepancy, and we can conveni¬ 
ently pass it over, and assume this list given above as 
practically correct with regard to the number of the Achar- 
:yas that adorned the Sarada Pitha at Sringeri; but we 
cannot so lightly pass over another discrepancy that we find 
in these stotras with regard to the immediate successor of 
Sankaracharya in this mutt. We find in His Highness’s 
Guruparampara, only the name of Prithividharacharya as 
the immediate successor of Adi Sankara in the Sringeri Mutt; 
mo doubt I am aware of that in some of the later manus¬ 
cripts the name of Visvarupacharya is introduced in place 
of Prithividharacharya; but none of these manuscripts 
mention the name of Sureswaracharya, as given in the 
above list and in the Guruparampara-stotra recently 
published in Telugu. 

The name of Sureswara is clearly an innovation brought 
about by the advocates of the Sringeri Mutt after 1856. 
Up to that period everyone believed that Prithividhara or 
“Viswarupa was the immediate successor of Sankara in that 
kbutt. Even in the Guruparampara-stotra recently publish¬ 
ed in the Devanagari character at Srirangam, the substi¬ 
tution of Sureswaracharya in place of Prithividharacharya 
or Visvarupacharya is brought about in a clear and strategic 
manner and whoever might be the author of it, there is not 
the slightest doubt, that he was conscious that Sankara’s 
imthediate successor was, according to all the well-known 
and authenticated records and traditions not Sureswara¬ 
charya, but only Prithividhara or Viswarupa, and the able 
author by a pun upon the words * (Viswa) and 
tFT (Rupa) tries to identify Viswarupa with the author 


* Cf. The Guruparampara-stotra 1.2:— 
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of the Vedanta-Vartikas, and thereby suggests to us that 
'Viswarupa and Sureswara are one and the same. 

Though there can be no doubt that the Sringeri Mutt was 
one of the first five great mutts formed by Adi Sankara, a 
perusal of the above list clearly shows that it had been very 
much neglected until Sri Vidyaranya took charge of the 
same, from whose time it appears to have been gaining in 
prestige as one of the mathas established by Sankara 
Bhagavatpada. Owing to the innate greatness and extra¬ 
ordinary learning of Sri Vidyaranyaswami, who practically 
reformed the matha in the year 1253 of the Salivahana saka, 
corresponding to 1331 A.D. while both his Guru and 
Paramaguru-Vidyatirtha and Bharati Tirtha were alive, and 
owing no doubt, to the political influence which he exer¬ 
cised as one of the chief ministers under a great and 
powerful Hindu king, and owing also to the personal 
magnetism and purity of life of its later Acharyas, the 
Sringeri Mutt has become at present the foremost and the! 
most important of the mutts established by Sankara 
in India. We always had the highest admiration and 
veneration for His Holiness Sri Jagadguru Sachchidanand 
Sivabhinava Nrisimha Bharati Swami, the 33rd and the late 
Sankaracharya of the Sringeri Mutt, and though we had only 
once seen him at the time of the installation of Sankara’s 
idol in the new temple specially built at Kalati, the birth 
place of Adi Sankara. We had been so much impressed by 
his undoubtedly great personality, his calmness of mind, his 
meekness of appearance, his simplicity of dress, his purity of 
life, his accessibleness to all, his clearness of exposition, his 
unostentatious behaviour and his extraordinary and varied 
learning, we feel convinced that the present greatness of 
the Sringeri Mutt is chiefly due to his magnetic.personality. 


i 
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But our purpose is not to advocate the cause of any of 
these mutts, but simply to point out what materials they 
furnish to enable us to determine the age of Sankara. It wilt 
be admitted by all that we have in the above list, a regular 
record of all the Acharyas that occupied the Sarada Pitha at 
Sringeri, from the time of Vidyaranya, its supposed 12th- 
Acharya, up to the present time; but all accounts and' 
records relating to Vidyaranya’s predecessors, including Adi- 
Sankara, whom the mutt now claims as it first Acharya, are 
purely matters of conjecture and imagination and are not 
worth the material on which they are written. While all the 
other maihas established by Sankara, count from him 67 
to 142 Acharyas and assume Sankara to have been born on 
Sunday the Sth day (Panchami) of the bright half (Sukla 
paksha) of the month Vaisakha (Tamil month Chittirai), 
in the spring season (Vasanta Ritu), Uttarayana, Nandana 
samvatsara, of the year 2493 of the Kaliyuga, 2631 of the 
Yudhistbira Saka, corresponding to 509 BC. under the 
constellation of Punarvasu and under the ascending sign of 
Dhanur lagna, it is extremely strange to find that the 
Sringeri Mutt should count only 34 Acharyas upto the 
present day including Adi Sankara himself as its first 
Acharya, and should have placed Sankara’s birth con- 
trary to all the various Sankara Vijayas, Punyaslokamanjaris 
and other written records and oral traditions—on Sunday, 
the fifth day of the bright half of the month Vaisakha, 
Iswara Samvatsara of the year 3058 of the Kaliyuga,—14 
of the Vikrama Saka—correspoding to 44 B.C. under the 
constellation of Ardra. 

It appears that rightly or wrongly Vidyaranya or 
perhaps someone of his successors chose the year 3058 of 
the Kaliyuga, as the date of Sankara’s birth, which had 
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become fixed in the records of Sringeri Mutt. It must have 
been long before the controversy between Sringeri Mutt and 
the Kumbhakonam Mutt (Kanchi matha) had arisen ; and 
when each of the mutts wanted to trace its succession 
directly from Adi Sankara, and when their respective heads 
claimed the exclusive privilege of being the Advaita Jagad* 
guru for the whole of India, the authorities of the Sringeri 
Mutt evidently felt difficulty in shoving to the public at 
large an unbroken line of successors from Adi Sankara. 
For the only names of persons whom they could remember 
and count amongst the Acharyas after Sankara and-Viswa- 
rupa (Prithvidhara or Prithividhava) were limited to eight 
or nine names before Vidyaranya who assumed the order of 
Sanyasin on Kartika Suddha Saptami of the year Prajot- 
patti in 1253 of the Salivahana Saka (about 1331 A.D.) ; 
and even those 8 or 9 persons whose names they were able 
to pick out with great difficulty could not have occupied the 
Pitha at the Sringeri Mutt for more than 1375 years. To 
keep up their prestige and to be consistent with what they 
had already published they could not change this date of 
Sankara’s birth already recorded in the accounts of their 
mutt. So they were obliged to assign to each of the 
predecessors of Vidyaranya almost the full period of man’s 
life,* but even then they found that the mutt was lacking 
history for a period of more than 800 years to reach up to 
Sankara even according to their assured date of 3058 
Kaliyuga. Not being able to account for this long period 


* For instance, the records of the Sringeri Mutt show 
90, 94, 48, 86, 63, 69, 83, 105 and 52 as the period of 
ascetic life of each of its Acharyas comminci.ig from Nitya* 
bodhaghana (its 3rd Acharya) and ending with Bharati 
14 
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-of 800 years and more, they devised a plan and assumed for 
the first time that Sankara and Sureswara—the two great 
•expounders and advocates of the Advaita school of 
philosophy—were the first two of their line of Acharyas, and 
they made up between those two great persons this long 
period of more than 800 years. But as Sankara as 
uniformly accepted by all the authorities to have lived on 
•earth only for a short period of 32 years—at the most 36 
years—they were obliged to ascribe the remaining 800 years 
•or more correctly 785 years to Sureswara alone. It has 
'been suggested by Some modern scholars that the figure 800 
might be t a pure clerical mistake for 80, but it is not so 
^because the records of the Sringeri Mutt unmistakably 


Krishna Tlrtha (its 11th Acharya), whereas they show 21, 
21, 42, 26, 15, 16, 45, 52, 16, 13, 23, 23, 41, 42, 36, 26, 4, 
43, 3, as the period of ascetic life of each of the successors 
-of Vidyaranya commencing from Chandrasekhara Bharati I 
-(its 13th Acharya) and ending with Abhinava Sachchida- 
manda Bharati II (its 31st Acharya). 

t The late Pandit N. Bhashyacharya, who seems to 
think that Sankara could not have established any of the 
mutts, says with regard to this long period of 800 years 
•assigned to Sureswaracharya; “ This may be a mistake for 
ISO years and assuming that such was the case, we find that 
Sri Sankaracharya flourished about the end of seventh 
•century A.C.” (vide p. 13 of his ‘ Age of Sankaracharya ’) 
Mr. C. N. Krishnaswami Iyer referring to the list of Sankara's 
successors preserved in the Sringer’s Mutt, says—“The 
“Sringeri Mutt undoubtedly of the Guru's founding, has a 
•list of his successors ; but unhappily, it is an imperfect list, 
ior, besides other errors, it assigns to Sureswaracharya, the 


show the Sureswara was converted into regular Sanyasin- 

on Ch!if d r7<?° f M a p tBahamSa Parivra J‘ akachar ya by Sankara 
on Chaitra Sukla Purnima of the year Vijaya corresponding 

r t h <5 -r 30 ° f th ® Vikrama Saka and attained his 
Brahmibhava or Mukti on Magha Sukla Dwadasi of 

the year Pramoda (wrongly called Pramadicha) corres¬ 
ponding to the year 695 of the Salivabana saka, which will 
give him a total period of 803 years from the time of his 
conversion into sanyasa up to the time of his siddhi 
According to all reliable authorities Sureswara was no 

BhaH than , Ma . nd T ^ isra ’ the famous disci P ,e of Kumarila 
Bhatta, and when Sankara met him and converted him into 

immediate successor of thTGuruTa^eriodTfTOO^earTor 
more Still as the time of the monk’s birth is placed at the 
•close of the 8th Century of the Vikrama Era (whence alt 
these dates) if we make some allowance for somebody’s 
carelessness herein, it is easy perhaps to reconcile small 
discrepancies and take 788 A.D. as the year of the Guru’s 
birth as Maxmuller does” (vide his ‘Life and Time of Sankara’ 
p. 14-15) Apart from the fact that both the scholars 
agree in thinking with us that the records of Sringeri Mutt are 
imperfect and incorrect, we are thoroughly unable to follow 
their arguments to their full logical conclusions. Tne sueges 
tion as to the date of Sankara made here by the former i& 
•clearly inconsistent with his own conclusion arrived at p 21 of 

U? : h aid r rk ’7 h , er !!! eplaces Sankara ’ ‘ between the middle 
e 4th and the 6th i.e., to the 5th century A C With 

regard to the latter, we are unable to understand whv he 

places this monk’s birth at the close of the 8th century 

of the Vikrama Era, whereas his conversion itself is olaced 

111 'records' ^ ^ ^ ^ 14 is clearl * °PPosed to 
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a Sanyasi, he was already pretty advanced in age and wa& 
undoubtedly much older than Sankara himself. We have, 
therefore, to give him a total period of at least 850 years 
as his term of life, if we should assume the records of the 
Sringeri Mutt to be perfect and correct. 

Even granting all these, there would arise a fresh 
difficulty. It was first given out that Prithvidhara (Prithivi- 
dhava) was its first Acharya after Sankara. Sometimes 
later the name of Visvarupa had meen mentioned in place 
of Prithividbava, and both the names were understood to- 
denote one and the same person. The name of Sureswar- 
acharya bad not been mentioned till the latter half of the 
last century as one of the Acharyas of the Sringeri Mutt. 
It is well-known that Padmapada, Hastamalaka, Totaka, 
and Sureswara were the immediate disciples and successors- 
of Sankara. Visvarupacharya cannot be identified with- 
Sureswaracharya, and is quite a distinct person from him. 
It has been distinctly stated in all the ancient Sankara Vijayas 
that Visvarupa was an incarnation of Yama where as 
Mandana Misra or Sureswaracharya was uniformly consi¬ 
dered as an Incarnation of Brahamadeva. * Even the 

♦Compare the following stanzas from the 2nd sarga of 
-Prachina Sankara Vijaya of Anandagiri:— 

“ cPTT WT: 

CN a C\ 

spt pwl snjcr qrcRt sczmfr i 

^s^r^f*rfw*TTq- ^ t, 

^ st%tt sifq- it 

zrrftsarr ^ 
sir 


sqw i 
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identification of Prithividhara (Prithividhava) with Visvarupa 
is open to serious objections. 

5T^TT: qf^TT: It 

Compare also the following stanza from the 6th Sarga 
«of Prachina Sankara Vijaya 

*I^nr TtssT 

tfTSTRT *T TI%^T*T II 

Compare also the following stanzas from Sri Sankara 
Bhagavatpada’s Mathamnaya Setu relating 

to the 4th or the Dakshinamnaya : 

■JTfT^njfq - i i 

w jrtorcrc 'T^rw i 

^TcTT cfT TFTSTT i?<?TfcPT II 

^TTT^T cTFI ^TTcf WfTBWSrST I 

^cRTT^ift fr^r?r ^rcr: ii 

O vO 

Compare also the stanza from the Prachina Sankara 
Vijaya, referring to this Amnaya Setu, which runs as 
follows:— 

sfarrcrr srffrd- 

Tts cf fff^r 5TPTT fFIT*T I 
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It was to meet this difficulty that the various Sankara 
Vijayas known to us under the names of Madhavacharya 
(Vidyaranya), Sadanandacharya and Chidvilasayati had been 

q f ^t qfr q*SRTq q<5 qteRqRqrqqTqfq 
^rt qqqqqr fqqqT qirqrq q q: 11 

Compare also the Mathamnayas of Dwaraka and 
Jagannath with reference to Sringeri Mutt, printed at 
pp. 37-38 in Vidyanataka published in the Vedaprakasa 
Yantralaya. 

^ff qfsiWRqrq: q^jfqf qq^ qs: I 
qpSRTqt qftqR:, qqq> qtq q=5qrt II 

qtfq WRTTfq qRcftjft I 

q^ ^qqr qq, srq tt*R q< q^q ii 

rftsf q <£fq?req qfaq: ^PTTftr^T *qqi l 
=#rT^T q^rqRtfq, |ScTT*T^^%sf>: II 

qssqtsRRq STT^R f fq 3T I 

si i q|nsf?q qqq qfrqm qqtftqq II 
qqfeq qsq ^ qq qqrsrqq i 
SFSRfqq %T*qfq 5Rqq: II 

sppretaT ^qr^feqqfcqqr: r 

WKMIFKx ft f?Tcq ^PT^R: I 

qqRqTqu qR^qisqt q^sqqt n 

fqqTqT^T q*jq: qqqR qfepqq | 
q:qqR q qHTfq qRqt qfcfitqfl 11 
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brought into existence and given the appearance of ancient 
works; and we find how hard they laboured to indentify 
this Visvarupacharya with Sureswara or Mandana Mlsra, 
how they went to the length of saying that Sureswara was 
blessed by Sankara to live a very long life and to retire 
from the world only after composing his annotation on his 
Brahmasutra Bhashya under the name of* Vachaspati 
Misra. It is threfore clear that the list of Acharyas preser¬ 
ved in the Sringeri Mutt—so far at least as Vidyaranya’s 
predecessors are concerned—is highly imperfect, and will 
not throw much light either on the real age of Sankara 

5 TH q<%q q*^: <J<jfcTRq^ ftqq: I 
'Rq^q't ftW 3THT*TT q ^ 3 q% II 
qft qfauq qrq% qq qtfqqm i 

C\ 

q^srerat qqfat q qftqR: q q^ic! n 

c\ 

fq^qiq qqRf^q qqqr vwi fqqq i 
qt qrqrfq q# fqsrq qq?q q fqqfa^ 11 ” 

♦Vide Madhava’s Sankara Vijaya, Sarga XIII. vs. 72-73* 

“ siRrtqqqq qqr 3 qfq q^mt 
3?q q^R qqrf wr^ : k q: i 
q 3 =qq qcq qw: qfqqT f^q 

^qqTsfq ^qqqqq^q qtRT II vs^ II 

qrq q rfq q f srfqqrq qg?qwq i 
qsqt fqqRqrfq qqf qq qrcqsfaq 
3qqqqqq qfqfsrfq qr q qfarq n ^ n 
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or of his successors in the Sringeri Mutt. Taking advantage 
of the Kumbhakonam Mutt had, in their eagerness to give 
over-prominence to the Kamakotipitha established by 
Sankara Bhagavatpada originally at Kanchi of which the 
Kumbhakonam Mutt is a mere continuation, introduced 
serious changes in the names of the first Acharyas of the 
of the various Mathas established by Sankara in India, 
in their newly framed Maihamanyas and Guruparamparas 
in direct opposition to Bhagaratpada’s own Matbamnaya 
Seta, t end the various Mathamnayas and Sankara Vijayas 
and other authenticated traditions presented in the other 


t According to Bhagavatpada’s Mathamnaya Setu from 
which an extract of the Dakshinamnaya was already given, 
are placed Sri Sureswaracharya, Totakacharya, Padmapada- 
charya and Hastamalakacharya, respectively in the four 
Amnayas—Paschima (Dwaraka), Uttara (Badarikasrama), 
Purva (Jagannatha) and Dakshina (Sringagiri). But the 
expression ‘ ‘— “ For the present 

the Acharya for the Dwaraka Matha is Sureswara ”—shows 
that the Great Teacher has been already approached by 
Sureswara with a request that he may be relieved from 
the onerous duty of a Mathadhipati, and that Sankara had 
already yelded to his request, and was waiting only for 
an early opportunity in finding out a substitute for him. 
As soon as the name of Brahmasvarupa (Visvarupa) 
was suggested by Sureswara, he was installed as the first 
Acharya of the Dwaraka Matha, and he is accordingly 
counted in the records of the Dwaraka Mutt, as its first 
Acharya, dating his accession back to the year 2649 
Yudhishthira Saka, corresponding to 490 B.C. when the 
said Mutt as first founded by Sankara. 


mutts and in the Tamrpatranusasana issued by King Sudha- 
Tivan on Asvina Sukla Purnima (15) of the year 2663 of 
Yudhishthira S’aka, corresponding to 478 B.C. the advo- 

This is corroborated by the records of the Dwaraka 
Mutt and Govardhana Mutt, as well as by Sudhanvan’s 
Tamrapatranusasana. Further this fact is corroborated 
by the following stanza from the Sankaracharya-Satpaiha 
of Chitsukhacharyas’s Bribat Sankara Vijaya:— 

’JTT^siTT^TT 5T3RTOT 

TfTOt sr srfacrfaTir cf i 

TO cf tfffRcTDT II 

which clearly shows that he was generally authorised to 
superintend all the Mutts, and that he was regarded by each 
Mutt, as if he was their own Acharya or Guru. 

Compare also the Guruvamsavali presented in the 
Dwaraka Mutt and published in the ‘Vimarsa’ by its last 
Acharya which contains a short account of all the chief 
incidents of Sankara Bhagavatpada from the time of his 
birth up to the time of his wonderful Brahmibhava of which 
the following is only an abstract:— 

° TTOTC: I 

flW: I 
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cates of the Sringeri Mutt who had been equally anxious to 
seoore greater prominence to their mutt, naturally took the 
golden opprotunity in re-casting their Mathamnayas and 
Garuparamparas, and thereby attempted safely to secure 
for themselves Sri Sureswaracharya (formerly Maridana 
Misra) as their 1st Acharya in place of Hastamalakacharya 
(formerly Prithvidhara or Prithvidhava), who was recognised 
by all the ancient authorities as the 1st Acharya of the 
said mutt. The fact is that each of these mutts in southern 

\\b. '{%,'*% srRWfcrer 

\6. sftacr 

I 

^o. cf^nn% f| rw, cPtt \x 

^Trft^f^rnTvJ^pNt: fkm- 

Tferf: I 

^ sj^fwirr «ftcft2:q7r^RWt szftfa- 
*forsf*re*Fnr, crffrr «f^crnT5RTT^T3Tf®rr 

tsrrer ^r^rt t%f^'jPTT^TTi% 5 ^- 
<*trPT srfcr ^r^r^TTT; srsirwr 
5T%*£m 

^ft'T^'TRT^FTfwt ^ I 
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India wished to secure, by hook or crook, the name of 
Sureswaracharya the greatest of the disciples of Sri Sankara 
Bhagavatpada to be included in the list of its Acharyas ; 
where as, in fact, Sureswaracharya himself, though he was 
originally appointed by the Guru as the first Acharya of the 
Dwaraka Mutt, earnestly longed to retire from the said 
post by placing his brother Visvarupacharya in his place 
under the name of Brahmasvarupacharya as is clearly indi¬ 
cated in the Jagadguru Parampara * preserved in the 
Dwaraka Matha in an unbroken succession of Acharyas 
from the year 2649 of the Yudhishthira S’aka up to the 
present date and in King Sudhanvan’s * Tamrapatranusana 
addressed to Sri Sankara Bhagavatpada on the 15th 
day of the bright half of the month of A'svina in the year 

♦Compare the Jagadguru Parampara of the Dwaraka- 
Mutt which runs as follows: 

sfa^TFrwsfFlf:, I 

r . «ftf^r^T^Frf:, ror * i 

\6. q^fafrsPTT:, 

T^^cHT I 

\ 

N. B .—No doubt some of the late Acharyas of the 
Dwaraka Mutt with a view to secure Sureswara for their own 
Mutt, have tried to identify Brahmaswarupacharya with 
Sureswaracharya, but absolutely no explanation is forthcom¬ 
ing for the change of his name to Brahmasvarupacharya. 

♦The following is the full text of King Sudhanvan’s 
Copper plate published at p. 29 of the ‘ Vimarsa ’ : 
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-2663 of the Yudhishthira S’aka corresponding to 478-477 

sftq^renvq w. 

fq^R- 

■qfa-qterfq qq qrfqqrqqqfq^qfq-qqfaq qfq^r firarpqt- 
5R+q fq-qTq4>tqqraRq sqqqqTqqqfq-fq^qr fq^q- 

CS C\ 

-^qqq ifrM^ 14 qfa-fq%*r ^ftf^r qqiqfq-qtq^i^- 
‘qqq^rrqqqqt: wqTrqqpq gq^qqt qq qtqqq=qqTqfrr 
: ^fqfeT qiTf'Tjf qforRfqRcTqq^q 3R : qfoq?q i jq%q 
TTSRrer fqqfcq:-qqqf:p; fefHrsrctsqrrfr, qq qrfqq: 
TlT$dl:, qq qq? arr^JTT^ fqqqqq^ tfeT^ftr 
•^Ttf^rr:, *Frft qqTqT*q qRRf% f| qq*T, q^T fq^qt^q* 
ql^qft q^Tqrqqq^rqqfq? q^qTfq, qqq^rfqq^Tfor, 

' fqqsqTs^qqTqf qFqterqqRT qq^rerq^q 
wqfq i q^rerqTircqqTqtq fq%*y fq^q^qrsrTq^qr 
qq^f? spfTrqqpq? 5Rqq - qq’d - qqqrq - 
qq^-sq'tfq qtqqqq-si^fft qspRqfm: q^nfaqr: i 
•qqtxrTfqqt qtPrsrqsrT^i^T qqqqfeRsrq 
qqtfqqs ^qteqqqrqRq: qqqqrqrqfq, srq *a^ffq srpsfa 
^^fqqq^qqTqrq qsq^qTTfqqq^qrqqqqqrqfq, q?q- 
qq?r *qq qq 3ifqqqc%q srqrqftq sqqrqTqfq qqqq^r 
'M^rqKm MTqqq -qqTq;qqrqTq?q, qq qteqqqTfqqqfq 
qqr^ qifqqfqGj qfeqq^qt fefq qrfqqqq^fq: qqq?qq- 
fcqfq srrcqpftS foq aranqt qq wrfqqqqrqiqfqfqq 
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B.C. It was therefore with a view to secure Sureswara- 
charya as the first in the list of their Acharyas, the advocates 

qqqqrqqTfe |qqT fdfrqT, qqqf^f^qqtq’fR; qirqr 
jq; qfqq^qqqqr^r qtfreqrfq qqqqqfqr gqfrqrqrqfq- 
qqrsqq q?fqqr qfqqr q?q fq^qfq^qrq q?fq qq^rrqqqrq 
qa^qfqsqTqrqTqqq-^^qTTqrql^q, q*qq qqqtqqsfq- 
qfq^qqrqfqfq^, trq q^rq qrqpmsqq^ft feq qrfq^2T 
qirqqq^T I q ttcT qqc'ftsqqrqqT fqqfqq itq quq*y 
qtqrq-qt ffqqr qrq q:pjqq^ i qq qq qqrqnqq^qr 
q^rsrqrqq:, qw?q«q^qqrssqrq*q, qfqqRfqtrqr qfq- 
cqrq| q i q^fefqqqqqqq? 5 , q^mrqTq q^q- 
^qq:, qqqq sqq^qjqqq qqqj qqqqr qqqrqq^q 1 
snFqsTqqqq, fqT^qqqqqrfq, qq>qqq?qqT qqqrfqq^y 
fqqq^ l qf^sTRq?? % q^RTcffacq q^sqrfq - fq%Ejrqrq 
Tf?qq <rq sftqqqqrrqqterqr qfqqR qffq, q ^ 
tqfqqq ^cqqqrfq fqqqq^qt qqqqrqr qqqq^: qq^q 
Tqrs^qqrfq q^r^qrrqqqt^*#:, qiqq^qT, qqqT^q 
sqqtqq ^^qqt fqqpq q^^q^ ^fq, ^qfcq 3 ^^ 
qt%*q: I qfq^q-% sq^qq qqq ^-«f^q?q- 

qrqq^q: l 

N. B. All these statements are corroborated by Chit- 
sukhacharya in his Brihat Sankara Vijaya, where however 
the actual Abhisheka of Sri Hastamalakacharya (Prithvi- 
dharacharya) as the 1 st Acharya of the Srlngeri Mutt is 
placed on Pausha Sukla Purnima in the year Pingala 
2656 y.s. corresponding to 483 B. C.; the Sringeri Matha, 
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of the Kamakotipitham at Kumbhakonam, had forcibly 
*drawn the name of Sureswaracharya from the list of the 
Acharyas of the Dwaraka Mutt, by substituting Padmapada- 
" chary a the first and the next great disciple of the Guru 
in his place. In doing so, they were naturally forced 
to place Hastamalakacharya in Govardhana Matha and 
Visvarupa in Sringeri, as their respective first Acharyas. 
When so much was done by the advocates of the Kumbha¬ 
konam Mutt, the advocates of the Sringeri Mutt naturally 
'took advantage of the situation by securing Sureswaracharya 
as the 1st Acharya of their mutt by identifying Visvarupa 
■with Sureswara, whose name, they afterwards directly 
introduced in their Mathamnayas * and Guruparamparas. 

having been already constructed in 2648 y.s. (corresponding 
'4o 491 B. C.). 

N. B. The Mathamnaya and the Guruparampara are 
'preserved in the Govardhana Matha at Jagannath entirely 
• agree with the above statements. Vide pp. 56-59, Vijnapana 
•of Mitrapramoda of Vidyanataka published by Vidyaprakasa 
•of Govardhana Matha. 

*The Mathamnaya of the Sringeri Mutt practically agrees 
^with that of the Kumbhakonam Mutt as recently framed by 
them and both of them place Padmapada in Dwaraka Mutt, 
Totaka in Jyotir Mutt, Hastamalaka in Govardhana Mutt 
and Visvarupa in Sringeri Mutt. But the Sringeri Mutt first 
identifies Visvarupa, with Sureswaracharya, and thereby the 
name of Sureswaracharya is directly inserted instead of Visva- 
rupacharya in their recently published Mathamnaya and 
'Guruparampara. Similarly the Guruparampara published by 
the Kumbhakonam Mutt during recent years has introduced 
-Suresvaracharya as its first Acharya though the same is 
♦contradicted by Gururatnamalika of Sri Sadasiva Brah- 
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Before concluding this subject, we would like to throw 
a suggestion given with regard to the date of Sankara’s 
birth as preserved in the Sringeri Mutt. Evidently Sri 
Vidyaranya Swami or one of his successors must have fixed 
the date of Sankara from some one of the Punyaslokas 
relating to Sankara’s death. We know that the date of his 
death is r entioncd in the Punyaslokamanjari, Brihat 
Sankara Vijaya, Prachina Sankara and Vyasachaliya 
Sankara Vijaya as being 2625 of the Kaliyuga. The follow¬ 
ing is the stanza from the Punyaslokamanjari of Sri 
Sadasivendra Sarasvati. 

“ *1^1 hi I'**1 left 

mendra and its commentary called Sushama by Atma- 
bodhendra Saraswati which give only Mahadeva or Sarvajna 
Sankara, the author of Samkshepa Saririka as its first 
Acharya. Compare stanza 38 of Gururatnamalika and 
its commentary by Atmabodhendra: etc. to 

I—(Vide Jagatguru Ratnamala Stotras pp. 46 

to 48 in the new edition published by Kanchi Kamakoti 
Kosasthanam.—Ed.) 

N. B. Evidently we can trace the hand of some new 
advocate of the Kumbhakonam Mutt in the so-called 
Stanza 32 of Gururatnamalika beginning with : 

f*rc sr ^itct ii^ii 
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“The Great Guru, who, bora as an incarnation of the 
great God Siva Himself, reformed the six systems of 
orthodox religion by establishing the Advaita system of 
Philosophy which reconciled all other systems, and who 
shone like the radiant sun by driving out the darkness of 
Ignorance from all quarters, passed away from the world by 
entering into his own essence at the age of 32 on the 11th 
day (Ekadasi) of the bright half (Sukla Paksha) of the month 
of Vaisakha, of the year Raktakshi in 2625 of the Kaliyuga. 

The Brihat Sankara Vijaya of Sri Chitsukhacharya* 
the first and the foremost of the Sankara Vijayas relating to 
the history of Adi Sankara referring to the time and place 
of Sankara’s death remarks: 


* Sri Chitsukhacharya succeeded Sri Brahtnaswarupa- 
charya as the 2nd Acharya of the Dwaraka Mutt, in the 
year 2691 of the Yudhishthira Saka (448 B.C.) and attained 1 
the Brahmibhava on Pausha Sukla Tritiya of the year 2715 
of the Yudhishthira Saka (424 B.C ) at the advanced age of 
80 years He himself states in his Sankara Vijaya in the 
first or Upodghata Prakaraaa that he was a native of 
Gokarna In Kerala, that his Purvasrama name was Vishnu 
Sarman, that he became closely acquainted with Sankara 
evenwhile he was a boy reading in the Gurukula as one of 
his co-students, that he had very high admiration for 
Sankara’s talents and extraordinary knowledge of all the 
Vaidika and Laukika lores, even before he took the permis¬ 
sion of his mother to become a Sanyasin, that he followed) 
Sankara in all his wanderings in search of a Guru to 
formally initiate him into sanyasa, that he never depar¬ 
ted from Sankara from the time he left his native place 
until he attained his marvellous Brahmibhava at Kanchi, in* 
the presence of the Goddes Kamakshi. 
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3TTSTFT ^TcTTsfiT I 

riWrfa" ^ frwr 11 


Speaking about him Atmabodhendra writes in his 
commentary on verse 18 of the Jagadgururatnamala of 
Sadasivendra Saraswati, the 56th Acharya who adorned 
the Kamakotipitha at Kanchi between 1512 to 1538 A.D. 
as follows:— 


.rTftffecq-Tf: I rR- 

STFT . 

“ . 


II 


ncw& 0 ^l“). 17 '° 19 ° f ^^ururatna mal a stava 

It IS clear from this that Atmabodhendra places very 
great confidence on Brihat Sankara Vijaya, as being the 

“T °f Chitsukaaharya, an eye-witness 

of the life and doings of Adi Sankara from the beginning to 

Hi, e f d a° f !"? career and as b ' ing of Sankara's own 
Area disciples and co-students. Chitsukha himself says 

that he was older than Sankara by 5 years. In this work 

which consists of 224 Prakaranas, Chitsukha has giyen a 

of thTT ° f a Adi S “ kara * of Screswaracharya and 
of their Purvacharyas, commencing from the supreme 

Narayana and ending with Govinda Bhagayatpadaf and 


i 
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^Toff fcrfacZT ^ 

*r€*pfteRfsref ^ ^ i 

f^TTf%cn^t q^ri^frWt 

%sqT: 3 T: TTcf^ 3 ^T faf^T 11 

5Tf%5Rf f| 5lX$f TOTf faWT I 

gf ter f ^ g *&<& fsrcrwfa: 

^ff^r ^rfey. ftra^rt sr^ 11 ” 


• * Having established the Advaita philosophy agreeable 
<$0 all classes of philosophers, from the snowy peaks 
of the Himalayas to the blue borders of Rama’s Bridge, 
having purified the six religions of the country such as 
Saivism etc., by wiping out the evil practices, such as 
marking the body with a piece of red-hot iron etc., that crept 
into them and by explaining them away according to the 
principles of his own monistic philosophy; and having 

the book is accordingly divided into 3 parts (1) Purvacharya 
Satpatha (^^tNtFT RcTT:); (2 ) Sankaracharya Satpatha 

; and (3) Sureswaracharya Satpatha 
RcR^T:). It is narrated in the form of a 

‘dialogue between himself and one of his disciples who 
afterwards succeeded him, as the 3rd Acharya of the 
Saradapitha of theDwaraka Matha under the name of 
Sri Sarvajnacharya. Chitsukha mentions the various works 
written by Sankara and Sureswara. Excepting the 
Bhashyas which are simply referred to, almost all the minor 
works and Prakaranas of Adi Sankara are quoted in full 
with the various occasions on which they were composed. 
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conquered the Invisible Goddess of Learning who manifested 
herself in the sky and having ascended the Sarvajna-pitha 
(the throne of the all-knowing master) at the city Ranch! 
(Conjeevaram), the Emperor of Ascetics, worshipped by 
the most learned of his time, passed away into the Supreme 
Being leaving his mortal body in front of the Goddess 
Kamakshi. Having thus adorned the Earth for a period of 
32 years, and having taught (the Eternal Dharma to the 
world in its entirety, the King of the Gurus, Sri Sankara 
charya attained the state of eternal happiness in the year 2663 
of the Yudhishthira Saka (corresponding to 477 B.C.) duly 
honoured by Rajasena the King of Kanchi at that time.* 

The Prachina Sankara Vijaya of * Anandagiri, referring 
to the death of Sankara, has the following stanza: 

qts Rf?nr 1 

^ szprpT ^3*1 R RTK RTR 11 ” 

> V— ■ — —— ■ - ■■ -- — ■■ - ■ ■ ■■ ■ m » 

* Next to Brihat Sankara Vijaya, this is perhaps the 
most ancient book relating to the life of Adi Sankara. It is 
ascribed to Anandagiri or Anandajnana, the famous 
annotator of all the Bhashyas of Sankara and the Vartikas 
of Sureswara. He is the 7th Acharya of the Kamakoti 
Pitha of the Kanchi Matha and according to ths Punyasloka- 
manjari and the list of Sankara’s successors .in that Mutt, 
he is said to have died on his way to Sri Saila in Krodhana 
of the year 2986 of the Kaliyuga (116 B.C.) after occupying 
the Kamakoti Pitha for a period of 69 years. He describes 
himself in this work as the disciple of Sri Suddhananda. 
On account of its ancient nature it has become known to the 
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* Having placed Sureswara in charge of the Kamakotfr 
Pitha as guardian to the young ascetic Sarvajna Muni whom 
he himself installed on the Pitha as his worthy successor, 
and having once entered the temple of the Goddess Kamakshi, 
the great master (Sri Sankaracharya) devoid of all worldly 
desires, attained the supreme state of happiness, unattainable 
by ordinary mortals, by casting off his mortal body (in a 
corner of the said temple) in the year 2625 of the Kali 
Yuga.* 

The next book which gives an account of the death of 
Sankara is the Sankara Vijaya Kavya f of Vyasachaliya, 

later writers under the name of Prachina Sankara Vijaya, 
though it is simply called * Sankara Vijaya * by the author 
himself. It is a small work consisting of only 11 Sargas 
and appears to be mainly an abridgement of Brihat 
Sankara Vijaya, for he specially states in the introductory 
portion of the first Sarga that he composed this short 
account as Chitsukha’s work was to massive to be read. This 
work is referred to both in the so-called Madhava's Sankara 
'“Vijaya and Sadananda’s Sankara Vijaya under this very 
name Prachina Sankara Vijaya and Dhanapati Suri, the 
commentator of both of them, says it is the production of 
Anandagiri, the famous annotator of Sankara’s works and 
as a matter of fact both these works clearly appear to 
be a compilation from this ancient work. 

t This is evidently one of the genuine Sankara Vijayas, 
but written long after the time of Abhinava Sankara. 
Traces of confusion between the two lives of Adi Sankara 
and Abhinava Sankara can be perceived in this work here 
and there. Atmabodhendra who quotes very largely from 
this work, ascribes it to Vidya Sankara, the 51st Acharya. 
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•commonly known as Vyasachaliya ; and the following is the 
account foun d at the end of the 12th Sarga m the said work. 

of the Kamakoti Pitha, and the immediate P re J ece f° r 

Sankarananda, the author of Atmapurana and the famous 

annotations on the Prasthana Traya. According to the hsV of 
Acharyas in the Kumbhakonam Mutt, he occupied the Kama, 
koti Pitha from 1296 to 1384 A.D. In his purvasrama accord. 

ing to the Punyaslokamanjari, he was known as Sarvajna 

Vishnu, son of Sarngapani of Vyasachala, from whic p 
he was called Vyasachala Kavi. The followers of the> Snngeri 
Mutt on the other hand, claim him as one of t eir o 
Acharyas under the name of Vidya Tirtha, the Paramaguru 
of Sri Vidyaranya, and according to the list of Ac aryas 
preserved in that Mutt, he is said to have attained his 
siddhi on Kartika Sukla Saptami of the ye ar Snmuk 
1255 ofSalivahana Saka (corresponding to 1333 A.u.) 

the very advanced age of 105 years. , 

This work is also referred to in the so-called Madhava s 
Sankara Vijaya under the name of Vyasachaliya, fromwhic 
work, indeed, the major portion of the existing Ma y 
Sankara Vijaya appears to have been comp,led on* w«h 
such omissions and modifications as suited the exigencies 
of the Sringeri Mutt. I had only an imperfect copy of this 
valuable Sankara Vijaya of Vyasachala, but thanks to the 
Kumbhakonam Mutt, I have recently secured a complete 
copy of the said book, which consists of 12 sargas, 
comprising of 99 pages of foolscap size With about 35 lines 
of closely written matter in clear grantha character on each 
page. It is surely destined to throw a good deal of ligh 
on the existing Sankara Vijayas—chiefly on the s°-caUed 
Madhaviya Sankara Vijaya, and we hope to publish the 
same at an early date. 
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^ ?r fq’qTq - 

* m ftroffr eratoifor f^ : 
ffiWTfktr: ^rfq- ^mwm ztrr^m n ^ r» 
mwf ^q? 

m* 4^ qmr?^- qq^rnr i 
%< 4: FF‘1: %^r# 4ff:g;:' 

^ 5®f, to 4t$r: sr^fcr: ii n; 

^rf^T^TJr^^nfq- 

fe^njqq %q _; ?5' in^rq-jjfir | 

3 * t ’ t? 3to srcrfrTOT gp^q- 
srter^?l 44% sp^tto 11 i r 

%*& ^ fTCTT =q 

^ grff 5^TTSS?cR TOHPRIT I 

^ c^ %% qi^R^ II ^ II 
’Tfcpt Tfromq- vrf^-^rR^ 

*4tTOTTfa% foot 4%Wcr i 

^Tc% %3*nrr: *tr *t4: ^ ; 

to: n ies 

344%: 3R*%%N q'-^RT-^Nr 

T^TTfejrrf^ qq-^-q|p^^ l> 

3^3. S’ ^3 'TT^rliqr: 

^13 TO^TO 4t%qrtTRi%|*r II ^ |g 
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stfpstot %f%4sr *t?tot?4 
totow to ^fro to*tto i 
^ qTOqitfefTO^ ?qTORT FT%5 

■v 

TOT g^^T II 33 II 

5c 4 *r 3HpTO: ^rfroirora 

ttttot sr^r^q- froTOrTfiRT %*rr i 

V. C\ ^ 

qro^t %toit to TRcrf^R^tq' 

^to srrfi^r <r 4 ^4^ f?ro n 3% n 

?TT ttt^^t q4s%qnfTO %%# 

sqr^TO totocr, qf^4 ?ctt4 to%^to i 
it: srrat %TO^jcr: qr^fcT to ftrt totto q>% 
to4 ^totor *t|4 ctr f*w?4 to: n 

* Having thus non-plussed the Goddess of Learning and 
having ascended the Sarvajna-Pitha in the Kanchi Matha 
established by himself and having been duly honoured by 
the learned men of his time who came to refute with him, 
Sankara made up his mind to live at Kanchi for sometime. 

* The one great tree named Sankara thus spread itself 
in four quarters with four main trunks in the form of his 
four great disciples in turn, removing by its refreshing 
shade the heat of the sun engendered in the hearts of men, 
with jnana or the knowledge of the Supreme for its flowers, 
and with moksha or final liberation for its fruits. 

* The great moon called Sankara shines forth resplend¬ 
ency on all sides causing the lotus-like faces of his opponents 
to fade, expanding the lily-like principles of his own 
system of philosophy, and delighting the hearts of all men 
sunk in the ocean of samsara or worldly misery. 



232 


. THE AGE OF SANKARA 


SUCCESSORS OF SANKARACHARYA 


23a 


*Thus this rare moon of a Sankaracharya, though 
moving on the surface of the earth, shines forth with un¬ 
precedented glory, removing the darkness of the world— 
both external and internal, alike in the bright as well as in 
the dark half of the month with a uniform and undimi** 
nished splendour. 

‘The great sun of a Sankara Bhagavatpada shines forth 
gloriously, revered by all the people, removing their darkness 
of ignorance, gathering all that is beneficial to the world with 
the wide-spread rays of his splendid intellect, standing forth 
on the top of that splendid mountain of endless Veda, high 
above in the firmament of his life, revealing the wonderful 
meanings hidden in it with the light of his marvellous and 
inimitable speeches. 

‘On one occasion, on an Ekadasi day which was 
specially dear to the Supreme Narayana, the giver of final 
beatitude, in the bright half of the month of Vaisakha of 
the year* Raktakshi in 2625 of Kaliyuga while passing by the 

* We find a wonderful corroboration of this date 
from quite an unexpected source. Thus in describing the 
birth of Kumarila Bhatta, the Jina Vijaya declares: 

“ TOT: ^ (^o^) ijffTOT RTO: I 

to^ tot *Tfsrfewf>Fr # n 
TT£TTO f TOS^T ^WFJ^ZT srrf^: I 
TO: SdfTO Mlft II ” 

(Vide p. 4. Samskrita Chandrika, under Mahakavl 
Kalidasa.) 

* It was the year Dhatu when 2109 years had elapsed 
in Yudhishthira Saka calculating the figures Nanda (9), 


side of the temple of the great Goddess Kamakshi, the 
great Guru suddenly longed to cast off his mortal body. 

Purna (0) Bhumi (1) and Netra (2) in the reverse order, be 
it known, that it was in that auspicious year that the great 
advocate of Karmakanda, Bhattacharya Kumara was born.* 

It is clear from this that Kumarila Bhatta was born in 
the year 2109 of Yudhishthira Saka, corresponding to the 
year 2577 of Kaliyuga (525 B.C.). Again it is stated in the 
same work—Jina Vijaya : 

“ T5TO 'T^re^T tffff I 

((Vide p. 6 Samskrita Chandrika Nos. I to III Vol. IX) 

‘ Thereupon when 15 years had elapsed from his birth 
Sankara met Bhattacharya Kumara (for the first time) ’ 

It will be thus seen that Sankara met Kumarila for 
the first time in the beginning of his 16th year, that is about. 
494 B.C. as will be shown below. 

Referring to the date of the death of Sankaracharya 
<the Jina Vijaya states : 

“%srfW TTfa TOM (^\3) TO*To3TO v l 
vTOTSf *rTTSTSr ScPT II ” 

(Vide Ibid p.6) 

* When we calculate the figures Rishi (7) Bana (5) 
Bhumi (1) and Martyaksha (2) in the reverse order and 
obtain the total number of years 2157 in the Yudhishthira 
Saka, we arrive at the year Tamraksha (Raktakshi) as the 
year of Sankara’s death.’ 


1 
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‘ He at once placed the young son of Vardhana who had 
come to know everything worth knowing in the world even 
before he hardly completed his 8th year and whom he 
himself had initiated into Sanyasa under the appellation 
of Sarvajna Muni as his immediate successor in the matha 
known as the Kamakotipitha with Sureswara, the best of 
his disciples to act as his guardan and regent. 

‘ Having thus fulfilled the mission of his life and having 
once for all explained to the world the secret teaching of the 
Upanishads, the Great Master Sankara attained his wonder¬ 
ful Brahmibhava at Kanchi abandoning the mortal body 
which he assumed at his own free will and compassion and 
mitering the Supreme state of Bliss which was his own. 

* Having firmly taken root in the centre of the world 
known as Kanchi, occupying the other parts of the 
country by its large branches coming out from its four main 
trunks, removing the heat of the fever of ignorance by its 
thick and cool shades, bearing the most sweet fruit called 


It is therefore plain from this that Sankara died in the 
year Raktakshi corresponding to the year 2157 of Yudish- 
thira Saka (2157 + 468 or 2625 of Kaliyuga) corresponding 
to 477 B.C. which is exactly the date given of Sankara’s 
death in the various Sankara Vijayas above referred to. 

The Jina Vijaya also refers to King Sudhanvan as a 
contemporary of Kumarila and Sankara, and speaks of him 
as a wicked king and as a persecutor of the pious Jainas. 
In fact it says:— 


TF3TT *rtsfa ips mr wfa \ 
femi ^ STSTfri fwT 11 ” 

(Vide Ibid p. 6) 
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Mokshananda, and being praised by the Dvijas (Birds) 
who paticipated in the said fruit, the mighty tree of Sankara 
stands forth gloriously in the world! We offer our respect¬ 
ful salutations to him on all the three periods of the day.’ 

Evidently the year 2625 which clearly refers to the Kali: 
Era, must have been mistaken for that of Yudhishthira Saka. 
Taking the Yudhishthira Saka, like the Jains and the Bud¬ 
dhists, which was then prevalent in the province of Mysore, 
to have commenced 468 years after Kali Yuga, they must 
have rendered the year 2625 into Kali Era by adding 468 
years to it, and so must have fixed Sankara’s death in the 
year, 3094 of Kali Era. Now in Sringeri and other parts 
there is up-to-this day, a tradition that Sankara studied all 
the Vedas in his 8th year, that he learnt all the Sastras in 
his 12th year, that he conquered all his opponents in his 
16th year and that he passed away from the world in his 
36th year. This is evidently based upon the following * 
stanza quoted by the Abhiyuktas : 

“ «re, i 

irftrcwreRr n” 

v- VO V 

Mr, Nagamayya refers to this tradition in his Trivand¬ 
rum State Manual (Vide Vol. II. p. 389). Accepting the 
tradition we will arrive at the date 3058 of the Kali Yuga 
as the year in which Sankara must have been born 


* There is also another version of this stanza in our 
parts as follows:— 

sftesr iwrere wire, vmm rr i i 
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* deducing 36 from 3094 which will leave exactly 3058 as the 
^balance. Ia some such way, the authorities of the Sringeri 
Mutt must have originally arrived at the year 3058 of the 
' Kali as the date of Sankara’s birth. Accepting Vaisakha 
Sukla Panchami as the day on which he was born, as is 
s uniformly accepted by all the Mutts, they must have arrived 
-at the present date of Sankara's birth as preserved in the 
Sringeri Mutt; and a proper understanding of the method 
by which they arrived at this date, will certainly furnish 
a clue that Sankara actually died in the year 2625 of the 
Kali Yuga and not in the year 2625 of the Yudhishthira Saka, 
as understood by the Buddhist and the Jains. That such 
‘ mistakes are often made will be apparent to every one from 
- a consideration of the fact that the years mentioned in the 
Dwaraka Matha have been mistaken for those of the Kali 
: Era, even though the records of the Dwaraka Mutt clearly 
refer them to Yudhishthira Saka, as understood by the 
Hindus, commencing 37 years before the beginning of the 
f Kali Yuga. For instance, Brahmasri Kokkanda Venkat* 
ratnam Pantulu, in his Telugu Sankara Vijayadhvajamu 
published by him under the auspices of the Sringeri Mutt 
^refers the years mentioned in the Dwaraka Mutt to the 
Kali Yuga when he says: “ & 

i TCTPaaMoo -se-Bo "Ssr^ &>. X 

v. a o— 

' that according to the Guruparampara preserved in the 
JDwaraka Pitha, Sankara was born on Vaisakha Sukla 
Panchami of the year 2631 of the Kali Yuga—which will 
-give us 471 B.C. as the date of his birth, and not 509 B.C. 
which we get by taking the year 2631 as referring to 
Yudhishthira Saka—which Saka is actually mentioned in 
those records. Or again it is possible that the date of 
■Sankara’s death was given in some of the Punya Slokas 
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relating to him as 2625 without marking the Era to which it 
referred, as in the oft-quoted stanza : 

“ fsnr% *TTfcr i 

which was clearly said of Abhinava Sankara or the 38 th 
Acharya of the Kanchi Kamakotipitha and which has been 
wrongly attributed as referring to Adi Sankara. Here the 
year 3889 is simply given without stating whether it referred 
to Kali Era or to any other era prevailing in India. 
Finding, in some such way, that no era is specifically men¬ 
tioned, the heads of the Sringeri Mutt must have originally 
taken the year 2625 as referring to the Yudhishthira Saka 
which was prevalent among the Jains and the Buddhists in 
the Mysore Province, and must have arrived at this wrong 
date—3058 Kali Yuga—as the date of the birth of Adi 
Sankara. 

Further, the suggestion made by us is strongly corrobos 
rated by another admitted fact which clearly goes to show 
that the year 3058 Kali Yuga, corresponding to the year 
Iswara of the 60 years’ cycle, commencing with Prabhava 
etc, could not have been the date of Adi Sankara’s birth 
even according to his horoscope as preserved in the Sringeri 
Mutt. The horoscope is evidently based on the following 
stanza 71 of the second canto of Madhava’s Sankara 
Vijaya :— 

* 

«TT3T f^FlTt 

^ ^ II II " 
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The stanza literally means:—‘That chaste lady, the wife 
of Sivaguru gave birth to a son, without any difficulty or 
pain, like the Goddess Parvati, on an auspicious Lagna, 
aspected by benefics, when the Sun, Mars and Saturn 
were in their exaltation and Jupiter in Kendra.’ This is 
'the interpretation given by the commentator himself, but 
some scholars like Mr. Pitchu Iyer, interpret the latter half 
of the stanza as meaning ‘ that the Sun, Mars, Saturn and 
Jupiter were then not only in their exaltation, but occupied 
* cardinal positions in relation to the ascendant.’ 

The following is the detailed account of the horoscope 
as preserved in the Sringeri Mutt, and as published by 
'Brahmasri Kokkanda Venkataratnam Pantulu Garu at the 
<<end of his Sankara Vijaya Dhvajamu :— 


37 

Y 

T «r-3T 

o o 

V-V9-^ 

TT 

^ o V? 

71 

\D 
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3TT5T ^WT 
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t° 
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sr 
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\9 
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wmfe arfatnar:-^ © © % 

BTSRSnRTTYY © 3 Y* W % 

*r ii tsrra 

o-n-^o TTfa: 

S'ZFSFZ: 3TTST-R 

*r%: 's'V^r 'pto-v f*r: 

o-x~\R-\ qfa: vsv^t arfeffM 

o-^ ^qr^T-^ 

t-V9-^VH *T%: V?? frftHT-Y Tiff: 

V9-\9-^vH SPTTT^T-^ %§: 

i^x *rn tsrm ^r-^, angf-^v 

3rfM-*V 3Tf:-^©-^, 

Tcrfcpr ^rkzrrfe sraran^rf^rfe:-??-^# 

TTfacTl-Y-^, faqrf^, 

f^Rrpjr, «r^^r w* ^f?r§reM, srsrfrjaw, ^ 
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qKT^pf ^rfir^rt i i ” 

Now the whole of this horoscope supposed to 
represent the date of Adi Sankara’s birth with all its detailed 
figures and diagrams is solley constructed upon the basis of 
the above stanza in *Madhava’s Sankara Vijaya. Granting 

♦Placing any construction what-so-ever upon the 
stanza whether as given by the commentator or by the 
Cochin Government astrologer, it is in no way possible to 
obtain the grand sketch of the horoscope as given above 
by Kokkanda Venkataratnam Pantulu. According to the 
construction as given by Dhanapati Suri in his commen¬ 
tary called Dindima upon Madhava’s Sankara Vijaya, Sun> 
(s*). Mars (|pr:) and Saturn (srfr:) were in their 
exaltation an ^ Jupiter (tr:) in Kendra 

at the moment when Sankara was born; for he says in 
commenting upon this stanza : 

* 

ef^rT^T— 

“ 3rsr-^T-*fTTS^TT-fvflrr: l 

l sr^ft *r*ft wzt :, fvfhcr 

WT^ft *frr:, I f ^ ^ 

^ %?sr 


that the interpretation put upon it by Mr. C. V. Pichchu 
Aiyar, the Cochin Government Astrologer, is the true 

*lW STrlV, gfeffV (ff fiTR 

fw, srt f q-R ^ i ^ 

*nra%rrfaF *rrcqr sit§t- 

sfacPT I II is? 11 

c\ **\ * 

In this case (Sun), qpf (Mars) and ^Tfq - (Saturn 
must be respectively in (I or Aries) TT3R (X or Capri- 
cornus) and qRT (VII or Libra), if they should be in their 
exaltation; but whereas, according to the horoscope in 
question only Surya is in Mesha, and Kuja and Sani are 
respectively in Mina (XII or Pisces) and Dhanus (IX or 
Sagittarius) which are not their places of exaltation. Again 
the Kendra and the position of *R (Jupiter) will depend 
upon the Lagna, a moment of time in which Sankara was 
born. If according to our learned Pantulu who is advocat¬ 
ing the opinion of the Sringeri Mutt, Sankara was born in 
Mithuna (III or Gemini) Lagna, then, according to the 
interpretation of the commentator. Guru (Jupiter) must be 
either in Mithuna itself or in Kanya (VI or Virgo), Dhanus 
(IX) or Mina (XII), whereas, according to our learned 
Pandit, Guru (Jupiter) is placed in Kumbha (XI or Aqua¬ 
rius) which is in neither Kendra nor Tunga. 

Further, if the stanza should be interpreted to mean 
that Surya (Sun) Kuja (Mars), Sani (Saturn) and Guru 
(Jupiter) were not only in their exaltation (cj^) but also 
in Kendra as is actually interpreted by Mr. C. V. Pichchu 
Iyer and Dewan Bahadur L.D. Swamikannn Pillai—then 
16 
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•one, (with which our eminent scholar, Dewan Bahadur 
L. D. Swamikannu Pillai seems to agree) the stanza by 
itself cannot show in what year Sankara was born, as the 
particular combination of the planetary bodies can be 
obtained once in every cycle; and Sankara might have been 
bom in any one of these cycles. Against all the usual 
practice of oriental poets and historians, the author of this 
Sankara Vijayam, whoever he may be, has not chosen to 

they must respectively be placed in Mesha (I), Makara (X), 
Tula (VII) and Karkata (IV), and the Lagna of Sankara’s 
birth must likewise be either Karkata, Tula, Makara or 
Mesha, but in no case in Mithuna Lagna as assumed by 
the advocates of the Sringeri Mutt. Excepting the fact that 
Sankara is said to have been born in the muhurta called 
Abhijit which corresponds to the ghatikas 14 to 16 in 
the mid-day, which may come either in Mithuna or in 
Kataka, according to the number of days elapsed in the 
month of Mesha (corresponding to Vaisakha Sukla 
Panchami, which is accepted by all Mutts as the day of 
Sankara’s birth) evan if 5 days had elapsed in the month, 
the Kataka Lagna will commence about 14—15 and last 
till 19—10. If a few days more had elapsed, then the 
Abhijit muhurta must be placed entirely in Kataka. So it 
is highly probable that Sankara must have been born in 
Kataka Lagna, which will then satisfy all the conditions 
•required by the stanza according to the second interpreta¬ 
tion. The position of the other planets is not given, and 
•we can only fix the position of the Moon (^g - ) in 
Mithuna (III Gemini), having regard to the position of 
the Sun in Mesha, since it is uniformly accepted that 
Sankara was born in Mesha Sukla Panchami. Accepting 
the second interpretation, the following may represent the 


give the year of Sankara’s birth, either according to the 
era of Kali Yuga or any one of the numerous Indian eras 


probable horoscope of Sankara as far can be noted from 
the particulars have given in the stanza itself:— 
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N.B .—Nothing is however stated regarding the Lagna 
under which Sankara was born. We may take it to be 
Kataka Lagna. The Sringeri Mutt holds that Sankara was 
born under the constellation Ardra, the Kanchi Mutt, 
on the other hand holds that he was born under the 
constellation Punarvasu. As we have however fixed the 
Lagna to be Kataka, Sankara must have been born in 
Punarvasu and not in Ardra. 


L 
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such as Yudhishthira Saka, Vikrama Saka, Salivahana 
Saka, etc., and has not given even the particular year 
of Prabhavadi-gatabda, nor has he given, at least the 
month, Nakshatra, Tithi, Vara or Lagna under which 
Sankara was born. If it be considered to be complete in 
itself, (which is not, however, the case, as will be shown 
below), it is nothing but a random statement in imitation 
of Rama’s Jataka in Valmiki’s Ramayana without its 
particulars as to the month, Tithi, Nakshatra etc., and it 
has been rightly considered by all authorities as entirely 
worthless. Mr. Pichchu Aiyar himself is forced to admit 
the weakness of his argument; for he says : “ Furnished’ 
with the above data, some may suppose that the Acharya's 
birth-date can be easily determined, if the year in which 
this particular planetary combination occured, for the 
combination referred to in the sloka is not confined to any' 
one particular year in the past. It may have occured in 
several cycles.” 

The Cochin Government Astrologer has, however done 
one great service to the country by pointing out that such 
planetary combination could not have occured in the year 
3058 of the Kali Yuga, corresponding to 44 B.C., as is now 
held by the Sringeri Mutt. The learned astrologer is also 
positively certain that this particular combination of tho 
planetary bodies did not occur in the year 3889 of the 
Kali Yuga corresponding to 787 A.D—the date usually 
given by Max Muller and other Oriental scholars as referring 
to the date of the birth of Adi Sankara on the authority of 
an imperfect understanding of a solitary verse picked out 
of a small composition in Sanskrit by an anonymous 
writer, which evidently refers in unmistakable terms, 
(when the whole composition is properly understood) to. 
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the date of the birth of the Abhinava Sankara, the 38th 
Acharya of the Kamakoti Pitha at Kanchi. Supposing, 
then that Adi Sankara was born between the latter half 
of the 8th century and the former half of the 9th century of 
the Christian Era (for which, however, there is absolutely no 
authority), Mr. Pichchu Aiyar argues that Sankara must 
be placed in the year 805 A.D. if really this particular 
planetary combination occured during his birth-time; 
and Dr. Swamikannu Pillai, a no less authority upon the 
subject, entirely agrees with Mr. Pichchu Aiyar upon these 
points and actually gives 805 A.D. as the date of the birth 
of Sankara. 

On the other hand, apart from this negative proof, we 
have also secured positive evidence upon the point. We 
have ascertained from two of the greatest modern 
astrologers of Southern India, that this particular combi¬ 
nation of the planetary bodies did actually occur on 
Vaisakha (Mesha) Sukla Panchami of the year Nandana in 
2593 of the Kali Yuga, corresponding to 509 B.C.—the 
date of the birth of Adi Sankara as is uniformly held by 
all the other Advaitic Mutts established by Adi Sankara 
in India and so the stanza above quoted is perfectly correct 
so far as it goes, if Sankara was born in 509 B.C. 
Fortunately for us the clue has been obtained, and the 
doubt so long entertained has vanished, by the discovery of 
a complete manuscript copy of Vyasachala’s Sankara Yijaya 
from which the above stanza has been stealthily taken by 
the author of the so-called * Madhaviya Sankara Vijaya, 

* This Sankara Vijaya which goes under the name of 
Madhavacharya or Sri Vidyaranya Swami, could never have 
been the composition or compilation of that great Vedic 
savant to whom it is now ascribed or attempted to be 


i 
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who is obliged to omit, of course, the stanza immediately 
preceding the above one, giving full particulars of the- 
date of the birth of Sankara, which indeed, did not agree 
with the date already assumed by the advocates of the 
Sringeri Mutt. 

The passage in question is found in Vyasachala’s 
Sankara Vijaya as stanzas 20 and 21 of its 4th canto as 
follows:— 

ascribed. The author of it, whoever he may be, must be 
guilty of plagiarism of which charge the famous Vidya- 
ranya Madhavacharya could not be guitly. A comparison 
of Anandagiri’s Prachina Sankara Vijaya and Vyasachala’s 
Sankara Vijaya Kavya with this so-called Madhaviya 
Sankara Vijaya or the Samkshepa Sankarajaya of 
Madhava as it is actually styled by the author himself, 
would at once show that the latter must have been mainly 
copied from the two former Sankara Vijayas—of course, 
with such omissions and commissions, mutilations and 
modifications, as every plagiarist or chora kavi used to do, 
as is well said by the celebrated author of Harsha Charita 
in the following stanza :— 

“ WH <1 *[^TT : | 

SFTT^TTrT: tfcTT f^TTS^ II ” 

This remark is literally and absolutely true of the 
author of the so-called Madhaviya Sankara Vijaya, which 
we have proved to be the work of a comparatively modern 
advocate of the Sringeri Mutt, and consequently of no 
historical value. 

N.B .—The Vishva Kosha, the Bengali Encyclopaedia 
edited by Nagendranath Bose of Calcutta, published in 1892 
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o 

THTsfoT^rfiT %STT 

discussing, about the Sankara Vijaya of Madhava writes as 
follows: ^ ^ TTr^r^r^r^r fsrcfaa - srfe 11 

^rr | fqr, ^ inw^rnf ^ 

3TT?rfjTqT s^fcr qrr | i ^ m 

wit <rfefcr sr 

f> |*—(The work said to be written by the famous 
Madhava (Vidyaranya) enjoys a great popularity. But 
this Samkshepa Sankara Vijaya reveals a wide divergence. 
It is clear from this that some inferior scribe with the 
pseudonym of Madhava must have written this. It differs 
widely from the great author (Vidyaranya) both in style 
and diction.) 

The reader is also referred to an article in Telugu with 
the caption SttcsbS’?^ ^>o5gf6?’ by Veturi Prabha-* 

kara Sastri, of the Oriental Manuscripts Library, Madras, 
published in the Literary Supplement of the Andhra 
Patrika of Durmathi Margasira (1921—*22) where an 
interesting note about the author of the above mentioned 
* Sankara Vijaya’ is given. Here is an English rendering 
of a portion of that article—‘ I happened to meet at Bapatla, 
Brahmasri Vemuri Narasimha Sastri, during my recent 
tour in the Guntur district, in quest of manuscripts. 

I mentioned casually to him my doubts regarding the 
authorship of * Madhaviya Sankara Vijaya.’ He revealed 
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stptt jraT-Jfcnjrt 

Tf%r ^ ^^%?t ii ^ ii” 

^ ^ e aus P<cious year Nandana corresponding to 
of the Kaliyuga, while the Sun (the jewel of the 
day) was on his northern course (Uttarayana), on Sukla 
Paksha Panchami of the month of Vaisakha (Mesha) on 
unday in combination with Punarvasu, the nakshatra 
presided over by Aditi, and in an auspicious Yoga, and in 
an auspicious Lagna (Karkata ) with auspicious Grahas 

to me some startling facts. When he was at Madras some 
15 years ago, he had the acquaintance of the late Bhattasri 
Narayana Sastri who wrote the ‘ Sankara Vijaya ’ published 
in the name of Madhava-Z.e. Vidyaranya and that 
four others helped him in this production. The importance 
of the Sringeri Mutt is very much in evidence in this 
Sankara Vijaya.’ Taking a copy of the Vyasachala 
Grantha, available at the Sringeri Mutt, Bhattasri Narayana 
bastn made alterations here and there and produced the 
Sankara Vijaya’ in question. That he was an expert 
in such concoctions, is widely known among learned men.’ 

To cite another evidence to prove the spuriousness 
of this Madhaviya Sankara Vijaya, Mr. N. K. Venkatesam 
Pantulu of Anantapur has clearly stated that the style 
of the ‘ Madhaviya Sankara Vijaya ’ differs from Vidya- 
ranya’s. Further Mr. Pantulu writes, that the author of the 
said ‘Sankara Vijaya’ also adopts bodily twenty-four 
slokas in the 12th Sarga, from another work known as 
* ^ankarabhyudaya ’ by Rajachudamani Dikshita, a great 
court-poet of Nayak Kings.—Ed. 
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and aspeeted by benefics, when Sun, Mars and Saturn 
were in their exaltation and Jupiter in Keudra, the chaste 
lady (Aryamba), wife of Sivaguru, without any pain of 
labour, gave birth to a son, (Adi Sankara) like the Goddess 
Parvathi, the consort of Lord Mahadeva, who gave birth 
to Kumaraswami, without actually conceiving him in her 
womb.” 

Now the passage is intelligible and consistent with the 
usage of poets and historians, and it certainly now has a 
scientific value as a chronological record. Without the first 
stanza which gives the particulars indicative of the era, 
year, month and date, the second stanza which merely 
exhibits the places of four of the planets at the particular 
moment of Sankara’s birth, will be perfectly useless for the 
purpose of constructing any genuine horoscope. Without 
the previous portion, the subsequent portion of this passage 
referring to the time of the birth of Sankara, would indeed, 
be a mere astrological excrescence; and yet the author of 
the so-called Madhaviya Sankara Vijaya while he had no 
scruples to copy out the verses whole-sale from Vyasachala’s 
Sankara Vijaya, had been obliged and commanded to copy- 
out only the latter portion of Sankara’s horoscope; as the 
former portion, if retained, would directly militate against 
the date already assumed by the heads and advocates of 
the Sringeri Mutt, on whose behalf, the author was evi¬ 
dently engaged to make this huge fabrication out of the two 
genuine works of Aaandagiri and Vyasachala. But alas! 
neither the author nor his employers knew when they re¬ 
tained this second stanza along with numerous other stanzas 
from Vyasachala’s Sankara Vijaya, that they were leaving a 
thorn in their way, and the verse alone which they wished 
to retain in imitation of Rama’s Jataka would recoil as a 
-strong piece of internal evidence against their own theory. 
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Indeed, the whole of the second Canto (Sarga) of the* 
so-called Madhaviya SankaraVijaya is a bare copy and adap¬ 
tation of Cantos I and IV of Vyasachala’s Sankara Vijaya; 
as the first canto with the exception of the introductory 
verses and a few additions and alterations is freely borrowed’ 
from Anandagiri’s Prachina Sankara Vijaya from which the 
so-called Madhava and Sadananda freely rifle and adopt 
Into their works whatever passages that are found there 
provided they are not calculated to prejudice the interest of 
the Sringeri Mutt. In fact, plagiarism cannot reach a 
higher limit than it has reached in this work. The accom¬ 
panying * analysis will be sufficient to prove the nature and 
extent of the plagiarism from which a generalestimate of 
the whole work can be gathered. 

* Analysis of Canto I£ of Madhava’s Sankara Vijaya 
as compared with Cantos I and IV of Vyasachaliya Sankara 
Vijaya: 

(а) Stanzas 1 to 5 of Madhava’s SankaraVijaya is an 
expansion of Canto I of Vyasachala’s Sankara Viyaya. 
By thus expanding, the author evidently wanted to introduce 
Rajasekhara, the author of Viddhasalabhanjika, Karpura- 
manjari, Balaramayana and Prachanda Pandava as a 
contemporary of Sankara, and the King of Kerala at 
that time. Rajasekhara however cannot be earlier than 
9th centuary A.D. and the internal evidence goes to show 
that Rajasekhara is not regarded and a writer of any great 
antiquity, although, no doubt, in the opinion of the author 
of this huge fabrication of considerable merit. 

(б) Stanzas 6 to 46 of Canto II of Madhava’s Sankara 

Vijaya beginning with ‘ fpTRft ’ etc., and 

ending with fesR II II are exactly 
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Before concluding the subject, we would like to give, in 
this connection, [the reference contained in other Sankara 
Vijayas or other works, relating to the date of birth of 
Adi Sankara. We have already noticed the verse referring 
to Sankara’s birth as given in Madhava’s Sankara Vijaya. 
The Sankara Vijaya Vilasa of Chidvilasa gives some further 

the same as stanzas 2 to 42 of Canto 1 of Vyasachala’s 
Sankara Vijaya. 

(c) Stanza 47 of Canto II of Madhaviya is a slight 
modification of stanza I of Canto IV of Vyasachaliya. 

(d) Stanza 48 of Canto II of Madhava’s work is a 
mere paraphrase in a different metre of the substance of 
stanza 2 of Canto IV of Vyasachala’s work. 

(e) Stanzas 49 to 65 of Canto II of Madhaviya' 
Sankara Vijaya are exactly the same as stanzas 3 to 19 of 
Canto IV of Vyasachaliya Sankara Vijaya. 

(f) Stanzas 66 to 70 of Canto II of Madhava’s book 
are new and in different metre, descriptions of the preg¬ 
nancy of Sankara by Aryambal in imitation of the 
pregnancy of Gautama Buddha by Maya Devi in Asva-i 
ghosha’s Buddha Charita, and that of Sankara himself in 
Rajachudamani Dikshita’s Sankarabhyudaya. 

(g) Stanzas 71 to 75—etc., to ssftarrcnw 

|| is ^ 11 ” are same as stanzas 
21 to 25 of Canto IV of Vyasachala’s Sankara Vijaya, 
excepting the fact that the so-called Madhava omits 
stanza 20 of the said work beginning with “ 

Vtvid ^” etc., already quoted and explained 
above. 

(h) Stanzas 76 to 78 of the Canto II of Madhaviya 

Sankara Vijaya beginning with “ TT^TTf^T n 
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particulars about the date of the birth of Sankara, but 
one can easily see that it is ail purely written in Imitation 
of Rama’s horoscope in Valmiki’s Ramayana. This is 
what it says about Sankara’s birth :— 

. “cTci: *rrc?*r% Rrf% i 

fer^r *rrsiwr ^ n 3 vs n 

^rsf^f^T^gfsfefcRf^ i 

\\ \6 II 

5r^rr cm f*rfrm <rm?TR; i 
SPI-CT to 3?mf *rmcft w^n II II 

(Vide Sankara Vijaya Vilasa, Adhyaya V, verses 37 to 39) 

•etc., and ending with “TTM 3rTR^R ^STST II vs^ II ” 
are 1 no doubt new and show the author’s poetic skill in 
expanding Anantanandagiri’s description on the subject. 

(0 Stanzas 79 to 80 Canto II of Madhava’s work are 
the same as stanzas 26 to 31 of Canto IV of Vyasachala’s 
Sankara Vijaya. 

( j ) Stanza 84 of Canto II of Madhaviya is a slight 
emendation of stanza 32 of Canto IV of Vyasachaliya. 

(k) Stanzas 85 to 93 including this concluding verse 
of Canto II of Madhava’s Sankara Vijaya are new and 
have no correspondence with Vyasachala’s work. These 
verses have been added to the work to verify Sankara as an 
incarnation of Siva, and to give a personal description of 
the appearance of Sankara even as a child. Some of the 

■ descriptions are already found in Chitsukhacharya’s Brihat 
Sankara Vijaya, although the author does not refer to him, 
either directly or by implication. On the other hand the 
works of Anandagiri and Vyasachala are directly referred to 
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According to this, Sankara was born in Vasanta Ritu 
(Spring season) in the noon of an auspicious day in the 
Abhijit Mahurta and under * the constellation Punarvasu. 
It is also added that at that time of his birth five planets 
were in their exaltation. What these planets are, we are 
not told. Nothing either astronomically or astrologically 
can be done to find out the particular day on which the 
planets assumed such position. We shall presently show how 
these stanzas are a mere modification of the verses found 
in Brihat Sankara Vijaya of Chitsukhacharya whose verses 
are copied freely even without the slightest variation. The 
work advisedly omits all references pertainting to Sankara’s 
birth which go to fix it at 509 B.C; in as much as the 
authorities of the Sringeri Mutt, on whose behalf the work 
was evidently compiled by a comparatively modern writer, 
had already placed his birth in the year 3058 of the Kali 
Yuga corresponding to 44 B.C. 

Sadananda’s Sankara Vijaya is even more silent than 
the above two. It says:— 

m Scft 33% STT*y 5iTfWT 5PT3WT II ^ II ” 

(Vide Sankara Digvijaya Sara, Sarga I. v. 33) 

in Madhava’s Sankara Vijaya, and the author, whoever he 
may be cleverly allows the readers to draw the conclusion 
that his work was mainly composed on the basis of the 
Prachina Sankara Vijaya and Vyasachaliya. 

* There is however another variant 1 : qi%qr q% ’ 
in place of * 311%% ’ which will show that Sankara 

was born under the constellation Ardra, in which case he 
must have been born in Mithuna Lagna, which we have 
shown to be impossible under the circumstances. 


i 
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* Aryamba gave birth to Sankara, the world-teacher in 
an auspicious hour and in an auspicious Lagna when five 
of the planets were in Uchcha (exaltation). It is therefore 
an absolutely worthless piece of evidence for fixing the 

-date of Sankara’s birth. 

Vallisahaya Kavi’s Sankara Vijaya is equally worthless 
^upon the point. It simply says:— 

ffrer sts^t ^rr%q^rf^: 1 1 ” 

(Vide, AcharyaDig-Vijaya, Kolahala I. p. 21) 

* Aryamba gave birth to a child who was like a lion 
- to his elephant-like opponents, on an auspicious and well 
"known day, which was deemed brilliant in every respect 
from an astrologer’s point of view.’ 

Rajachudamani Dikshita’s Sankara Vijaya known as 
Sankarabhyudaya, though excellent in itself, contains no 
• particulars whatsoever regarding the time of the birth of 
.Adi Sankara. It simply states : 

stt^t m *rrg^r ii ^ u " 

* That noble lady (Aryamba) of pure smile gave birth 
to a son (Sankara) who could not patiently put up with 
the wicked religions of the selfish people, on an auspicious 
day, as if he was jealous of the Mother of Guhaswami 
•{Subrahmanya).’ 

So, whatever may be the value of these five Sankara 
Vijayas (of Madhava, Sadananda, Chidvilasa, Vallisahaya 
and Rajachudamani Dikshita), they do not in any way 
assist us in arriving at the date of Sankara ; and we need 
mot trouble ourselves any more with these five works. 


For the same reasons, we have to pass over the Sankara 
Vijaya of Anantanandagiri, known as Acharya Vijaya 
mistaken by many as the work of Anandagiri himself, the 
famous annotator of all the Bhashyas of Sankara and the 
Vartikas of Sureswara. No doubt, the work was written 
long before the controversy between the Kumbhakonam and 
the Srlngeri Mutts had sprung, but it was written certainly 
long after the confusion between the lives of Adi Sankara 
and Abhinava Sankara had arisen in the minds of the 
people. For the author says : 

“ There was a Brahman of great repute by name 
Sarvajna at Chidambaram. He had a daughter by name 
Visishta from his wife Kamakshi. She had been given in 
marriage to a learned Brahman by name Visvajit, and 
Sankara was born to them ” The author, f then, concludes: 

" 5TF% 5 *tt% f^wrwrter: I 

STTfTHft It 

smft ttct jsqihrcrfh sFrtfarr i 

fkhj: fei *pnr 11 ” 

sffarinrc't u ^ n 

From the concluding portions of the second Prakama 
it is clear that the author of this work confounds Abhinava 
Sankara, who was born to Visishta by Visvajit at Chidam 
bar am with Adi Sankara born to Aryamba by Sivaguru at 
Kalati, and further the work does not give the year of 
Sankara’s birth either according to any of the eras current 
in India, or even according to Prabhavadi-gatabada; 
nor even the day, month or constellation under which 
Sankara was bom. 
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Passing to the Sankara Vijaya of Govindanatha, better 
known as Keraliya Sankara Vijaya, we come across with 
some better particulars which go to corroborate our 
conclusions as to the actual date of Sankara’s birth. 
Referring to the time of Sankara’s birth, the author says :— 

fSTFt *TT%, II 33 II 

5TT|^% f TTHTtcT I 

^r^jflfcr *nftfs?r^PT II X* II 

O « 

^rfcT *rT^=rR jtept: i 
*r ^ ii 33 ii 

—(Vide * Keraliya Sankara Vijaya, Canto II, V, 53—56.) 

♦The above work has been recently published at 
Pattambi in Malayalam character in connection with the 
installation of the idols of Sankara and Saradamba at 
Kalati by his Holiness Sri Sivabhinava Nrisimha Bharati 
Swamigal, the late Sankaracharya of the Singeri Mutt in 
1910, with a number of omissions and commissions 
under the name of ‘Acharya Charitam’; and a comparison 
of the said work with the old manuscript copy of Keraliya 
Sankara Vijayam in our possession and with the manuscript 
copies (No. 22-3-11 and 15 B-5-5) of the said work In 
the Government Oriental Manuscript Library, at Madras 
and with the select passages quoted from it in Atmabodhen- 
dra’s commentary on Gururatnamalika shows that the 
present publication of Acharya Charitam is practically the 
same as the Keraliya Sankara Vijaya. The work is 
wrongly ascribed by the publisher to one Govinda, and he 
draws this conclusion from stanza I of the 10th Adhyaya of 
the said work, where however the reading.— 


“ When the pregnancy had fully advanced she (the wife 
of Sivaguru) brought forth a son (Sankara) in the auspi¬ 
cious year of Nandana under the constellation ofPunarvasu, 

3^ ^7<riwr u ? n ” 

is a clean mistake for fief etc., which is the 

actual reading of the manuscripts above referred to and 
which shows that the real name of the author is Govinda¬ 
natha, a devotee of Vishnu, and evidently a native of Kerala, 
from which fact the work came to be known as Keraliya 
Sankara Vijaya. 

In place of stanza 53 given above, the Malayalam 
Edition reads only one line as follows:— 

“5T^ =3Ts^ snr” 

which means simply that when she was fully advanced in 
pregnancy she brought forth a child on an auspicious day. 
It is evident from the several omissions and commis¬ 
sions contained in the edition, that the publisher is an 
advocate of the Sringeri Mutt, that he advisedly omits any 
passage in the said work which went in any way against the 
prestige, reputation and interest of the said Mutt and that 
he has added, in time and out of time, such of the narratives 
that went in support of the theories maintained by the heads 
of the said Mutt. In fact, as it is stated in the preface 
the publisher intended to present this work to His Holiness 
the late Sankaracharya of the Sringeri Mutt, when he 
established the idol of Sankara at Kalati, the admitted birth 
place of Adi Sankara. Another favourite theory with the 
heads of the Sringeri Mutt, in the life of Adi Sankara, is their 
ascribing to this Sankara, the Sarvajna-pithadhirohanana 
17 
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the 15th day of the bright half of the month of Vaisakha. 
At the birth of the son, the ascending sign (Lagna) under 

at Kashmir, which even according to all impartial opinions, 
is ascribed only to Abhinava Sankara or the 38th Acharya 
of the Kamakoti Pitha. The heads of the Sringeri Mutt, 
evidenlydid not like the idea that Sankara lived his last 
•days of life at Kanchi, and that he established a Matha 
there for himself, and ascended the Sarvajna Pitham 
there, thinking that it will thereby enhance the value and 
importance of the Kanchi Mutt. So the heads of the 
Sringeri Mutt, including the author of the so-called 
Madhaviya Sankara Vijaya, wanted to omit that fact, and 
Started the theory that Adi Sankara, after establishing 
the Sringeri Mutt, went back to Kashmir, and there after 
ascending the Sarvajna Pitham he disappeared finally in 
Dattatreya Guha, which is true only of Abhinava Sankara. 

So the publisher of this work, thinking that this 
stanza will go against the reported date of Sankara’s birth 
ss maintained by the Sringeri Mutt, has altogether omitted 
the 2nd line, and substituted ‘ in place of 

as[ according to the Sringeri Mutt, Adi Sankara was born 
in the year Isvara and not in the year Nandana 

and under the constellation Ardra (3TT5?) 
and not Punaivasu (5^^)* 

The very same dodge is played by the publisher with 
regard to the Sarvagna-pithadhirohanam of Sankara at 
Kanchi. Unwilling to grant that Sankara ascended the 
Sarvajna-Pitha at Kanchi, the 9th Adhyaya of the present 
publication is hopelessly meddled with and confused. 

The following is the beginning of the 9th Adhyaya of 
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•which he was born was very auspicious and aspected by 
benefic planets which were powerful and in their exaltation. 

‘Acharya charitam’ as it is now published in the Malayalam 
•character:— 

“ fwr i 

Trfir sresptfw w t: *rcr: i i * 11 

|pr¥")r sftot i 

fasrfcFR W3PT II ^ II 
SjRTSRTT STU^TT: **TFT JfFtRTR I 

Now in the 7th Adhyaya, a full description of the city 
•of Kanchi, and of the construction of the three great 
temples at Kanchi with the help of Rajasena, the king of 
Kanchi, at that time, and of the establishment of a Matha 
by Sankara at that sacred place is given. In the 8th 
Adhyaya, a description of Sankara’s victorious tour to 
Rameswaram and to other parts of Southern India is 
appended. Now, then in the beginning of the 9th Adhyaya, 
the above verses show that the great teacher Sankara finally 
came to Kanchi, and on reaching that sacred city presided 
over by the Goddess Kamakshi, he desired to ascend the 
Sarvajna Pitha there. In the original manuscripts, the 2nd 
stanza is not at all found, and it seems to be a spurious and 
unaccountable addition in the printed edition. 

What does the reading in the printed Malayalam 
edition indicate? It shows that Sankara (after visiting 
Rameswaram and other places in Southern India) again 
came to Kanchi and there-* adorning the celebrated 
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On the birth of that Brahman’s son (Sankara) the Yoga was 
such that he was destined to be Sarvajna (all knowing).”" 

tr - ----—-- 

country of Kashmir by his lustre in the Bharata Mandala 
which was enhancing the beauty of Jumbudvipa, he 
wanted to ascend the Sarvajna Pitha in that sacred city 
presided over by the Goddess Kamakshi.’ Where is Kanchi 
and where is Kashmir? What has Kanchi to do with 
Kashmir ? What has Kashmir to do with the city of the 
Goddess Kamkashi ? One is entirely at a loss to understand) 
why Bharata Mandala and Jambudvipa are introduced here. 
And what is the construction of this 2nd verse ? There is no 
further mention of Kashmir, and one cannot understand how 
Sankara went from the sout hern-most corner of India to 
the northern-most corner of that great continent, if he really 
wanted to ascend the Sarvajna-Pitha at Kashmir, which event 
is unmistakably assigned to Abhinava Sankara by Sri Vakpatt 
Bhatta of Kashmir in his Sankarendra Yilasa, a poem in 
six Cantos (compare-Canto V. verses 1—35). 

It is an ugly trick and an unsuccessful attempt to 
fabricate. The author according to this edition does not 
leave Sankara at Kashmir, but he at once makes him to go 
back to his native place Vrishachala in Malabar near Kalati, 
his birth place, and there after making him pray to God 
Vishnu, allows him to exit from the world. Although it 
shows that the author, or rather the editor who had 
introduced this portion of the story with regard to the last 
days of Sankara’s life, was a patriot of his own native 
place, the remaining portion of the printed book itself, and 
the original manuscripts and quotations made from the said 
work by Atmabodhendra in his commentary on Guru- 
ratnamalika more than 200 years ago, and published about 
30 years ago, do not in any way support this portion of 


This description of the date of the birth of Sankara will be 
seen to tally exactly with that given in the earlier Sankara 

the story. A mere perusal of this portion of the book will 
show how flat the verses are, and how absurd and incohe¬ 
rent they are. The tenth and last Adhyaya in which the 
author summarizes the life of Sankara in the form of an 
Ashtaka, clearly falsifies the story that Sankara ascended 
the Sarvajna-Pitha at Kashmir, and died at Vrishachala in 
Malabar, as attempted to be suggested in the previous 
Adhyaya. We shall only quote the last stanza of the 
Ashtaka and leave our readers to judge the matter for 
themselves: 

■Ffr^rss^-R ^ tiwst, m 

f^rr cTT ^ \ 

STT^^TTSq’ ^fSRPT'lT facft, 

ffFTST TTcRR "T: II 6 II 

The original manuscripts read in place of 
fiTcTt ” of the Malayalam edition, “ 
facft" meaning by the expression “” the 
Lord of the Hasti-Saila or Varadaraja, the name of the 
God Narayana at Vishnu Kanchi or Little Conjeevaram. 

The editor not content with the Ashtaka which gene¬ 
rally goes under the name of Acharyashtaka 
adds a few more verses, paraphrasing what has been 
already stated, although they are not found in the manus¬ 
cript copies. The 9 th verse of this Stotra may be quoted 
as an instance :— 

^tt v5®scjnr ^ i 
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Vijayas with regard to the month, the constellation and the 
year under which he is said to have been born; though, 

sftomtgT i 

mr srrmTFR* ^rfcm:, srtarfT: m n ” 

In both these verses the fact that Sankara ascended 
the Sarvajna-Pitha at Kanchi is dearly stated, though 
the editor by cleverly changing the expression *T3TTf?r 
Into and *F*ir^v5 into intends and evid- 

c c 

ently wants the readers to believe that Sankara died at 
Vrishachala instead of at Kanchi where he actually died 
according to the version of the manuscript copy which is 
supported by the quotations already made from the work 
and published more than 30 years ago. 

The following is the version of the manuscript copy io 
our possession:— 

*r§ srternsrrfrm finmrffnr n 

o *\ 

^ss^Tci i 

^nr cr# ^ rt if 

fo* & jftiRnwn i " 

3TRTTSRTT ^ STftrf^T II 

€#3T ^ SPWSR I 

sPsF^Jtfr TR*? W* < TT*f' 11 

*r x& =#m fto am 11" 
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no doubt, it does not, give the year of his birth in. 
one of the various known Eras, such as Kali Yuga, 
Yudhishthira Saka etc. Further, it does not say under 
which Lagna he was born, though it sufficiently indicates, 
that Sankara was born under a very auspicious Lagna 
aspected by beneficent planets which were very powerful 
and in their exalation. Perhaps, it is this suggestion that 
has been followed by Chidvilasa when he says that five 
planets were in exaltation at the time when Sankara was. 
born. 

The next Sankara Vijaya, going back from our own 
times, is that of Vyasachala already quoted at length. This 
work is noticed by Rev. William Tailor in his Catalogue of 
Sanscrit Manuscripts published in 1860; and it is interes¬ 
ting to note that none of the Sankara Vijayas ascribed to 
Sadananda, Madhava and Chidvilasa are noticed by the 
Rev. William Tailor in his extremely useful Catalogue of 

This version of the story is further corroborated by- 
Brihat Sankara Vijaya, Prachina Sankara Vijaya, Vyasa- 
chaliya Sankara Vijaya, and Anantanandagiri’s Sankara 
Vijaya, besides the Punyasloka Manjari, Jagadguru-Ratna- 
mala and Jagadguru-Kathasangraha, all of Which fix the 
place of Adi Sankara’s death at Kanchi. 

This absurd trick has been carried by the publisher of 
this Keraliya Sankara Vijaya even into the contents of the 
book. In describing this so-called Sankara’s trip to 
Kashmir the publisher gives:— 

which, on the face of it, shows the absurdity of the theory 
attempted to be established by the publisher. 
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Sanskrit Manuscripts—and the only possible inference is 
that these works were not in existence in 1860, when the 
Catalogue was published. In fact, we have not been able 
to notice any of these Sankara Vijayas in any of the 
Catalogues of Sanskrit Manuscripts, published before 1860. 

This date is further corroborated by the Sankara Vijaya 
of Anandagiri, the famous annotator of Sankara’s Bhashyas, 
which has come down to us under the name of prachina 
Sankara Vijaya. In the first place after describing the various 
would-be* disciples and contemporaries of Sankara, and 
showing them each to be an incarnation of a particular 
Deva or Deity in the middle of the second Sarga, and 
after giving a detailed account of Kumarila Bhatta, the 
great advocate of the Karmakanda of the Vedas in the 
latter part of the said Sarga, and after giving an interesting 
and charming account of Kerala Desa and of Kalati and 
its surroundings in the beginning of the 2rd Sarga, and after 
narrating the early life of Sivaguru and Aryamba, and the 
boons conferred on that pious couple by God Siva Hihiself, 
and the consequent pregnancy of Aryamba and its special 
and wonderful nature, the work proceeds as follows :— 

spr Hi 
f^nfq-'T^PTT?TTf^r f% fawner 

3TPr?q% f*rrc: n 6 \ n 

«Fr f^rrpiTT crerepsnrrfcr i 

o 

* Compare the verges already quoted from the second 
Canto of Prachina Sankara Vijaya. 


ffPTcT * 

^ 11 6\ It 

God Siva Himself was born as son to Aryamba, the 
wife Sivaguru of the family of Vidhyadhipati, in that 
wonderful country (Kerala) where thousands of Pandits 
live like snake-charmers able to put down the poison of 
pride in the arrogant serpent-like scholars, with his splen¬ 
dour transcending the lustre of one thousand Suns, Him, 
the father Sivaguru called Sankara, who was born in the 
fourth (Karkata) L a g n a under the constellation of 


This is the reading of the copy of the manuscript in 
our possession. We have interpreted the expression 3T^v5T?T 
(Anga-Lagna) to mean the fourth or the Karkata-Lagna, 
or Anga J in the technical language means four as 
representating the four angas known as Ratha, Gaja, 
uraga and Padati. The reading of this passage as quoted 
y Atmabodhendra in his commentary on Guru Ratna- 
mahka is ‘ 3^^% ’ i n place of ‘ ’ implying that 

Sankara was born in the Lagna called 3TTT (Missile) or 
more plainly Dhanur-Lagna. This idea that Sankara was 
born in Dhanur-Lagna is entirely foreign to all other 
Sankara Vijayas which place his birth in the mid-day 

) an( * not in the night, which must be the case if 
Sankara was born under Dhanur-Lagna in the month of 
aisakha (Mesha). The quotation of this passage as given 
m the compilation known as Srimat Sankara Bhagavatpada 
Charitram published in Telugu character in the year 
Hevilambi by the Kala Ratnakaram Press at Madras has 
which is evidently a misreading for or 

as the case may be. 
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Ponarvasu, in the month of Vaisakha (corresponding to thfr 
solar month Mesha), when the Sun was on his northern 
path (Uttarayana) in the year Nandana on the lapse of 
2593 years after the commencement of the Kali Yuga.’ 

Evidently the Kumbhakonam Mutt has been misled by 
a clearly wrong reading of this passage as given in Atma- 
bodhendra’s Sushama —— “ ” in place of 

u ^ A ”— and while it accepts our account of the 
particulars of the time of the birth of Sankara in all its 
details, it has wrongly assumed Sankara to have been born 
tinder Dhanur-Lagna (IX or Sagittarius), for our learned 
lecturer in the Government College at Kumbhakonam' 
Mr. N. K. Venkatesa Iyer, m. a., in his ‘Sri San- 
karacharya and his Kamakoti Pitha’ recently published 
under the auspices of the Kumbhakonam Mutt, has 
after quoting a number of prophecies and forecasts 
about the birth of Adi Sankara in Siva Rahasya*, Linga 

crt f^rsf ii \9 ii 

cRfo ^pnfir i 

^rrf^r srprfsrepiRr qx*r n n 

FRFRTT ^cTSTT fa^TT: fesTT: I 

arunfrnsRT $Xk\ 3TRf^T«farr%!T: n % ii 

••• ••• ••• 

wr TRT ^*ft i 

ii ^ II 
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Puranaf, Kurma Purana ft, Vayu Pu rana $, Bhavishyottara- 

II || 

%7o5 fq'srqRqf i 

^^rfci fgRtrnr: n \\ \\ 

(Vide Siva Rahasya, Amsa IX Ch. XVI. St. 7 to 15) 

t “ ^ fe^rr: qnrfftr # 1 

^ ^ SRRt || || 

srfatzrf «nf^r fqiRiT^r: i 
^ cf f^srr 5T?r %5TTsfq* 11 \\ 

faftfisRq- 5rerf% <r*t n ” 

(Vide Linga-Purana, Chapter 40, St. 20-22) 

tf ^NrnTT q 7 : j 

^ ^TcT! W^lf ^-idinssr |crrt || ^ || 

srteHiasrfo^f *srtrtt n ^ n 

ere wrt %sqfurf sr^rcfffRnr i 

mi % ffcfrrrr =5^ 5 WRTcT || ^ |, 

^ cf feST 5 T^T ^^IT^qTJRr: | 

qTJT^ruT mfm i n ^ 

(Vide Kurma-Purana, Chapter 27^ St. 31-34) 

$ fipsfcg sq^M% I ” 

(Vide Vayu-Purana) 

N.B. We have not been able to verify this quotation 
from any of the editions of the Vayu Purana. 
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iPurana* and Markandeya Samhita,! summarised his conclu¬ 
sion as follows: “ In accordance with these forebodings and 
-amidst such circumstances and with such determination, in the 
self-same hallowed village of Kalati, which has but recently 
heen made public to the world by the establishment of a 
Temple of Sri Sankaracharya at the place, in the Kerala 
* country, as was granted in the boon of Sadasiva to Brahma, 

■ the Great Guru, Sri Sankaracharya, as the beloved babe 
of the devoted Brahman Sivaguru and his devoted wife 
Aryamba, was born in the year of Kali 2593, in the 
-cyclic year Nandana, in the month of Vaisakha, under the 
-constellation Punarvasu—also the constellation under which 
■•’the other Great Lord of the Trinity, Mahavishnu had 

(Vide Bhavishyottara Purana, Chapter 36) 


t “ TTfSFT. *Fsnf*Rft 



... ••• ••• 

f^xr^r?nrf% ^iw*! ii ” 

(Vide Markandeya Samhita, 22nd Khand Parispanda 
VII, St. 1-8). 
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incarnated himself in the world in the Tretayuga as Sri Rama 
chandra, for the suppression of evil in Ravana and his kin, 
and for the establishment of Dharma or Eternal Life i.e. 
life according to eternal or unchanging laws, in the bright 
half of the month, on the 5th day of the fortnight, with the 
moon in the House of the Archer, when the planets Surya, 
Kuja, Sani (the son of Surya,) and Guru were in Kendra.” 

In the passage above quoted, the italics only are ours 
and we have no doubt, that the expression under italics 
had been introduced into the above passage by the learned 
lecturer, relying on the reading ‘ 3T^'^ 7 »T ’ in Ananda- 
giri’s Prachina Sankara Vijaya above referred to. The 
concluding portion of the passage “ when the planets 
Surya, Kuja, Sani (son of Surya) and Guru were in Kendra ” 
is evidently based upon the stanza ‘v5«T 5PT 3DPl% r 
etc., already quoted from the Vyasachaliya and Madhaviya 
Sankara Vijayas and examined in detail; but the learned 
scholar is not quite correct in interpreting the passage as 
meaning that the planets Sun, Mars, Saturn and Jupiter; 
were only in Kendra at the time of the birth of Sankara; for 
the stanza according to any interpretation, expresses that 
these planets were also in their exaltation, whether all of 
them were also in Kendra or not. We fully agree with 
Pichchu Aiyar and Dr. Swamikannu Pillai, in interpreting 
the stanza as meaning that these planets were both in their 
exaltation as well as in kendra. The learned writer 
himself quotes this staDza as an authority for his position? 
although he does not mention the source from which he. 
quotes it. This point is made still clear by the following, 
passage which he quotes: 
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o ^ o 

3*7^ fef%= 5 q% : n ” 

The author does not state from what work he has taken 
this garbled and mutilated version of the passage ; and from 
*4he invariably wrong version of the other passages which he 
has quoted (without quoting chapter and verse) as foretel¬ 
ling the birth of Sankara, it is clear that he has merely 
• copied all these passages from the Telegu edition of the 
-compilation known as Srimat Sankara Bhagavatpada 
'Charitram already noticed by us. There, this passage is 
stated to be taken from the 2nd Prakarana of Ananda- 
- giri’s Sankara Vijaya which is divided into Sargas and not 
into Prakaranas; and further Anandagiri's Sankara Vijaya is 
■uniformly known under the name of Prachina Sankara 
'Vijaya; and the passage from Prachina Sankara Vijaya 
which we are now actually considering, is seperately quoted 
'in the said work. A comparison of this passage with the 
passage which we are presently going to quote in detail 
from Chitsukhacharya’s Bribat Sankara Vijaya, will clearly 
show that this is a mutilated version of that given by 
Chitsukhacharya in the 32nd Prakarana of Sankaracharya 
: Satpatha of his Brihat Sankara Vijaya. A proper uderstand- 
ing of this passage will show beyond all possible doubt that 
'the planets Surya, Kuja, Sani and Guru were both in 
Kendra and in their exaltation. In that case, if Sankara 
was born under Dhanur Lagna, then besides failing to get 
the above mentioned position of the planets in question, 
we shall be reduced to the absurdity of placing Sankara’s 
birth in Krishna Paksha Tritiya or Chaturthi, instead of 
■placing it, as is uniformly done by all authorities, including 
the learned lecturer, in Vaisakha Sukla Panchami. 


We shall now pass on to a stiil more ancient authority, 
the Sankara Vijaya of Chitsukhacharya, known as Brihat 
Sankara Vijaya which makes the matter perfectly clear. It 
is said to be written during or immediately after the time of 
Sankara, by Chitsukha, one of his own direct disciples and 
co-students, who filled the responsible position of the 2nd 
Acharya of the Saradapitha of the Dwaraka Matha, and who 
was older than Sankara by 5 years. As we have already stated, 
his work is divided into* 3 parts and into 224 Prakaranas! 

*Tbe first part known as Paramacharya Satpatha consists 
of 30 Prakaranas, including the Upodghata Prakarana and 
it gives a brief account of the origin of the work, and of 
the lives and doings of the predecessors of Sankara 
from Narayana downwards to Gaudapada and Govinda 
Bhagavatpada, the Paramacharya and Acharya of Sankara. 
Prakaranas 31 to 200 are known as Sankaracharya Satpatha 
and it gives a full and clear account of the life of Adi 
Sankara including the various works written by him from 
time to time. The last 24 Prakaranas are known as 
Sureswaracharya Satpatha, and it deals with the life and 
works of Sureswara. The whole book is written in a simple 
style in the form of a dialogue between Chitsukha himself 
and ODe of his disciples who succeeded him in the D waraka 
Matha, as the 3rd Acharya under the name of Sri Sarvajna- 
nacbarya and who reigned in the Matha until Sravana Sukla 
Ekadasi of the year 2774ofYudhisbthira Saka, correspond¬ 
ing to 2737 of the Kali Yuga or 365 B.C. A comparison 
of this work with Chidvilasa’s Sankara Vijaya Vilasa, will 
disclose that the latter work has been mainly modelled 
and copied from the former, with such omissions and 
additions as the exigencies of the Sringeri Mutt required 
under its later Acharyas. 
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In the 32nd Prakarana of the said work, in the 2nd 
Prakarana of Sankaracharya Satpatha of the Brihat Sankara 
Yijaya, Chitsukhacharya gives the following description- 
of the birth of Sankara, and as the passage is important 
for purposes of comparison we have chosen to give the 
whole of the Prakarana, especially as the book is still in¬ 
manuscripts and has not seen the light of the day as yet, 
except in the form of some garbled quotations here and 
there. The following is the full text of the Prakarana as is- 
found in the copy of the manuscript in our possession :— 

. famfspjsr srrer: furore snft 11 % u 

tTRreiTfcFT: II ^ ll» 

*FTk«T 3^3 WTTfrfa: II ^ II 

rTcft Ff^TT cTc'TFZTt I 

m cFTR ^Tcft tnf FTfeFFFFfam || Y || 

5 ZT 3 fFTcT cf^TSSJrf^r fWfnW%cFTT II ^ H 

TTF1? FFT?^ ^T^TcrFT I' 

*RTcT RR II ^ II 

iFTi^dt *33-3 i 

HFFT°*T <pfkT%: FfT WRTcT II « It; 

szi^FTcr 3TO: T^^RT^njtT: I 

SRTt II n 


fer: Jr^iftrcrm^FT hpr: ^iRf^fir: I 
smr: srcfsmserFsr jfnFFFr: n x it 

?FF? ^Nrt: *pf, ?T33^TSc?R>7pirT: I 
m%: JSTPrffw VsRTfTSFTT: II Po It 

co O >o ' 

3mft tri fs®niR fei 3 *?r*r i 

siw f^rf srerocrr irfq- n ii 

m: m *n% i 

^f%^r ?TcT% f n h u 

N» O * ' 

HPT 3 3PT t 

%RTTf% * 1 % 3 ^ #3TT# FTfa AfT || ^ 11 

^T# 3 ^ S 5FST, ^2Tf3T II II 

SnFftfSFT I 

^>5^ %?5T# ^ || |t 

?m, xT^m *rfcT 3 # i 
5IT33 ^ snssfr T^r^nr n ^ n 

#Rtet: ^Fsftfir ^qRf fefer n ?\9 ii 


srr^sfa f^r^r^r srarcnr i 

trt, $fcrarr« fereW n \c it 


snT^TFcFFFT I 

^ppRfcr qTT^crTT^rf^^RTfrfcr^ 11 \\ \\ 


fasrennp%37?r ii 3 0 ii 

' O V ' 

18 
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feRr cf i 

qFt qr^r pr sr^qr sftfreqf*R n n 

sr^ q crf^r i 

cTT^ST 3T^F 5^5T ^TT U R'R II 

pft ’STte II II 

^^r^sfq' tR]rf=R JRTSSq'R I 

5rterfe?|f5Fsr fjRt^^r ii x* u 

strt f^r tftsfqr faf^r 5rr*i% fcnfcn I 
*m% fW sttspishfr \\r\w 

'O « 

^trt faepre 5 T^rt ^nrtffr ^srt: i 

f% 5 ri gvsft Tfq- *pr n ^ u 

^t ^ftcr 5^: i 

. ’rfWtseft *&- jr^t^ii^ii 

m i 

^rtftr %ft fes^nfa wsTfr sr^rt^ ii ^ n 

qTrSffaTT®^ •ftT^ST *RT ^ft I 

sfpt <TT*R SFFTfm: *P?fa®IT: II ^ II 

3cT: f5I=PR WT^rqT^T ^^sfsRR I 

^fczf gRpT: SR R=TCR II \° II 

^sTH:— 

gxr ft^iRT PicKi ftef ^T’ft ^ i 

g^V ^ ^r»r 
vft RflsfR ^ WH<ip mill 


sftpRpT:-- 

SFPTFT gwt^! *Tfrfeq aft ^T *J<jft cJTRTTcT 

qw^PTR *T^WM 

sftsR^r! *tofwfRfo<r *c#w ^ sft^rct: 
sfcp^r ^tsrt vrf^RTTt Preqrsrc^ iis^n 

«for?nwp - 

qpftar thts ftpggngre faf^nr- 

*tr qpm ^^prccfPs *r^rt enTfa^s- 

*rqr%, 5Pf*RPi%?PT 

^^TqTfjrkT^ §qfw sre^or srqrqm; i 

(1) ‘In that celebrated Brahman village called Kalati,* 
which was then considered to be an ornament to the country 
of Kerala itself, Sivaguru. the son of Vidyadhiraja, became 

* An obscure village named Kalati, six miles to the east 
of Alwaye, now a station on the Cochin-Shoranur railway 
line, is traditionally mentioned as the place of nativity of 
l Adi Sankara. Pazurpanai Mam in the neighbourhood of 
Trichur, has been in all Kerala understood to be the family 
to which Sankara’s mother Aryamba, belonged and her 
cremation ground thereabout is still shown to the enquirer 
as a place of interest. Kerala is a land of idyllic beauty. 

I Nestled amidst jack, coco and areca-palms, bounded by the 
I purling Poorna (otherwise known as Churni— a-errafhutb 
j ( duifiujirjgi ), where the crocodile caught the legs of the 

boy Sankara, which culminated in his pursuit to become an 
ascetic, Kalati in every way is a hallowed spot. The specified 
place where he took his birth is now crowned with a shrine 
i dedicated to him. The image of Sri Krishna adored by 
Sankara’s mother is ensconced in a nearby shrine. The place 
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well known throughout, as the most pious and learned 
among the people. 

(2-3) ‘ Then the blessed Sadasiva, the Great Lord, ever 
bent on doing good to the world, desired out of His own 
infini te Mercy to fulfil the wishes of Sivaguru, the devoted 
husband of Aryamba, filled with Bhakti and Vairagya, 
and praying to Him, day and night, with his noble wife,, 
for the sake of obtaining a worthy son. 

where Sankara conferred his benediction to a poor lady by 
singing his ‘ Kanakadhara stotra ’ still continues to bear the 
name ‘ swarnathu manaikal ’ (ebwiresarpgi u>Sana or) owned 
by a Nambudiri, who claims to be a lineal descendant of 
the lady. A Siva and a Durga shrine in the vicinity where 
Sankara's father Sivaguru worshipped can be seen even 
to-day. It is said that here the ‘ Dravida Sisu ’ (The Tamil 
Child) was fed with the breast-milk of Parvati Devi, when 
heeded of hunger, (eFT STTfaPTT ^ 

etc.) though some scholars 
wrongly attribute this to Tirujnana Sambandhar. The 
present temples dedicated to the Acharya and Goddess 
Sarada were built in the beginning of this century two 
thousand years after the World-Teacher left us. The style 
of these shrines are not in the usual Kerala model of archi¬ 
tecture. The Vimana of the Sarada shrine is in the ashta 
padma (eightsangled) motif, while that of the Sankara shrine 
is in the shodasa kona (sixteen faceted) form. A raised 
platform and a tapering terrace-shaped dome lend both 
elegance and grandeur to the structures. In 1910, the con. 
secration of these shrines was performed by Sri Nrisimha 
Bharati, the Sankaracharya of Sringeri Mutt. Another small 
shrine is also connected with the name of Sankara. It was 


SUCCESSORS OF SANKARACHARYA 

(4) * Then the Great God mysteriously entered into the 
womb of Sivaguru’s wife with His own selfshining lustre, 
and that chaste lady conceived in her womb a son as 
brilliant as the sun himself. 

(5) * Then, like the Mother Earth bearing the precious 
treasures in her bowels, like the Sarai tree containing the 
sacred fire within its interior, Aryamba with that blessed 
■child in her womb, became entirely devoted to Siva. 

(6-7) * On seeing his wife Aryamba pregnant with 
child, Sivaguru the best of sacrificers, always remembering 
in his heart the Lord of Vrihsachala for having blessed 
him with a child and praising the Gread God for the great 
compassion shown by Him to the humble as well as 
to the exalted, became elated with joy like the milk-ocean 
at the sight of the full moon. 

(8-11) ‘Then there came a highly delightful season 
fraught with all blessings when five of the planets were 
in their ascendancy. A pure and pleasant breeze blew 
bearing the sweet odour of the flowers of the white water- 
lilies. The cardinal quarters were all propitious and clear 
with the enchanting rays of the sun. The sacrificial fires 

at this place, while the priest was chanting the rudram 
*Nama Sankaraya’ that Sankara was born and was given the 
name accordingly. Velliman full (QsueirsifluitrQsr &dr), 
deriving its name from a white-stag, which pointed a Siva 
linga lying hidden, is nearby; when Aryambal became to weak 
togotoTiru Siva Periyur (4?C5<£ meaning 

Trichur, she was asked to worship tbe linga which the stag 
would point out. Kalati stands in its own glory as the 
cradle of Advaita and its dust is sacred, because the great 
Sankara walked there.—E d. 
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flashed forth rising up and going round from right to left. 
All the relations of the family became enraptured and 
contended. The fan-shaped celestial damsels danced out 
of joy. The Divine messengers (Devas) greatly delighted 
and standing in the midst of the sky, showered heaps of 
flowers on the face of the earth. Then there was celestial 
music going on in the world of Gods pleasantly and for a 
long time. The mind of all good persons, though otherwise 
afflicted with sorrow became serene and composed. 

(12-17) ‘Then, in the tenth month of her pregnancy 
which was fraught with all auspicious signs, in the year 
2631 of the Yudhishthira Saka, in the auspicious year 
Nandana, on Sunday ihe 5th day of the bright half of 
the auspicious month of Vaisakha when the Sun was in 
Aries (Mesha), when the Moon had advanced to the 
constellation of Punarvasu, in the Lagna (ascending sign) 
known as Karkata (Cancer, the fourth sign of the zodiac) 
just at mid-day in the Muhurta (moment of time) known as 
Abhijit, with the ascending sign aspected by auspicious 
planets, when Jupiter (Guru) Saturn (Sani), Mars (Kuja) 
and Sun (Ravi) were in Kendra as well as in their exaltation, 
when Venus (Sukra) was in his ascent and when the auspici¬ 
ous planet Mercury (Budha) was with the Sun, that chaste 
lady Aryamba gave birth to a son, who was like Shanmukha 
(the six-faced God Subrahmanya) born unto Parvati, and 
who shone forth resplendent as the Sun rising out of the 
eastern shore, illuminating all the ten quarters of heaven 
with his incomparable rays. 

(18) * Even as a child, the new-born babe had large 
eyes and a very broad chest; his forehead too was very 
broad, and his arms were majestically long, reaching as 
far as his knees. 


(19) * His graceful and attractive eyes with their slightly 
reddish corners surpassed in beauty the blooming lotus- 
flowers with their filaments of a charmingly reddish hue. 
The lustre of the newly rising full moon was put to shade 
by the splendour of his fascinating face. 

(20) * His lotus-like feet bore the auspicious lines 
marked with conch, discus and banner; he had all the 
thirty-two auspicious marks of a Mahapurusha. 

(21-22) ‘That chaste lady (Aryamba) gazed with affec¬ 
tion at the new-born suckling, who delighted the hearts of 
all persons that cast their glances at him ; and like Devakl 
at the sight of the newly-born babe Sri Krishna, she did not 
obtain satiety at all in drinking him with her enraptured 
eyes even as the chakori bird who does not feel satiety in. 
feeding on the beams of the lovely moon: beholding that 
wonderful child Aryamba bloomed forth in wonder. 

(23) * Even that wonderful babe moved his lovely lips a. 
little and began to cry out with a most pleasing voice kicking, 
his tender and graceful hands and feet against the ground. 

(24) ‘The elderly women of that place then duly 
performed the rites and ceremonies which were usually 
gone through at the birth of a child. In their ecstasy, 
they were wondering if the new-born babe was indeed, 
a manifestation of the full-blown moon just rising on the 
eastern quarter of heaven. 

(25) ‘Then Sivaguru, the father of that wonderful, 
child, having heard of his miraculous birth, became highly 
delighted in his heart, even like a poorman on suddenly 
obtaining a most valuable treasure hidden in the ground; 
and he became so enraptured at the sight of his son, 
that he surpassed then the Lord of Wealth in his liberality 
and munificince. 
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(26) 'The noble-hearted Sivaguru, the foremost of 
sacrifices, having soon purified himself with a bath, invited 
all the learned Brahmans and elderly matrons of the place 
and made them pronounce benedictions on his new-born son. 

(27) * The household of Sivaguru, and in fact the whole 
village went into a great festivity which continued uninter¬ 
rupted throughout all day and night. He gave heaps of 
grain and paddy unto all the learned men of the village 
and unto those engaged in performing sacrifices. 

(28) 'He distributed amongst the Brahmans versed in 
Vedas hordes of coins and heaps of clothes along with 
gems and fruits. 

(29) ‘ He gave to the elderly matrons of the village 
gold-dusts and other valuable articles with cows full of milk 
and adorned with suitable ornaments and precious gifts. 

(30) ‘Having thus pleased all the Brahmanasby valuable 
presents and sumptuous meals, even more than what he 
was wont to do before, Sivaguru Dikshita, the foremost 
amongst the intelligent, dwelt happily in his house in the 
company of all his relations and well-wishers. 

(31) ' Then Sarvajnana said :—O, thou blessed Chits 
sukhacharya, the foremost of the teachers, I have now heard 
with rapt attention the marvellous account of the mi racu-s 
lous nativity of the Prince of Gurus (Sankara), and my heart 
is now filled with great delight. I intently long to listen 
from your sacred mouth to a recital of the rest of the 
wonderful life of that most glorious teacher of the world 
in a regular order of succession. Please have the kindness 
to narrate the wonderful life-story of Sankara to me who 
humbly offer my respectful prostrations unto you, my 
revered Guru who alone can remove the burning evils of 
this miserable life. 


(32) * Then Chitsukha said :—O my dear Sarvajnana, 
the foremost of intelligent men, whoever, attentively and 
with regard, listens even once to this wonderful account 
of the miraculous incarnation of the most holy and revered 
Sankara, the best of Acharyas, I assure you that he will 
certainly attain the summum bonum of his life, realizing, 
as he does, the substantial unity of the individual soul with 
the Lord of the Universe, living the life of a Jivanmukta 
or liberated soul so long as he likes and move in this 
phenomenal world, by slowly casting off all distinctions of 
duality and separateness.’ 

, Thus ends the thirty-second Prakarana (section) en^ 

titled ‘ The Account of the Incarnation of the revered 
Sankara Bhagavatpada ; in the part of the book known as 
Sankaracharya Satpatha of Sri Brihat Sankara Vijaya, 
written'in the form of a dialogue between Sarvajnana 
Tapodhana and Sri Chitsukhacharya whose heart was like 
that of the blessed bee delighted with profusion of joy 
by tasting the sweet juice of the honey flowing from the 
lotus-like feet of the most revered Sri Sankara Bhagavat¬ 
pada, the best amongst the teachers of the Parivrajaka class, 
belonging to the Holy Order of Sanyasins known as 
Paramabamsas. 

Such is the simple account of the birth of Sankara as 
narrated by Chitsukhacharya in his biography of Sri San¬ 
karacharya known as Brihat Sankara Vijaya. The life 
history of the Great Guru as depicted by him is throughout 
natural and unexaggerated, and clearly bears the un- 

'** mistakable impress of an eye-witness and a contemperary 

writer. Chitsukha has, indeed, the highest regard for 
Sankara, his co-student, and even considers him, as a 
manifestation of a Mahapurusha and even as a ray of 
the Great God Himself who pervades and illumines the 
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Universe with His own incomparable, glorious, self-shining 
and spiritual light, and yet he dealt with him only as a 
man. Though the most intelligent of them all. He 
certainly does not go to the length of deifying him and his 
disciples and contemporaries as various incarnations of 
gods, nor does he colour his life with supernatural inci¬ 
dents and divine interferences, with which later Sankara 
Vijayas, including that of Anandagiri, are replete. A 
mere comparison of chapter V of Sankara Vijaya Vilasa* 
published by V. Ramaswamy Sastri, with the 32nd Pra- 
karana of Chitsukha’s work above quoted, will be quite 
sufficient to convince any reasonable man of the way in which 
the former book had been manipulated and brought into 
existence from the latter work and of the nature of the 
additions that have been made into it, with a view to pander 
to the taste and vanity of some of the later Acharyas of the 
Sringeri Mutt, by the so-called Chidvilasa—most probably 
a fictitious name invented by the real compiler in imitation 
of the name of Chitsukha-the supposed author of the 
work and about whom nothing whatsoever is known which 
can enable us to identify him with any of the Acharyas or 
successors of Sankara, in any of the five Advaitic Mutts: 
established by him. 

t. ’ 

The incidents of the Gods including Brahmadeva going: 
to Mount Kailasa and praying to God Sadasiva for giving 
a quietus to the warring faiths and creeds in Bharata 
varsha, His solemn promise to the Gods that He would 
be born as Sri Sankaracharya on the earth to put down the 
wicked creeds and teachings prevalent among men, His 
graceful presence before the pious couple, Aryamba and 
Sivaguru, asking them to choose between one short-lived 
omniscient son and one hundred-long lived idiots and His 


appearence before Aryamba at the time of his birth in the 
form of the Great God Siva Himself, with four hands, three 
eyes and a head wearing the crescent of the Moon as 
the diadem of His Crown are all later additions, of which 
incidents there is absolutely no reference in the great 
work of Chitsukhacharya. The particulars of the time of 
the birth of Sankara which are given in such details in the 
Brihat Sankara Vijaya enabling any intelligent man to 
sketch out a complete horoscope of his life are cleverly 
Omitted or altered to suit the theory and prestige of the 
Sringeri Mutt. Apart from such comparison and internal 
evidence, there are ample materials left in the book itself to 
prove that the publication of the book now going under 
the name of Sankara Vijaya Vilasa, printed in Grantha 
character in 1876, had been brought out in existence by 
some of the advocates and heads of the Sringeri Mutt, 
during the controversy that arose between the Kumbha- 
konam and Sringeri Mutts, in the beginning of the second 
half of the last century. 

We shall quote only one instance in support of our 
conclusion. At the close of this Sankara Vijaya Vilasa of 
the so-called Chidvilasa, as now published by Vavilla 
Ramaswamy Sasiri, there is given an extract from the 
9th Amsa of Siva-Rahasya, supposed to contain a true 
reproduction of the whole of the 16th Adbyaya of the said 
Amsa. We had our own doubts as to the genuineness of 
certain passages in it for a long time; and thanks to 
Mr. K. Sadasiva Chettiar, b.a., Proprietor of the Siva- 
Rahasyam Press, we have been now placed in possession 
of three ancient manuscript copies of the whole of Siva- 
Rahasyam, two in old Nagari character and one in 
Grantha character, and on perusing the same and carefully 
comparing them with the extract given in the printed book, . 
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T»e found out the entire disappearance of all our doubts 
dn the matter of two very important discrepencies in the 
printed edition—both of which clearly and unmistakably 
strength our theory. One is an exmple of addition, the 
other is an instance of omission or mutilation. After the 
-41st stanza of the 16th Adhyaya of the 9th Amsa of Siva-s 
Rahasya* ending with: 

* The Siva-Rahasya or * the secret doctrine of Siva * is 
a monument of Saiva-Siddhanta or the Spiritual Philosophy 
as advocated by the Saiva-Visishtadvaitlns. The abstruse 
"problems of Brahma-vidya or the science of spirituality as 
•depicted in the Upanishads are handled here in a plain and 
direct manner and it ministers to the spiritual needs of every 
-man with a realistic, and hence truly sympathetic and 
fruitful insight. The reality of the spirit (Siva), the nature 
of Brahman, (Pati), Essential as well as Relative, the 
mature of the Individual soul or Jiva, (Pasu), the nature of 
attaining Spiritual enlightenment or Jnana, through Karma 
-and Bhakti treated in this great work, stirringly appeal to 
'the spiritual needs of the average seeker after God. 
’Whereas the Upanishads lay stress upon the Essential nature 
-of Brahman as being only negatively knowable,—even the 
so-called positive attribute Sat (Being) Chit (Consciousness) 
Ananda (Bliss) being only the denial of empirical being, 
•empirical thought and empirical pleasure—the Siva-Rahasya, 
-on the other hand, emphasises the Relative phenomenal 
aspects of the Supreme Being, as embodied in phenomena 
-(Vlsvarupa), as being the One Controller of numerous 
Individual souls, as being Immanent in all persons and in 
-all directions, as the Creator, and Destroyer, as Providence 
and Preserver, and as the Benevolent Ruler (Isvara). It is 
a Gospel of Grace and a monument of Theism, and accords 


and before the 42nd stanza beginning with : 

** o 

tTcRT 5rfcHT^T°r c^T II II 


ing to it, one sees the Supreme Spirit by the Grace of 
Isvara, to obtain which Divine Grace, one should be 
equipped with a high type of morality, self-control, righte¬ 
ousness and a peaceful mind. 

The Siva-Rahasya consists of 12 parts or Amsas cotain- 
ing in all over 100,000 slokas, in 1000 Chapters or Adhyayas. 
This stupendous work is written in a metrical style, which 
is at once simple, eloquent and beautiful and forcibly 
appealing to every true devotee of God. According to 
many manuscripts, it is described as Mahetihasa(*r|f^>Rr), 

on a par with Mahabharata, though a few of the manus¬ 
cripts describe it as a portion of the Himavat-Kanda of the 
Skanda-Maha-Purana. The whole work is being published 
in parts neatly printed and bound, in bold Devanagari type 
in royal octavo size, on superior paper by Mr. K. Sadasiva 
Chettiar, b.a., the Proprietor of the Siva-Rahasyam Press 
and the Publisher deserves every support from the philan¬ 
thropic public. 

4 - N.B .—The 9th Amsa of Siva-Rahasya mainly deals with 

the lives of the Bhaktas, and the first amongst such Bhaktas 
that would be born in the Kali-Yuga is Sri Sankara 
Bhagavatpada himself. He is said to have been born after 
the elapse of the 2nd Millennium of the Kali-Yuga, and the 
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-as found in all these original manuscripts, the following five 
dines alluding to the conquest of Sarasvati, wife of Mandana 
Misra, by Sankara and his establishing her in the Sringeri 
<Mutt 

" RTcft Rft RcTT fafrrR RR I 

3R<fR 11 

5 ^^ ffc&i sRrfaRT i 

^ TT^TTfr *T^R II 

^7T <rfq- cTcftst^TPf: *RRt 11 ” 

’which passage is a clear innovation, fabrication, and spuri¬ 
ous addition to the original Siva-Rahasya, manifestly 
introduced into that ancient work by the advocates of the 
'Sringeri-Mutt; for none of these original manuscripts includ¬ 
ing the version of the said Adhyaya as appended to the 
Telugu edition of Gururatnamalika has any such passage. 

Again the very last stanza of the 16th Adhyaya of the 
"9th Amsa of Siva Rahasya as given in the printed edition 
•of Sankara Vijaya Vilasa, betrays the forged nature of the 
•said publication. It is a case of mutilation and alteration. 
The stanza, as it is in the printed Grantha edition, on the 
<very last page of the book runs as follows:— 

g*Tt$Rt>T- 

f^RRSTTRSR: RFTRT I 

•next Bhakta that is described in the work is Haradatta, 
who is said to have been born after the elapse of the 3rd 
millennium of the Kali-Yuga. Then is given a short account 
-of the 63 Salva Bhaktas known as Aruvattumoovar in the 
Tamil language. This also furnishes a clue to the true age 
t>f Sankara, as having flourished long before any of these 
^Bhaktas. 
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SR t fefsrR cTTBT 

faRT cRt 3TRT 11 

Two of the original manuscripts of the complete copy 
of Siva Rahasya in question as well as the extract of this 
Adhyaya as given in the Telugu edition of Gururatnamalika, 
published in Saka 1819 in Kalaratnakaram Press, Madras, 
read the stanza as follows: 
clsfR *fR «TGTf^T 

STTRSR: FTTPSTit I 
cfR # fafaR dTR §TRTTF=RTt 

frpTH *T m fafeRT II II 

A mere reading of these two versions ii sufficient to 
show how the verse in the original Siva Rahasya had been 
mercilessly mutilated by the publisher of the said book, 
Sankara Vijaya Vijaya Vilasa, to avoid mentioning the 
fact that Sankara attained his siddhi at Kanchi, a theory 
which was not liked by the Sringeri Mutt. The other 
original manuscript of the complete copy of the Siva-i 
Rahasya above referred to differs from either of them and 
reads the stanza as follows :— 

ft^FRTfaRT fefRSR RfiTRT 

Rfo'ftefrfsniir fafrrR fw 

qrpssqr cR 3T: ^ ftffe RT II Yt9 || 

This reading is faultless, and is practically same in 
substance with that contained in the other two original 
manuscripts and in the Telugu edition : for the 2nd and the 
4th Padas in the above two versions have no correspondence 
with the 1st and the 3rd Padas of the said stanza, in as 
much as the latter contain 14 syllables in each Pada, whereas 
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the former contain only 11 syllables in each. Further, the- 
stanza as found in the first two versions cannot be brought 
under any recognised metre. To avoid the anomaly, we are- 
of opinion that the 3rd version is the correct one. Further 
this reading seems to be supported by Atmabodhendra in- 
his commentary on Gururatnamalika (vide his commentary 
onstranza 24). 

We shall conclude this subject with the following sketch; 
of Sankara’s horoscope, which we have drawn in accordance 
with the particulars of the time of birth of Sankara as given 
by Chitsukhacharya in his Brihat Sankara Vijaya:— 






c 


srrcptfr, iprercrt, 

fsTMJTPT, qo^rf) 

o * 

fcrsft, 




^rffr: 





















A brief life-sketch of the Author 


Bora 23rd Sep. 1869 at Tandalam 
(Chengleput Dt.); studied Veda and 
Samskrit till his 20th year; took his B.A. 
degree from the Christian College. 

Studied law and practised with hi 
brother Sri T. Venkatasubba Iyer. 

An active member of the Vidwan 
Mano Ranjani Sabha. 

Close friend of Sri V. K. Surya- 
narayana Sastri. 

Started the Vidwan Mano Ranjani 
series of publication. 

A member of the Suguna Vilasa 
Sabha; conducted many Samskrit dramas. 

A collector of rare books; his library 
contained some 50,000 volumes. A 
polyglot. 

Died in his 48th year—22nd.Feb. 1918 


Released on 

SRI SANKARA JAYANTHI 
29th April, 1971 
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